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«In the center of the gleaming copper tray was a
large oval dish filled with fried beans and eggs.
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«Life stirred and activity spread throughout
the first floor. Windows were opened and light
poured in. Close behind came a draft of air,
bringing with it the grinding of the wheels of
the mule-drawn Suares omnibus, the voices of
workmen, and the cry of the hot-cereal ven-
dor. Movement continued between the two
bedrooms and the bath. Yasin appeared, his
stocky body in a loose-fitting house shirt, along
with Fahmy, who was tall and slim, resembling,
except for this slenderness, his father. The two
girls went down to the courtyard to join their
mother in the oven room»"®.
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18. Najib Mahfuz. Palace Walk. Cairo, American University
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21. Said, Edward W. Orientalism. New York, Pantheon
Books, 1978, p. 91.
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On one side hot loaves of flat bread were piled.
On the other side were arranged small plates
with cheese, pickled lemons and peppers, as well
as salt and cayenne and black pepper»".
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19. Najib Mahfuz. Palace Walk. Cairo, American University
In Cairo Press, 2014, p. 55.

20. Anne Paq. «The Olive and the Resistance». The
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«If Amina, in the upper stories, felt she was
a deputy or representative of the ruler, lack-
ing any authority of her own, here she was the
queen, with no rival to her sovereignty. The oven
lived and died at her command. The fate of the
coal and wood, piled in the right-hand corner,
rested on a word from her. The stove that occu-
pied the opposite corner, beneath shelves with
pots, plates, and the copper serving tray, slept
or hissed with flame at a gesture from her. Here
she was the mother, wife, teacher, and artist
everyone respected. They had full confidence
in everything she produced. The only praise she
ever succeeded in eliciting from her husband, if
he did favor her with praise, was for a type of
food she prepared and cooked to perfection.
Umm Hanafi was the right arm of this small
empire, whether Amina directed the work her-
self or allowed one of her daughters to practice
this craft under her supervision»®@,
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23. Najib Mahfuiz. Palace Walk. Cairo, American University
In Cairo Press, 2014, p. 365.

24. Najib Mahfuiz. Palace Walk. Cairo, American University
In Cairo Press, 2014, p. 59.
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«Their father devoured his food quickly and
in great quantities as though his jaws were a
mechanical shredding device working non-stop
at full speed. He lumped together into one giant
mouthful a wide selection of the available dishes
- beans, eggs, cheese, pepper and lemon pickles
which he proceeded to pulverize with dispatch
while his fingers prepared the next helping»®.
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«Fahmy then recited verses from the poem by
the Egyptian author Hafiz Ibrahim about the
ladies’ demonstration:
Beautiful women marched in protest.
I went to observe their rally.
I found them proudly
Brandishing the blackness of their garments.
They looked like stars,
Gleaming in a pitch-black night.
They took to the streets;

22. Najib Mahfuz. Palace Walk. Cairo, American University
In Cairo Press, 2014, p. 63.
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«Therefore, no sooner had his father risen and
departed than Kamal rolled up his sleeves and
attacked the food like a madman. He employed
both his hands, one for the large dish and the
other for the small ones. All the same, his endeav-
or seemed futile, given his brothers’ energetic
efforts. So Kamal fell back on a trick he resorted
to when his welfare was threatened in circum-
stances like these. He deliberately sneezed on
the food. His two brothers recoiled, looking at
him furiously, but left the table, convulsed with
laughter. Kamal’s dream for the morning was
realized. He found himself alone at the table»®®.
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26. Najib Mahfuz. Palace Walk. Cairo, American University
In Cairo Press, 2014, p. 63.
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«The oven room, although isolated, had a spe-
cial claim on Armnas’s affections. If the hours she
had passed inside it were added up, they would
be a lifetime. Moreover, the room came alive
with the delights of each holiday in its season,
when hearts, merry with the joys of life, kept an
anxious watch. Appetites were whetted by all
the delicious foods prepared there for each hol-
iday in turn, like the sweet fruit compotes and

doughnuts for Ramadan or the cake and pastries
for Id al-Fitr marking the end of Ramadan»®.
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25. Najib Mahfuz. Palace Walk. Cairo, American University
In Cairo Press, 2014, p. 58.
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«EXCEPT FOR the father, the family gathered
shortly before sunset for what they called the
coffee hour. The chosen site was the first-floor
sitting room surrounded by the childrens bed-
rooms, the parlor, and a fourth small room set
aside for studying. Its floor was spread with col-
ored mats. Divans with pillows and cushions
stood in the corners. Hanging from the ceiling
was a large lantern illuminated by an equally
large kerosene lamp. The mother sat on a sofa
in the center. In front of her was a large bra-
zier where the coffeepot was half buried in the
embers topped by as hes. To her right was a table
holding a brass tray with cups lined up on it.
The children were seated opposite her, includ-
ing those permitted to drink coffee with her, like
Yasin and Fahmy, and those barred from it by
custom and etiquette, like the two sisters and
Kamal, who contented themselves with the con-
versation. This hour was well loved by them. It
was a time to enjoy being together as a family
and to have a pleasant chat. They would cluster
under their mother’s wing with love and all-em-
bracing affection»®”.
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27.  Najib Mahfuz. Palace Walk. Cairo, American
University In Cairo Press, 2014, p. 114.
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«Here were the boys returning home, rushing to
the sitting room after waiting impatiently for the
coffee hour. They found her place empty. They
were asking about her. They were answered by
their sisters’ gloomy and tearful looks. How
would Fahmy take the news? Would Kamal
understand the significance of her absence? This
question made her heart throb painfully. Were
they deliberating for a long time? What were
they waiting for?»®®.
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«We no longer have a home. We will never have
a home until you return to us. like a fugitive
seeking asylum, Kamal climbed into his moth-
er’s lap. For the first time he stated his decision
that he had kept secret at home and on the way:

«I'm staying here with Mother.... I'm not going
back with you»®.

G923 G oy W 056 g oL oy ¥ ¥ (=]
Jods a9 copl 8 Loy I JWS Soly 4l
& Lele oyt (5l I 4 (6 850 Jg¥ Limid
syel s i pe L ialae 1 30dall 99 !
[(159 4o 2022« oyl oy « Jogiazma) .LeSiae

28. Najib Mahfuz. Palace Walk. Cairo, American
University In Cairo Press, 2014, p. 332.
29. Najib Mahfuz. Palace Walk. Cairo, American
University In Cairo Press, 2014, p. 333.



2024 ko | gl 1 saall

Joalul Jlas, Sl sl s3uas O o @23 (e
Byshacl dagin uSaid (Aigyo¥! Llo3ll ye Lo Ll
il by Wby ellall &eydl Ag ¥l S,
Aol @ Le¥sdues HLASY el 490 Maniul L ¥
adla) 3w S @uud o b sl axs S0
bl e obogll Gladdl Al slaze! il 1,83 was
Oouadll cn By, cuady Ly el jaasll
RVEE{PET JRRE- N EEN PRV (S (PR WIN AU RN RN |
Sy 3] ol s s aels s el § il als
e Lxiad Elus 59059 2016 L gl iladdl 3yls,
s a3 0yl 3 1gT @ Al Alaud Ak A sue
Bl Jalnll ool e Ladatog; Lsud plad tups
LGadly Lapuas Barse Jolall lda Iy sly .cilzeally
voliall sia iy uBy Al Gl G Y s (S
315l b e Lslud A5 Bapile o015 LT Apslassd|
s lall sda cals (x5
J) 759 1956 B 0,83 Udd oy padld] O Ll Ll
alls bgame Lile uad . ool e Ladly Lud boliw)
adgals BlyS3 (£ 29301 3 Aandl Bled! Jaly iyl
Camaddl ot Al § adloll juoliall Ll (S )iSa
coalell Badaiag; Bugent couly (3,811 (o lola)
S US O Aadly e @231 e plogll Gladdl 3 LS
Lyles e a3le LeadISe (ool (e Aalins ud ala,
(BLaEU B yle agd t)lall e Aisen, (301 3,S1A0 ylaas
Londlly (liymsx 21y
dadilsdl
15 plaill oy
Loyl dpaso Hlon¥ AL 861,801 J ) didugy
380581l M5 (e Aaglall (e aill
i st aaladl @ JlasSI ) oidyadl @ e
Copamy «poriall oSl 31 cadlall IS ke 3
Lo sl oyl G santally Logalezal oliiadl]
O35y (3 JI (63
sayad! Juld
Badaiogy Byl Bolaio clogll ladll &ls; plas
0y Leazadl ay Lo Laglally dlasysy salll e
o Ladly AST Bolite capadll o Wy, plas -
siSIgall

S | 134

EllasMe &ad Jy cenmd 5yovinn 5,501 sda cauals
s e 48] 85801 g1 1Dy (s 13,41 3 Aidae
Jlad of e gl oy Lewie ldd 25asll LS
S b @Il igiall Loy Sariad dazdl il (4 il
Laall sin dmiw I3 s Ulsg Sogiall 1 ta.mf
V@adl ol ol G Bysiall el il |iSa Lay
Egoge Azl 3,SIAN Gluad &ialse muas (03
S Solely sleated] Loglal Aliagy 3, il 3 yge
@ H9s Ulas,SIl ageae 635 WY Tda 39 .l
Al eaiad) &y H195Y) uSai Eus (piiadll
2o 3ak el 85,83 Loy « yaatadl sslaia (pe LIS 2zl
pocall lia &1 e w501 e (JLan,SI (o cis s a5a
Sos¥ 4ud uSad s Aiadll § )8 13 die Sole Lad
il J) 2ol Jlosl 851,8 § dainal (e cars b 33
L Sy (Jas, S e Fodoe dimgs (el 3Lzl
e 35 el Ll @1 ssiall sia il grany
J5o1 Jl> @ digum pga a3l (3 dis ol asga
sliel oSay (S Pasyslaia e Sias ulg,l § duds
Leddly oLl olizaally oo Lise o il WSe
ol Gglall alusiw! zen bileaiwl dedl

G Halidl ne 135290 UL, Sl pgiio (i Lriingly

@ ) iy 3] s oyndl ol dblugy s 3y
CSuld Ladll § 5lg0¥) uSiay o Al (il Lo
Bl Wby Gaaradl e B850 cndidl @ eandl
SNSRI (W PN

2, all Bygsall 5,8l ae &Ll WY Gl

i) .S 2uaal old (p 2lstedl Lgagloy LK

ey 3ex¥ly 2dls J3=illy lasys cuddl

Uameill Slpazxddl 50 il ppaall Jozs

Jlaz>| o o)1) 2aally (sl @lle @ Bagr g

Lot s el AT g Cilagydl LLye3Lie

cprme ol e d) (Sl ol ) J35 3 Abiled)

& g lall sda s Lus¥l 0580y (el o

& e L0 2528 Wl oy Wgtel 2l

Pezylg

31. Gyasi, Yaa. Homegoing. Penguin Random House, 7
June 2016, p. 302.

32. Mikhail Bakhtin. Rabelais and His World. MIT Press
(MA), 1 June 1971, p. 164.
33. Mikhail Bakhtin. Rabelais and His World. MIT Press
(MA), 1 June 1971, p. 166.



135 SiFS

8. Halpé, Aparna. Between myth and meaning: the
function of myth in four postcolonial novels. Diss.
2010.

9. Said, Edward W. Culture and imperialism. Vintage,
1993.

10. Namiki, Kanami. «Hybridity and National
Identity: Different Perspectives of Two National
Folk Dance Companies in the Philippines». Special
Issue: Asian Studies 47 (2011): 63-86Motahane,
Nonki.

11. Oliver Nyambi, and Rodwell Makombe. «Rooting
routes to trans-Atlantic African identities: the
metaphor of female descendancy in Yaa Gyasi’s
Homegoing». African Identities 2020

12. Elsheemi, Ahmad Abdellah. «Cultural and
Stylistic Challenges in the Translation of Naguib
Mahfouz into «&gadls clulyld Jodl g3l &zme. English
The Examples of Ziqaq el-Madagq, Palace Walk and
The Harafish.1-32 : 2014 [Nail river magazine for
humanist and socialist studies] awe Las¥g sl
agly

13. Naem, Ali Dakhil, and Lajiman Bin Janoory. «The
Cairo Trilogy: An Existential Reading in Three
Generations of this Novel». Budapest International
Research and Critics in Linguistics and Education
(BirLE) Journal 3.1 2020: 1-10.

14. Al-zahabe, Lenah. Perception of Arabic
folktales by readers of different language/cultural
backgrounds. Diss. University of Toledo, 2014.

15. Billingslea-Brown, Alma Jean. Crossing borders
through folklore: African American womenss fiction
and art. University of Missouri Press, 1999.

16. Ogundele, Wole. «Devices of evasion: The mythic
versus the historical imagination in the postcolonial
African novel». Research in African Literatures 33.3
(2002): 125-139.

17. Aoyama, Tomoko. Reading food in modern

Japanese literature. University of Hawaii Press, 2008.

18. Murphy, Joseph M. «Black religion and ‘black
magic’: Prejudice and projection in images of
African-derived religions». Religion20.4 (1990):
323-337.

19. Campbell, Joseph. The way of the animal powers:
historical atlas of world mythology. 1. The way of
the animal powers. Harper & Row, 1983.

20. Spivak, Gayatri Chakravorty. «Can the subaltern
speak?» Die Philosophin 14.27 (2003): 42-58.

21. Drewal, Henry John. «Interpretation, invention,
and re-presentation in the worship of Mami Wata».
Journal of Folklore Research (1988): 101-139.

5Lz Byl

2023 dawlall job JI 8550 Jloci

s ologll la
cWig Gl 1

DBy xisay (porsaie ol aladdl g elllg 501 Jaf o
e sl Dady Ayl Aala®ll 50 Jhes A3, L9
byl Lagling Lpnas Jla¥l asly co938e 42 fuyla!
Loyl Slyzialll Glhuaiadl olda gixig Asg,all
ey 101 3,S 10 e ¢y Uablong oglall

aleladl 2

luas 595 JLa¥l e (e Sl lidl pguas 35
Landl oo Goall bl olSasy calasaud
EV PO I AP 1 EUARTIS P PIRTS T R W PO IR
(il 1Ay da g

ot ]| Cp

ol o Bl § 5slsally alalall 1

3 4 Lol 5sKsally slalall 5o5 adll e apty
Sleara! il dslan

‘:‘.\44 Sj.Q.EJ‘j J)Ja.a_” aalal U)La.l‘ d._g.\zﬂ‘ 5L O]
Eleandl elglidly g )

Syl Alall S liSaliys 2

se AulSaily clilall e C;“)‘(r” f:Ua:J‘ Sedl uyds o
i/ aaiad) 483

J.}Lml‘
2022 159l e Auioya ¢y padll ( conmi Lrgama 1
References:

2. Bhabha, Homi K. The location of culture. routledge,
1994.

3. Rushdie, Salman. «Commonwealth Literature does
not exist». Imaginary Homelands 66 -78 (1991).

4. Ward, Abigail, ed. Postcolonial Traumas: Memory,
Narrative, Resistance. Springer, 2015.

5. Dundes, Alan. «Folklore as a Mirror of Culture».
Elementary English 46.4 (1969): 471-482

6. Campbell, Joseph, and Bill Moyers. The power of
myth. Anchor, 1988.

7. Ritchie, Susan. «Ventriloquist Folklore: Who Speaks
for Representation?». Western Folklore 52.2/4
(1993): 365-378.






137 Sis

elain¥ ! ol IS &

Alberto José Luis Carrillo Canan 3.U.1 1S 93!

Meritorious Autonomous University of Puebla (BUAP), Mexico

asle

oy g1 3l zs7all (holgall 18 cgaanl! J5lasll (uSle ey e Lol Blayly JS (& ke 2ayd il Sl anad
I Al ol 1 2.0 Cagl) A Hims S "Apad ) 8y581" e bl AR 51T apan A8 L 4431S)
"Bl AU 35aT g (m3seill 301 05K Lo Bale bl yaaadl Glaldl & Bl Aglaall e Dl sy e lazad]
Gotll ey o il (o 1y " mamse Sy (£lain¥] iolgtll IS Oglaniun” (ribolge slzy| ne (Digital literacy)
(30l o lsall o Al sin 8 oons Lo g9 "Lzl g apeag 1" o) s ¥ L) 3) c3onln e a3 3,511 s (S0 (333
transcen-) Jlaill zslgatal] Jelowtll 2ozl Bagg . £laxa¥l allsill pa (ilats 2glie 5,9yl W haxllly 7gall
@ -3l "I Jso] 3ok oo (real time) il ool (o Al 659,40l (raé «(dental mediological analysis

Aoyt Aslaall Al e sladll Jal oo slain¥l Loyt wiet § zorall Juolsall

Y Aol aidall osll cpsrall Juslyill ( lars¥l Jalsnll lSied ¢ £loxa¥] allanll s lal| oLl

¥l Jualsall Gl § e il Jualsalls o g3
3 529 cLaels & ol o cimy (255aST RS e iy
209 WhatsApp § JULl e e <Sas 33kl Lo a3l
lia Jiegy . Esle bss X Syaie (3 Lyl Bossle o¥glxs
(Oldgs) « 8y ey Gaas oy Lo @uias § sl
Al sda B9 Lge sy o L& A5yl £l S| (o]
DlaySLe) cbaelll 2 yally g5,y 3lay 5o old
it s dlamg el Jualyill L e 31 (12

laed Yoolgs 435S e (Aiglite

-

ea¥l 2.1
) ,(«Q\A}Slﬁ» ‘3,‘.:)‘5) )Lﬁf’-‘ﬁ\ J! zt.iJLv\.L.U\ l_@b!}.&.&,’_.\.“

dodda .1
Slaa¥l 1.1

Flea¥l allaill ded (sl awlewd) Gllagzudl sl
Dbl 52 48501 sia cre J3Y1 Bl OL8 (g ciLdlall
Juolyill St 3 Juolyill Ao Julss ] 2l
Jona-) gla (LLs> deesy Lo Baizms sl «Agelazzy!
4S,>»y (Micah Goodman) (lesge K9 (than Haidt
ot slaadl Jas Jal oo el cdnbdl cloglall
odoydd olll plas¥l Jolsall Sl oot
Y 2sladl e Ul 3 peleaid slaza¥! Juolgill Tasg
Yol § gubead! Gllaanadl 3yalls wdsiy Lt Al
3 G Gl Jrans A8, sl cL¥sTl 8 Lt



2024 ko | gl 1 saall

Ol Lile cazmy 438 (251015 s LaglSLe) LIS oL)lS g3lig
U ol 315 i oSl x5l pam o L)
McLuhan y) 9l s OF o el (e Uisesll 2y of
Aol yuo Ogamy ouddl @ad>9.(slesge g «(la subjetividad
«iablall ey jaie lagy oeld 9 olagSle |
@) Yl Jilus 3 ALY puall bl

(@il S 2B I DYl Bilaogn 1)K £ 9,51

By L_;i 92 Fla¥l Jolpadl a8s 3 « KNl
by @il Laedy of (L a of (LA (g cLeaposas
Geladl o pusiadl Jasly cump gotxll aies e
¥ IS o (2 dladl) dlaailly ((Hlidsy) «Laldl )
poseiadl oy ddy g duds Ggaoelly GILYI e A8
Jelaty oy « sl ao gl 0,dd 2 Laas (g
Ol (U3 pog . delidl puzadl sl mllal 2uablal
SAadl Guedl ) sLLadl Jadll syl ozl lia
Lia oydsi Lo a9 glas (olued J) 7 limy c Lo

BIAN 3 ULl e S Calymdl anl ez,
Abhies 05 of oSe W AL el Ly
e @l cepsrall Juslyilly paizms sazms S Juolgall
mdly zadins JB LS Bupuzll Jlasdl clagliss
63382 zoiall duolsll o Ogaagis ¥ Ogalsll < YW5a (125)
e of I 23 e Yoy (9 g ol of Aaasdl )
&1 (8) «EM» 5o Al patll &y pn buolsall la
oo -onlaill 3la L lagally sag dablall dde oy 4
.(Llatsy) (FrictionTech) « 8o dasm 4 ,las

39 s3all Jolms olagle e S Sy slezedly
9L silyleg 55)8 93,119 (McLuhan vy la subjetividad)
LaSLL oL (3 esxdl anglarg «2 65t Slan)
sau> LS C}Lill uolgald go:..-zllj &9 ]l @Ua_ﬂ )
ol gl dualgdl 1 e o6 JWdbs aidly paciine
¥ UK gos Rl AN Jas, s USes
«igabladl Loy gl guled! Gllagiadl ] die yie
SSU oo I3 Cisbiay Loy (08-00:16:07 cislag oyleags)
Medios Electro Digi-» « LK) aJlalll dbsl,aal
Suslar g « S ¢ 3l caglan «g;Laliy Carrillo «ttales
T (@ 03] Wyell sda & Al Aaaidl («dl) ¢ 322!
FIS P2 LA LA ] « IS TR $35 Ol ey i
e sbaall d Jlly cawsLall e cLaall I (Gldss)
(gobead! Gz

SPs | 138

©8las oo oyl Lre Silay (&1 oML (o saadl o

G N Uil e dondl Gl (1 cau ) e 2Ly
Lod ucled ] il Joldy (e polie wzgy ¥ ()
AL el Slaanadl e Slared) 248 s>
Alall 3 sl Sl die ilad gl laally ayaal
Sy Gylanig 7y Lia dde cLaall of callas of (Jg¥)
sLaall ) o5s of SIS (S 130y auS ) 20
I s ol ilaadl Gllazadl s

(Fldl Jolgdl ol § SN 3529 ang
Jilug < 5lS) llaizadll (55581 calalall dpems (S
Sl Loz goall (T Loag (<l 831 Aad 1) LY
Ly 2ubalyaagd] Loymell (o 9 cBaill cl¥sll U5l
e sLaall P o0 (11 @lls acding) zotie diolssS
Flaa¥l dio gl wlSed § Aalill Al

Tl ao 389ty IS § S| @uuas 7A6S o

3 SN aay ¥ panll Lyt {seladl) (alyaeall

oy (2940 (4Sun 763 S3un (Flor¥l oyl S8y

SIS sy gl e Aallas Bul5) (o8 Gy Y s 529 o

Aanymtll Algaall Zablall e claall J) 350 )
cd £larn¥l Jolgtll Bl § 2paall

ool lia Jos Al Silus¥! 3.1

Ui I ild¥ olyoly Gle GLLs> oo JS SLAT
S el s @ - IS ol JSA) - IsGad! A
Loy « gy dgrudy Blaty Lesd ells J) ciula lal
SLAT LS sy clgcand ) coye Sy (il 3Y olal
OLE sLE wloly sy lan Legd alls ) e Jolal,
shaall Slladl cuat G A8l ogmsdl 4oy e
czgaie Aaily dI Olessey Sula HLal ady . ocuuds
- (09-00:16:07) «dyuslpuer a3l Jlillg «dpaloler dajl
Bazill cl¥slly Jil] § deds gulead) llaza]
Syor Jl Aolall Loyl UYL Lia creuny - 4S0aY|
Gasla e dils e (00:51:58) «didhy ciloglas
BN [ | L S PP SYORN B JER S
Adll ablbaoudl e sl bolodll oSl
Jie elgod A T Lgudy cDuad Bayl 781 Ly
Leeaia of By of SIS § T J) gens LS (g 391 1
AT EVESIU R ENUIFEPOIIOCES (Y PAPCLFEN LoD
OlagSle JLiyle dassg ol Y Jluag! JLasoiadl 01



13 S

s 3l Slan 5Lk sl (el (axSIIn 3 55 Y
posiadl Lewaiy Blan @ ly ((«3 ¢ 3l cuslang «2
WEB (e 2aslall Zeelara¥l olSdd) ey @l Lasdll
(04-00:01:03 cauay (sleage) «dadll 5y5illn of 2.0
g5 2uliolsnll oSl sty olb bl S 3
el lalsl ) il Godle] spime Gl gl AL
& blalhy &l — «oulally clanally q@dmy gyl
il Bgase Gable Kl - allzll (woke) clogll il
Lz 15385 Jof o)liely B1alald alilns 3 «dlygd Ay layn

0l OlagSle Ly 8y S

Lgb Blgsol omlally slanall miey xS
dad Aol g «dibud ¥l Axliall wadn o) ()
Ly @ [leltll peg ablall] ay5all a8, Lal
s Agall Gleglall ae Gy G (y3¥
ol slgw (g [aqlad Bay] el Blomial

e

“(254-253 lagile) () il of Aaaall

Lo ¥ ccuasddl Gon cduamll dEa sl Gums Y

do il olall § caude hae po lia 050 ¥
(S sl @ JEL s (e cepnilally slaaialing
(3 ny 5 cgingy caihe o Uisas 343 oSy
cgiall o) cuasll Lleall ol aaaddl d] dlas
daaddly oo Jadl pablall Jasll s, LS allty Eomy
o o e e L 1 2 o) s cimils
of) Aoeadly 2505 18Me caablall cuasilicly celase il
casll ) daseadl (0349 «(Bladl) Gladl / el
sl Al @ dablall 304 J) 150 Uasl seall e
o pasd wis cunt cat Yl bsadl Jymiy abla]l

sall e

il o] s il Coymmy Mie olagSle iy

Baomial 20l Jly 5ylas Al § el Db B
Lol 19ald cpddl sgizll O SLT tu (ouily el
536 BSYL 3 caussdl oluyall Sl 2shall
(s> 89 o (ol G Ogdezmisg sz G99ty
ST (253 plaghile) el Bubsly89 a9 JaS s
Ul bbbl ouid polsds § abblagsl uyladl s
Joaue puattug Mé 1 8e8 )1 L8 Lo« o SIIn J a3 905
sda & Clalll e sarad QI pmall 61 apusl
Sl dlad 5, Ael3) 1Sy Yo Sarzell el Y] (el
U3 tdde )3T ) s Joguog ) Alailgy Adaed 8y54my

5Lz Byl

2023 aawlall ol gl jaiga Jlock

w‘écﬁl\‘}m‘ﬂ‘@‘a .2

€ Aead | A pgSII» g € dy ygSIIP
LI 1oy eyl 4 il ! gwbiadl Gtz o)
sshai 5o sy (xe ol (Bl ol syme uad Baall
«519)8) uobeaad) Hhandl pue Esll ) Ll (9040
( g Sl lda Jiaz, («Medios Electro Digitales»
JICaT ) 8y pmally janas 1 cablaeudl Slaeizll
Slasizll (@ ualanl! slaxs¥l allail) 255801 3Las)
Ll s cole dl d(lie oo (de) dudlmidl ae
“wadl LI Jie dalls Adsls wlgyd Gk e
Sl lailly Jloy i o o) gy bl (3 gl
Ldhegaally Buclor¥l Bylsall o Augudll duud
o sl pasy- eliadl Gialaddl of 3yl ore Lon Wl
AL Haliad B8 yes Auclara] Slegazl - gl 4l
Ozl ol a9illy pandl Jte paadl Luan e
elaza ] olig,s IS 455 6,581 SbLl ol
@ebatl Goradl ol (sl Gotues Blams dudliL g
J8T Adsls mligyd Lal aas oSy (oSl gblie of
«iakhior muat oly LEasdle s ol (Sasg g9
ot Gl Jie (3w Lo SO ewddly (cross-sectional)
sleso¥l (o (LGBTQH+ paizmag « szl (psyulall
@ oeled¥l Gy budly Cnaemidl G el S939
DSy onaalylly JLb¥l (g A oo el Caiatio
Sladlatdl poe JS deos 3 S Loy 631 A 00 ool
¥ dayhag B8y9ally wailly 48l ye gaadl-dye Lozl
ISt 1 bzl (z & 2l 3ol Jl lee paums
EWET R ORI NE DR TP
sda geius @ claasll of szall Lbolyng
ozl () LS Bydime a2 Bygmally (o e Slaall
JEH o () @ Jazell adsel) samll Jalall of LA
9o Fla¥l (il=dl pue (0) 2 Azg5ell Abolyaagadl
Sypall JSAS L3 el S DAY L ()
e 3l Guglar (958l 59)K) de Lot g luall duaill
Aaid o) JWL (Joas oo LiSlay («3 5 32l Sslan 9«2
G ol wu@ (oyan cadlall Mdly (slean¥l allaidl
ey A0Sy Aol ian09 (A gite Auliolgs Ay

elharadl J) JEod) ey Adludll adolyaaadl 3
G Lealus] Jiali frgudgs tisdxe (il ey (£laizY]
@l (s (McLuhan 13) 28yl 18 L« y Sdin
Jietiy Adisledll (ebiaeld el nSdead| Audio



2024 ko | gl 1 saall

diseud 3 O¥lg sy S Alacelll de pullin Soae S
s o JEBYI o] Alelinl] 4 ol (Agad,)
e B B e il Sy ) )
oAbzl Jlaas) byd ga maiiadl conid Coiy

by S Lad) o L?wLH.H

U RETEN [JPE1 [ WU E WE N [ RO [N,
3 «guadl ity iS5 gl (Goodman 00:15:55-58
Ledre LS el SU» absluyy 9 «48by S laddl»
S e 8 yimlall Lsoludl Ioyd ) 352 Lea coolag L
o Ja il Tasead) e JWAmYI g e Baudide &l
e Loan¥) IS a9 WEB 2.0 Jud JLas¥l aue ain9 &
Aladly ey i 6,1 o0ty gl <ol nsead) )
2.0 cosll At Alelanhl Juolgdll Ay § ccs ¥l ae

a9diy (owlead| Clladin¥ Jiled pue .3
el plladl

o)l s 3 e Jlaed olrhers peima (1) (a8 (Ly LS
mals lld e 8dley auly (slota) (uilzs pue ()
aadl &1 () epm gl ¥l Gles zotae Juolys ]
waalh U b § aslaadl ol sl duy )
calads g mage s cliladl @ Jtaill o pniy ccaslly
s S o) aie yae ¥ el regesll cblizadly Lilie 3
d0l e el Y G (Gl sloin
BA1s oy OF dI lies oy s e Juns <L
dioys Lo it yelay Y1 L (o 3 49 Aslaall
Aglaall sda (e o) «Giladly dasogy 13Ty ciumially
Olagle) «iouatll 3¥1» (2 (<) 5 (1) cadplall s &
sie Y sl (136 (lagSle) «lowaidl agSall» of (11
Aluual) gesm RSOl AsaBsll il iy Lasd o
@il Lz glgaiuly Lajlaely pwlus byd Lowds
& ¢l - (48 pleiuwgy) «Jaa)l Lxslsatunh Lilas 3 —
o] Slhetaly mdl JI 3L8Y) dagy (3T (3 a0 Lass
wlelazel-9, G s> b «olelaaedly e 1aad
delgdng ccadlgadly Bl piai» Joe ] bl adong
Wldy wlelyz] LSy cgal uelsdr G Ji SN
do dplie Jl dagdy 065G cJeime «eluiel» égﬁ

L« Lz I» ‘zgi e cyially

colaalall o 12y lgeys cluwsll of ay 1ay
gl Gomg Boladl I ) Vgumg9 AL 1950

S | 140

delanl) 4 mdy ) aad! oSl ey ¥ Jagusdl o

Lecad! (89 ygall dapdall 6055 il dag (e
dl «cuailly Laaddlhy Jaslll Jeladd) Jlal) Gedlel
> I Jaally cmaal G cJemianls (udysld 7 390
o OLad ¥l (od 2uis Jol (200 (laghLe) L o311
Jgsm sl Bgllan o8 e JS.(252 o lagiSLa) ccdlyalall 3351
(Ira0) <ol amen sylsiels Jlall yuaall glse
Slaslalls aa pind @l Eolgmdl of cleluall oS @
addly 1 (2 «obaxer n9) «Oliazmer «dysall
Yl Ggazll cnalall Ol 52 135340 O Lo wenailly
By1) « JUas e < iSiay sy Lnseaadly 2aa 2l ol
«@ily S DYl filug § ool Auliolstll @93,
LS cezarall bolatdly @ 10hams Siumy Lo sag oLuds
Loyl «leladdly Jiasay clldg cmidly poudns 48,23
SlSeally 2.0 Cosll ASca) Goll 2 eleiSall dyansl
Loyl «dpabolall Ay muay L) widd (1 duelazz)
Liseudl ¥ (08-00:16:07 cslay olesgs) «dwbiw
Jad 390 S (¥ Legezsd oy (uaidly nzudl) cuasdly
Gy sl @il was § byl e «g)e
P oda Jadl ces oo Ll Jgumgll pases écﬂ Oz
515 «Osmnlally Lole 55 QU1 AumslaiSall g
e e patl) Gl e e cunadl ol coasdl yelin
sl
s (1 @y cpsrall Juas¥s aaas & il
isinll a3l & yerd (s ge @l e Lol
OLadly dablall Gouadl (resasy (dysall c¥Las™
olaglSle gLl » weunill of aseuldly Lo, Jln Sudl
e Sy (McLuhan 136) «canSall» ol Jeall Lukay
Y «agludYl mell Gider Tull Cum (o paid S
et il il S el o 5 ¥y ST my
) Uty St elaan By il 6utsyi oLy I jome 3
D3 Al boyalBuss Bylazul (29 (47 lagKL)
Ol 3 aag . £larn¥l Juolsdll Sy poiiay gl
Gl Lol Cabllasll 3 o ST il llazz Y|
cabolazll 06, of cdlaty o8 «olud ¥l dog» sk dddlaz,
&“)ﬁkdid&éﬁ‘w‘ji%'aﬁ\e%w
cabladl 09Ss (3] il e Sumy Lo gay eall
G asly Bl e pddg gl caidly laseudls Byxias



TTHRE Y

1 B 5l 5Lals Le) - 3ylentl ela il Agll) - el
W clasls Ogpday cudd! cwpgladlally ws mgdlawde
At 5 (bia LI i o] cblmally o e (IS
Az ud 0 S 9o «ladlzlly imisly al xsail]
oo id (ol I iy oS0 o 13] (6T A oS o] 1318
sy b cppasllall s pinillny cslanally Uuid
o wlaterg «Ullsy 585 0F Gow ,31 Jlai! lia
sl £(19:00-00:18 «aybs|yaaadl cla) «duseinlls
ol 5 é)\:fz(l L RRVARN W FE S (P YT INVESN|
o liauiins (Llwal) dislon il s Jio 055
& 22 Gleichshaltung ¢, § coudl o Ida . asell sles
30 opialll oty lalons bl sy
19391 par o Slusll Zylsg dsls sy of G
5T 1 collalh s csiipatly dui il oo sasans

«oladlelly ye

A8l JSLall ¢ o (i 509 « bl olladrndLs
skl 311 BT e Shlea il rssbliT” 5 8)
Wilero s Al of M2 dieny guoliwd! llazzeddl (e
¢ Lbs¥l sldas¥l yw o Gleichschaltung Jie
O Loy i gSs @3 ! Bileidl pue 3 «cndadlelly s
cnlaall ¢lidgly Gleichschaltung J osSsLadl <Ll
i - YL Az a2 Cdlse pe Yl e Lo
d>g3 ¥ - (Esteve) Joidl cl&as s Jl «clelad¥l»
JBal » Ggs Flea¥l allaidl Cagls Bolazud 44iSk|
Ao Lol GISGATN (§ «dISaY)

Jad 3y y3ome day Y Ul Jadll .4
ASyor Ogoas el Ladlly syl BlAN G ()
ol (47-00:52:46 wslay (leage) «didadl ciloglall
clern¥l Joolstll Biluy pllain § «JSz¥ JLs sl
o3 el 4y S Aedy ) nslagl 2 O 9o« (Ladss)
cladedl Sanll ) yazas A Al pe dabladl e Ll
Aad g dly e ginsll plozaly Ll (e @slall gl
Land il LLaall oo Alade JS2 3 Ugad aie
oad e Jody Auablall 4Ll oo 2ibio, b e
J) eyl clasadl (L) 5 slaed) Jiolytll clate
() el gludly 48 JeSCall gzl 4S5 L il
adlaa¥l Lsled () slean¥l Juolgtll Jiluy Jazus
clasadly el o) « ST 2yl AT G867 e Yo
o Yl pe Juaill s,all I ] @ @dlaai¥l

5Lz Byl

2023 aawlall ol gl jaiga Jlock

oo @alall gl (Robb) gy dussin Lo po «otlessn
lia of ¢ @l de (Gleichschaltung) «@eudsll»
of WK ‘51 S ety Y il ‘zgi ;:éo.é)—;,?)_‘,s Py &3_._“
peer 3 Geadidl U5 auas Jalsd ual (33S,e a8
G>9 L3l lanyadll d9 clalailly lucwsll ¢lgsl
LS ¢ @) o) o Bl &yl oilsall 3
e wazay 4iSly < Jaliy ilellall suaze (Lisls Jledl ga
il G (col el S S i) «(and ) oyl
8yg4ay 8oLl U] 09axdy uddl (elal>g «hileially (e
s L ¥Syins Lomilyly S LICAL Bidly adls
S 5 555 ie A iams B335l Ll Ay Lot
«ilyzxdly Sbils| ded Jbol@ gl « ¥l 3 ol8a ¥ (18
oo Lblas Loy ol fowomd JSay adisy «elllally of
«olydl Jand a8 gy plaall Lxllly cuasll
ol 4 cla Y Lo ‘(«ZL_@}U\ el «hlae ol yudlng
uslen¥) Aalyell Blos iy olaall cpall 1
LA LAYl 3 3 850 i LS 5hanadl pucy
e Jeny sl laall 3,1 codl o) aslall alall 3
52 - SIS, 3 3 Ley - Sl #1937 puaz «Aaslgor
Loy Bl 2l masoll Jms (gl 4513 sl U2

L 2 ¥ a il Ogslall 8ol 05 4

a8yl «Jilally ope BB o ose O Couxdl O]

b ccumd Badsea e USCELN eIl Y Aladloellg duouawl
Slileze ) gliad) laziad! o) Lol Leands sgdo
otaslell oF LS conedlldl cnnaga8¥1 (o £y LS
-00:22:40 culay olesge) aadl e «lgwl» lgudd
Jguldln ga (e P VLU L_gi Al @YYl (99 (41
Loy Apdimy Aanylay Oguentatll af Ggladlell Laddul
a9 pe 38lon ¥ Aeddl Ll of ) 5Ll oSa
il @ Laser it Lol oo el e Jiloa
oo o8 Wlate Gl ol B3nall Gllaazadl s> §»
Leletz) fulus Lead <@ty filall old sl
Jaal 3, 20811 By SO Al G Aoy e oy
«hrully wbladly § Jiedl WSl a4ty §9all
b e dosazll § 2e ) ) Golid) o S 200y 01
By Ggaa - sl deld - conmlion l93sSh Ol gt
i Ol (53T Al eyl (¥ s @llall
Sl gl qle L aeny I doyall dwlusl)
SISGAd 2ad )l aandl @ g lall Jazs Lodle] auSd
Y dilag U3 8 Loy clucnwsll #1931 puaz 59dy



2024 ko | gl 1 saall

Wl SO 891 e - 5Ll 2SO slal> ql e wgl]
& Ty gsusd» Dwoskin, et al.) «lyps A4S 2 (&)
szl 3 ol sl slion ing (Gl oy
sla i) dalizs Olabsie «dpal I Gllas» sl SNy
LS e lalain et O9gsain ppe IS - «sll8Yly
Dwoskin. et al.) gga9ll Iia 3 cnS,Ladl e €N -
SISl wlaie Baygl (¥ («ayld)y (58 3Ty Sorunds
oax 3 T gwund» (Dwoskin, et al.) Luds due LozsY|
Dwoskin, et) 8goesall 45 ,> an Jaalls «dalaslln («dL8,
S Cllas ady («l8y (oy8 § T dsrundn cal.
e 4l die olally 5 bl o Lo oIS @ pan¥) Ja 1 olxs
(«lsy 4,9 3 T Slgeuad» Dwoskin, et al.) s 3
Sledl aoiny «a S llas s 2818 1035 5551 85Lins
) sl el - ecaidlankly s ol Lajpos 3
P9 - («obaill ¢lal» Hoppner) «cndylate oedees
sy Al ully Lallsdl A5luall L“;i cwlasendl =¥
=il oo JWby  Jldl gubead) Gllhazadl qils
due il puaty g daT «oaladlelly 1 «da SO Gillasy

adus sl Lol Al e

«dgal S Glasr s sl waggjlﬁ,\_.&ljﬁzﬂ\

posiad guds laai ol CaBgaS Lwds Alaall oo Yoy

W pols Uy oo s T Jlie g2 (slora¥l Jialsall 480
S orsleisall Ll olagiSle dicwn

e dezad Ll g9 Jasbugll gz (e gadad! L,
oY . Jsadll o oleiSall qall Cadgn 9o cLealusivl 4aS
Ll oelll dalad ddy baugll [alaszal oi] «ggimar
Jaall e dlpdl IS sllsl Capal Gl Llesy ()
(18 ylagSLe)

sda cllisiwl ol Geimar o) olaglle Jedy

Lok oo lueny Jaguy @b (9 OlaslSl) «laslusdl
oo OlagSle Hdoey Bledl lia 3 .(9 plagl) «laguws!
OlasSle) «lludl ga [d5lolaiiuel uads] aguoslly of
Al dplas ezl @I AS,L Al say (9
Ul sda § cd pusiun Loy etdy sl 3lany 4
5> e ol dBlate Binew O slyu ccual Sl Gllasn
Lol bt o3 Loy Japunsl ol 6,0 Saomaal
Loz s e G 2eal S 4iSa] Loy 0 odd @ das
Jolstll oiid @ fla¥l Jolstll ol e
2, Sl s (i ol 2guinl) Lumiliasey Ui $lozad]

SPs | 142

& oeszoll neasiad) Gy Ay ccuailly laseud)
Aeyudly Jie Glas clamd (29« Junlsall a0 el S
.<<¢L.,.(‘SJJ Ada =l

Bt B305 20y SO Apaddl e daslug s

Ul 5352 Lon c plbsll ulaisld L5 g sl oo bS5
S Az dly Lpaaseiun S e 48 yall Ugaxdl 5oL
izl Axllae puhaiug ¥ @l ausiie of ladd
Olage mlny Il gy Ogx Mt LS (Ss Lulas
Flardl Jiolstll il disyald of 2,401 alusial olé
LS ol (4 «lzamlln ci9y) «al 8¥1 Laasl Juogs duas»
J so9as «uss blaly dmiey A olage Jsiy
Aallaor Ll g ooy cced Adlaail 48 a0 ililas
Ol (&3l Byl (4 «alzazmlly () Brdle «ibass
By ] Juo g 880 puseraed (#1911 Jaall LLad)
calailly (a3l sl alylael e aaxay Yo (s
i pddiud) pug S (Jlaasl bLAS e 4] b
3 L_;T bzt 8§ aloglacll sgumll pe 3daadl Lias
G9ASY) Ssizme O «Aillany Gedzed ] «Addzdl a3l
sl saxll lis dalhe Asleag c«jamar S Jory ()
puer ccoladuwly caady («dplgaer c«deluol» - FPEEY|
3 s Bgyin - 2] ccysS3n cclppmion cblsbul]
e («alzazlly cqgy) «daiga blail» S g8l £l
Jliag ¢ 5all of sseld Lo 5oty Al o <o l3¥ )
Elilag cle paseds oloms «algdadly c«deludl» L4l e
3 ey 3yme g s ddl 1 (e 3,0l a.é.ptjrédi
e el g il g cipandudly ya «dulsl

alisee « [ gane? diwogs dual,SI llas .5
O Gl gl Jadll 3 €3y (o
Jali Js
Lai ol cadgeS Aluall Axl sa qubiad) illagznd)
mlie e sty sl Joledl ols § ela
Ll e clas¥l ] lapbls o A ccnaid g clasewdl»
SS 0L cell3 ang «pal ST illasy L 131uzaly «dpal S
Lles dan ol alilas 4,a,Sg «pal S illasy Joo (ila)
Sall ols cadlgll § ollaarad| Aae J) Sole pdo ¥
1252 dad sl ga «@ual, Sl Gllasy O g9 creziall 5o
slla ddg 093)L Oglian dantseiug Y duads ollaazad! (e
Otbpadly - «odadlelly Al Laddudl csyudy
e Alal boys i) 3 ¥ - «opedlall cadylazll



w3 i

Lol dudi Japuwsll «gsaxdl 8ylalr Jo> plaal
obd Jully el STy aslaall e L35l Jalall 529
A 5o hodl (2eleiS s le Sow ud 2l
pocie bually g lda JSha Sy duds laguyl)
o ey gy SN IMS (10 <o Jadl Jiolgadln
oS (61 Malate Ay A slgasll sl SO

«Ggizll (3 Jetma

| Ay g SIISSSY .6

cdal, Sl Ollasy ASal Adxll Jodb slan Lod
Aolae Laily cecdylazll pradly «@ual,S» (3 oSo Y 529
Sld @ wle fleazl z e o (Adii> LuiiS prazl)
S bided alezadll olite (a5ydd 463 L8« Jualgal!
Al Lol add (Oladsy) «ISasY! auasy s J) ada

i

plad o)last e @alll alall ol a2l olel»
N> e oy Bl jamay slilasl (K3
M 3yall ooty i g AT el (o Alaims
i oy el uSTie el Ja Y JISAT e
L (S0 ety Sl (o 35a0) piad ¥ S1a
AT 0sSs of Je pasddl amdy a8 okl
ol e LelS Ls 5355 @) Lt g MlaTs
Sloglall daglaia e 2Ll G cBagadl 4]

Ol «ale ISy

LY e azrgy ¥ Wl o § 4T ) 3)LaY) jums
e o Sl pady eh s M ceggime Blal
Bley slany el e 4 (germell Aslgae o «iual,S»
Gasazl il Al e ausiadl 7oy «cagab s by
Olgd puad 5 OIS o (g Sy dlamd LAl (a0 driasg
aS,ad sduandl sl Job 5ladsy Jaiy cadlsll § . lads
Uiy o « ¥l 1da Joo ol yatudl

a0l St sy elild Sl 1 el
slad] Al e Al piesy egladad (e
(ol abadl Gause JUB LS clall Golazlly
soitdl oy cseld Bl alyanadl 81T ) Fadie
s BSl lLasyl M per Gig ASTY
s A1 e Goldl any i Ll Lty il
Of 3y s JBT oo AS)Ling elanlal e

Oladss) «pSatll 2um 8 o 7 Lis

5Lz Byl

2023 aawlall ol gl jaiga Jlock

LMY Aolumdl Loy s din de ¥ ol A51uall o
Otbgydn Araxdl el @ Osleny () el
Ll Sl o aatad s (e Sl e s SISGAL
sy (# - AlSin Aplae Ll (e o L) Hlad ¥ @1 -
zeadl Lalaseiw L 08w (@lg colSeddd «alaseiwd
G Jl b edd wld) O ol o 03] 6531 «iligizmner e
Lsll (g cclalgizer Yy o flaidl Juolsdll BiSiL
AU L@ 2 LY sl diolsall wilScd (6 cduds
Ul Wy sl 5o Lol Aslaadl Bewds qilad 3
clasr 4l e die sl o g H Wlaall uadl
=) Byatally 8,,Sall gzl IS L8 JUllg c@ial,S
Olb aall 1 . Jdall Lapan - daid - «eal,SI Gllasy
ool elaiin (Gor Dogzele S Lilgise Jazmy () ALEL
il dag e 4T «S A 35250 Lal,STl llas
S8l oSy SISl 3 Jlas b et @l of Aaa> ]
olaslle) «alall Lwaally 4T @ (2 LY Lis
(1 J9s & bl Cllaziadl J] go35 &)1 Aslall (54
[1] Auilzio pe (o 5 Aubolyaens

by S of de pois abadl laghle 2z
o ondln (2 s of (i Loty (2619385 US4 9
JSEH 0> )L Al S aslaogd 2andlly [1] etz
uailly a2 2ty SUA) sa Aall Al wlud)
Lo Jaslugll ells § «omnally duzgi puie (0 i)l e
DR {FPOVSLB0:1 RS A VOL < [ WE N [ ACTOIN [J
Ulell s § oS0 cccnally 2aa 2l SLll (A 5a
S cdaslugll sda (uas SIS (e «ouadlly 4ol @iy
Lyl Gedaty  Fleia¥l ol olSid AslaaS gulu
Jiolgall Bl 9w o o el (e ity olaghle
il JSIL by (2919085 JSAS Lwas (glorrd]
«hadds quatrg «oyadr Jl Jemn gl «lazddi»
olbatal J) p2sty @ illy Glwwdl (sladl 215U 509
e 09 il cunally of «ouaadly 3amn oulw
Al Sl s Hugas me Yy @l S Qllasy Sa
5,50 0 e ¥ «Onmenadlly ol «oudlally e O ¢law
el 5o ldag Al ST ga Al S (§ Jaall oy old e e
oyl SISt po o3 e dlel ,S5 g JLall o
a3l 28l SN Gllasy  slez]

) Jeladly glan )A;Y\ 4L(‘J G Y gerzll Baylae
370 o0 AST el Soally JLad¥l o] dds Japuns)



2024 ko | gl 1 saall

@ ~Haludey (Adyyie- Adlue Aaylay die pall Goizll
Bauate Lol Jy ladd susly AolSal dmgs ¥ (adlsl
clsimall JSal Jlall e 2Ly KoY JLsY
Lo Wasls KoY Aplosall Zeabolall Lagls e Cass)
Jalotl) (i (e 5l s Tl Bt alais o Soag sl 055G

g lges Flda ¥l S do oy ) ST

Ll o Aegaze 9o SISKAT 3 ool Ggall
LIS sda pad . Jozdl cpo (nae sue J) il kS (0
Sl lalyay o dable w9l LSS o dable oo L)
o Lo o Ay anl Aablally Lisand oSas Al aulally
et e cdabladl Ll éi «ASH LAl aer olagiSle
@ Jie cha.bT).;L&ad):u‘YELLg?MbédLﬂ\
g lasy) @ olylead) clagier of e Jsall cnid¥ agy i)
0555 ol oS ¥ Wby Auable plazll sda Joxs ¥
Lol e

2o all 5Ly 1 s (0955 51) Ll e 5Ly

s aiboLe (Sgute s - Aabale clelS e (ggam3 I -
i o (e of LSy ASHlie Y1 LpT daga> 3
15 JUL o e Ly Lakils 20 Jl Aabole o 28e
215 @y il ol Coaidll e G Al 0083
Ulaey 03555 o Ay il James Agilgoie Ulaoy (55
S Bl o e AT lia pdlall § sy adis
AT e diamiy 3S)lie ASY (2 Adlgucy ol
ablall Do dl o (63 8yl llze¥l oy sue
PSS 1Bue G o g9 LA ddpe (2 A5l5a7uY]
(o LSl @5 (1251531 M (o (29 cLan et (4
Aai 393 (7 Aa8lgl) pute of 2581yl Zypual Ggay alos
Wy s 1da S Aylan ol Bige ilaadal i e
WSy Loyl Al ol Ala)Jly 85dle Aaisye 9y
o Al e ladaall o § Jias 3ale a2 595
a8y ol Joud 3935 aulsiy Lyt Lile 3ulanll of LeSLiue
Lea ¥l gsimll ladgs 1 58l 35 (o colessl
39sts g @ ) Ga¥1 et (e Gt sl LAY
dl olaisy! 5,8, ALl Adlall Ho,ll 485> 5yalls ae
Adle 59,0 A8, (e olaty @il ¥l gally ALY
s e Jiluye- Aas gtz Ul Sl ST

@l oe a3 O 093 Ailaral of duable 0985 ol O
G ells Jis HLs¥l lgime 3 Jld) s LeS cune cunt
(Jilly Aaladl dxlial) cilucwia 91 Ograziall Ly

SPs | 144

9y disay Lo g9 (Jlans Sl Jaall 5, of sy
Jolgdl adlge oizai gl «ploadl @ulais Bolel» sl
¥l dlaselll s s s Solug ($1o) LaaiS slaaay]
el Loty SlSis L Jaad &1 Gasdad! a3ld
¥l JUL it
Sb e Ceeg Twitter O U3 G2 Je»
oo ol deAllall aleslall lan! 283
oo als Alall cleslall ol We wazas Ll
oo S 1252 O Y] 8yls Sligyy Auw ol
Jiolstll Jilay e Alall cloglall 2 s
Ol omole pdsius oo Gl (FlarsY!
coad) 10 g e Sy Ulall cloglall
gi - Adaall 3 Y oy Twitter a4y
s DU - Jalal 1 Jelasll s ol
Bale) (b 1 861,38 w5 Jar (Jlud Bagas Sime
JInstagram (§ SIS IS4 Jie Laled «§ oyl
Bolas cllia (g« Juo sl (o puseiadl aied ¥
RAAA PO NEEVEIRY

OSer cSgima Hlal s wzg ¥ (53T B
ale e Sladdl Gass dalel Soanll A5l piiuell
Aelanll boaill pody s o S Judy pa¥l Blans Las] Sl
ity Aglaall aablally gl Gusidl 5 (axll
JUel ol gl 0 il ey () 6l Sl )3 iy lalgy
9 ASIY a5 SLike 3 ot IS (50
Jedtus ()» OF gy (Glidss) «(.) lall wloglally
Byl alms] 1 SE>Y1 e otay £lozs¥l olgall Jilag
oo IS ] ity cpeladal e elidl sland 8,50
(lidss) «Aysad AST Jialsall

lar ¥ AL Aealy «ialsall i Byl e
e iy Sy 1 By cholstll Sotmar oY)
el 8T ¢ o ) 2uablall 2elelarll (o Jand) gk

We ¥« daam of aaladl aidl las

Ao 63 ¢ Goamll old Wby cwgsrzll Bylalny L
090 Alaizs Jiluy e Gebd B>l oMiey YLl
S el Ly> e Ladle) Qb clalsizmes plozal
Al e o=l ZAES il (o e L1 (e 34l8; azgy Vg (JalS
aez bla¥ gl (M jazmd ol oY sl K
wdiy (flars¥l Lolgdll @i § 2uaidl obsxll



145 Sjis

wesald sl dl Al 95 Glad! plaseiadl § Lalassy
Jiez (5,31 5)lay blas¥l pe Jaay £lila Y1 KA1 (Y
Slegazma spiad W duadly c¥l> (e B! 451 § 5,54l
U o daiSw c«dypal,S Ollasy dalits Gylay Aalizs
Ssiell 3 aglaall bl of JKaT of Sla £liba oYl
(Flla ¥ AU ) slaall Sotua ) lailly . qadll
oo ol Lladdl 9 10 Ylas 098w 4l uSall (e

e laiz¥) IS § aslaadl blaly JKCAT

Ly psly Bllad (e 405 Sligizme S99 (e US3S
Blasi Jas @l ells (JUll dow e plagia coudd
B9 ALl SlusYl e lapey Solszlly &leSIl e
dxg ¥ oSy Lles Led 0o w8 @l s bgally
o B33 ol ool S @l Jie 65T sl eogudiaen
59 4> 8 el Ol el i ale Gluakd
‘%deﬂaja)&m‘ﬁwing}mﬂ sda Jie Jo>
Jlell cdss 15) Y] - 2838 dle yeldey diladtue
Coydi Gydiug U3 - «Ogudally g «hleally é)b:ﬁ\
Ayog Ay 9l S dyomt) gl (any (£lila ¥ KA
s blal (e Gyaidl oS paill goaml) Al
Sl s Ll ugald 6T (e datay o) (£lilassY]
02 A B3 (ell3 (e (uSall e e Lo il gazma ol
Shgizs Calies yglas i do> patl) UslS 2,2 92
plaiy G JalS Sy < aiddly 9 cagally 9 «igal S
I e Laidgs (&) 3l il e 8 yatll £lika ¥ £S.301
Lol gf 59,01 A8, qammmy sls Loy g coied
Aslranel of Adlgae SlalS M5 (1o Lae pall dgablall
Apdas sl K elad e

&3l Gomll wyuzms (slila ¥ (S @lad ae

cholain Lo e Fly @l Bamy gassw 4ld (o59,lls
S JsoY oSy izl WL e c«dips» (e
@ Sl (eSS (a8l garmll ddg oLid] Ades 3
L1 da sl (plaxa¥l Jolgtll adlye (WSe e il
Gl i allg iy e ok éi Jg8 oSell (e (195w L‘Aﬁ.ﬂ
4SS dlge i G oSl (lSad! e ladsys
Joo e Aelata | A58 S Ay (e cetiad Aoyl
Aoy 4l gl Satima 13 B yaT - Adie oS 13 (JL
098 LALaaSh slla oYl 8 agdiuwd ((nae oy &
Sunadll el ae Jeladll § KiSa>| Jsaiwy layds
Banyaall 45 Sy algds Lee Lol (ady af (aial
ot o (bl (8 (ST ezl i (0 Lisdig

5Lz Byl

2023 aawlall ol gl jaiga Jlock

o Wbyl Jlxe 3 poleal Llay @ obsixl) Sla
PXRBOAC NIV ES (VR (PRI TN Pl @b}.ﬂ Jlxa
Seladl e ale a3 ¥ LS coMelas o 2dle 49,0 4S,>
o Aaladl Slpase &1 on 8,509 wlailad Al (§ Y]
35 B Liias 0355 Lo ol iUy cuins Slia (165 U3

BUYL -l plu] @

ot 2laall Wy gl aaill Gsinll ol sl ore
U Jerw e «clldS 08 13] o1 cilauy BLsT 5520
2y e AdS] degame (o d2y dide e P 050
Gzl Bl sda ol (631 2403l degaze (0
oo Jla¥l Adle 59,0 ASp> (§ el (de Gya5 Lable
Sl gsinll Gl Jl o e dazeadly ALLI| Comddl
iV Ale 5950 38, (§ 59all e Byio 2laadl sy
ooty ol «pan¥l ussdly causT JB 15) JUll Juw e
é%béid%\@l\yo&ﬁjﬂ&‘«hw
1Sy ol Jadl s e Sl oo cle gazell sda Jie
Lo Dokt abladl Glgaadl Goamll (1o 2438 5950
sall e
Sl SIS e Lo J) sLia¥
s @ Bl aabladl LLs) e c3lads] e
oS eple Koy 2] carl of s &1 ells Lo i lay
38,5 e bl i 1 5yl CBLAIST £lda ¥ S
Bgloms dasylay (pos L_;T oo Jaall 595y e wzlly 9 Ll
Ay e oy bumdll dag e By (Aamy 4eSy
3 Sl S Loyl Laales 1 - cdlelasll - 59,0
Ailgue bl (e Goimy (ugalis 00933 (Say ylad!
Wt 2l ol of cblaYl Jie dxisly Luws of
sda Jis e @ilall «dal S Gllasr y (oladl ) O
pams Al e comy 4T (oa) 4¥ WIS o))
Ll LS gt iy daasT b o lly 850 Y usaly
e calilaadl Al Slaanll Liss L Ble <l J)
oSy ($090) aBgn T B9 Lsdseiug o «JULI s
ey ¥l 3laty ¥ ¥ ALl sda uaes ¥ LISl G
Ll DL (50 B o A gazmn (ASG U cpanly (gl
dele goims @I dilupll Jlas @iy @l 13] Amalyll
nSws) «woker lads cuwn Blemy (NI Gy LS
Slaslesr 9 «@ldy (28 @ T yuad (9,51
WS> - Jaall 393y old («Bpall o eloandl Hgiuad
LS (o sl g Jileoydl s Jie (e - 590l
Ul S LaaiSon Al bl ol paslly il



2024 ko | gl 1 saall

OSdy Al Al s goime e tgola Bulad e 59u8
Sy cdlyidl Ay e 13lazeld (LGal Wlgae (€ 13)
e g9 olicddl gl poidl uas e a1 Jso) (B
d>dy b g9 LAY ae S| (Polgar Uial uKe
.(00:32:40 «db| yaco]1») Haidt

LS bys ooyd 5o Aslaall Abluy aal IS4
Ssme ASLAL 8,581 o ol oo sue JBL 3ulal
3l o Ll KU ey o 3T Gaey il
cdg panddl a3l B o lanll Gl AS)Lan 3ymes
@ Sl abally ($y900 cudsll lda . @ulad LS e
WJ @l e Lilgae @aladdl o 1315 ¢ galadll 2elio
oSas «Jills dle SEF o g3 Badat Lol (Sasd
Lwdl (28,0 ol cblze) Llhai sl (S0U
de der i ed Galai dby Glaall sl
Ssizll (e 301 o150 (gly 4, of dyle 258150l s5axl
Jeladdl oo pusetudl Jugmin Hlades 8,58 sulazy Jilaall
By Ll cladanll 68w (Jlad) dapday «Jaldl I
Waa> 370 (SI9 ¢ 2odoat¥l Lalgima of Leezss § Lles
Azl 2dlaii¥) tis Janieo Jad 593, 3,20 casedd L
ISl Bedas Ul Sasg . llasell Slyludl gons adossy
¥l gormll alie cilaglad e oMol 1Sl goall (ye
el Lidgs LS Algae cladat dud (9SG GHl o=l )
L8y ¥l Syl pe dpllasel] cdlelanll (39S
Jozdl (e e s LSS pusiadl Adlas o) L g5
oe el Ll 6l i 5o Ly LJ 28Me ¥ 303 4
Sl S il o al s | e JWdlg (Sgaldl

FliaoYl (U s e Tuws sl ) 8,LaY) juzs
Gaey Axeilly dgluall Auadl clbgielly Glan Lud
ol Slalamel] ogeld cla 050 o oSy >
Shs @ o ¥ gaimall Jouad Yy Byslanll olpadll
oy Lo B pusiue JS oSer (@AY e $9ine
Ll (s 4l Hladsy (1 izoope ISl ae oS
058w lda G Alaall clgimell HumeS pusiull
ialsall Jilay e «JSiY1 (o JLdl Jualgall AL
12940 AST (£leaa¥l z 15U sSiug el 8 (slaxzdl
Sy Jaad aad @F (slaa¥l ol bilug oSG
Syimall Aablall (souall dimia « Audzd| (a3l (8 5599
spains sgwlad! Glhana) askia fJuaxl] all
Wbl A dgedl Aol dusall Sl ]
ERIP

SPs | 146

@S Ladly - wsyaall Bale] (o da> ol Cpre suay Y
S s Lasamen Jls - 651 lSeadl Al 3
Ads ol Al 4l e 13letel (S phte dasya (sldaaY]
sae U8 Al padl ol LS ey dd (IS g By § B izl
Baguzma Loyl claslell i (Jilly uyaddl sl
Banyial] Glaadl gl e i Jo¥) bl s
ik Lal) o atuell 408 0l 35lnlly (o Jae 3l
ilhe sdompw (Fllaa¥l (KA G Aats ) LLaal (e
Boyadll Laddgia &I 59kl ASy> 598 (e Bunyaall
Hale § ASanll Bale] calsll e iliams Laydd 3ymey
i3y ST LA LS 06y G Judiad] § 45las,ad LS
ol agloglall of A2 il Leassl Lole Galatll o LiS)lie
Lesilgaad (89 Apd Ul s>

Sl S Jae pody ¥ o s 148) 3 oedl (10
el slas 9l Griaic Goizma e K> (6 Guidaty
Wl ¢f plhs Zayhy die pad JUL Jo e
o Leddlny Slyse @udd ae dable ply Ao,
s oSy cJad 293y Goizll lda Weuw cadally Lele
Als] Alsae able Jad 593, o Laid 0580 &l
A O] Lae Ay BAD day oy (ST puasiw
3 eid @1y ol gormll po Jelans G 393,01 e
92 LS Al ddly c¥laaiyl e A duc gl JS
Crogiieg udlae ol o (Audulsg 2T § LiSLA
A Lad 28 1 2 e Ligayf 0 (3980 I da S5 40
Logeer I agaiay (ks paring) Sl § Ll
(g5 Ld ezt dag e IS 5] S5l
Of badd iy Lo Jody 0 pusiueld Sy 2801 oy
Aglgde 095 s 9ur posagll LiBlin (de azdy dllso)

Lol aeianl (Sasg ISy (6551 JICAT sgm3 Sy

S (0,8 oSy (JUL Ju e Lo ol Jiadie JSdo
L Sgimll alie Blhgdde (e tae RS ol iBge
Ao «dal S Gillasey ¢ o Sgime 1-ad iSiay Al y 21
LB SC Y (UNENIPH AP ES LT PR -4
055 o oSy (53T Bye Il (e oSt OF S Agae
AL ES SITIEN B-JOR: | RUAT N DU P ISP L BTN
Lo et il e 7y eaed el il i 3401
Auble ol Aslsue J81 Sy aiSlae LU 4
Ll ygdide (e 93,01 of Slagdanll day oSy (Jillig
Lyl Aalgae 0685 o oy Yoy Watan 0685 ol dl 201
s omrid ¥ s onalall e Aliles sulas Badas (Sasg



w1 i

A doe @i Jaall Sl (ayban ST

Jlesl z3gai ao Y (o Adled) @Il Jlaal)
& paiadl Alpa) e @lall sl Jiolsill Slaia
llaaradl ele) Loyl 13) oSy . Gilaadl Labladl Jelal)
Mo Sl ¥l d Adladll Adolya eyl 59y gl guliad!
el Loy (Floa¥l Liolodl GlSd (oom dads Ao g
Bt duslain| 658 Ilia il 13) Lo ga Jlgwdly Lole
Jdw Jldl gl § Al 2l gl slasy
Blalr eud I LI e Ggudtadl (Ogueaadll
res b S @l S Gllasy 4asMle (§ <Gyl
Fle¥l Jhalgill BlSid § pelae Lioga e blaxll
Floa¥l 331530 Lz 19S5 1o 531 Al (e -psdl
BY¥A| PP PESH PRETH AR T [ PTAT ES JV-PURL Y - PP |
SN o bl dda mos Gasdxll ge3ll 3
aay Byla¥l 23 Sl Jlas¥l s oy gl
Tl A ) wazug (49 lagiSle) «liumea 13lssln
Jiaill cgra9mll s3hay (29 ¢ SIS (oodeasTll Sl
(olaghl) «l, S dlaxllly depuy Joall aue
sl Jolgtdl alis § olbasdl Jeladl) (58w
Lblaoal § Jdl sa LS by (s, SISY as
caadl by SO ey ol (JWlly tadiadll ddiiadd)
8,01 Jelazll §135lee (58 «Apad ) &laall Lol
Suid a8 slard) Juolgtll SISl OsSiuwy «ol,8¥1 o
(Flar¥l allaill Al latl el (a9l quyietll Laslls

5Lz Byl

2023 aawlall ol gl jaiga Jlock

doils .7

e i @byl (2 Alwslly lagSle Algia e 2L
o ¥ Al slaan¥l Juolsall adlse Al> § 4l el
Al ewaddl Jy cdiuae Ul susll wasdl s9ixe
285 Bpuwdi (R «(larzdl Jiolsdll adlsa Lbosiss &l
Goixa (o degiin Aegazma dilsd ] pusially laygy
Alaald (zoleisill LLaI (& ISadl o) Lasg Agal ST
vl o Ld Gle ¥ @ilsd oLy Gas M L
My ASad) Goima Baylhae gumd ¥ @IUall of deal S
(2 olsiSall ikl olagle s> LS «ga tud Lo B3lga
(53l Il aed ol Juladd Busly Aliwg alusial @
Flla ¥l (I alasialy ¥l slagy WUladl sda $s
sl IS oo Bueleza¥) KAl Glaadl i) aedl
Jal @ Jiedlly comdl (219380l gouiddly gslenl
oo Jas Les - Bl Buay - ISEM slda ¥ K11
Jsds L 2l aadl Sgall Jssag « loadl Sgasell HLads!
zoiall Juas¥l g oSl oy ¥ 4l piukily zacdine
F A U b symay (£lar¥l Jiolgd| ISAS
Ol A 90 Sen «lld a9 (11 ichily zacdinz) Lo
Aslagll e,k sl KUL sl Loyl
oased ¥ wall e rarall Jlar¥l asg sale] @ ¥
A L.gi 859,80 e > L"5.'\.‘\ Ul L_gi oy Lo Jead
OSar o8y Bylall uai 3 Las (£loazdl Jiolsll
(Ll cISI1 29 (5,5 15y95l8 § daing



2024 ko | gl 1 saall

heterogeneidad politica [Schmitt, McLuhan and
the Electro-Digital Failure of Liberal Democracy.
From Heterogeneity to Polarization as Political
Heterogeneity]” Reflexiones Marginales, No. 76,
27 July 2023. https://reflexionesmarginales.com/
blog/2023/07/27/schmitt-mcluhan-y-el-fracaso-
electro-digital-de-la-democracia-liberal-de-la-
heterogeneidad-social-a-la-polarizacion-como-

heterogeneidad-politica/.

9. Carrillo Candan, Alberto J. L., and Navarro,
Mariano. “Haidt el ‘apocaliptico;, la democracia y
las redes sociales. Parte 2: El choque estructural
entre la democracia y el entorno eléctrico [Haidt the
‘Apocalyptic; Democracy and Social Networks. Part
2: The Structural Clash Between Democracy and the
Electrical Environment]” Reflexiones Marginales,
No. 71, 1 Oct. 2022. https://reflexionesmarginales.
com/blog/2022/10/01/haidt-el-apocaliptico-la-
democracia-y-las-redes-sociales-parte-2-el-choque-
estructural-entre-la-democracia-y-el-entorno-
electrico/.

10. ———. “Haidt el ‘apocaliptico, la democracia y
las redes sociales. parte 3: el choque estructural
entre la democracia y el entorno digital [Haidt the
‘Apocalyptic;, Democracy and Social Media. Part
3: The Structural Clash Between Democracy and
the Digital Environment].” Reflexiones Marginales,
No. 71, 1 Oct. 2022. https://reflexionesmarginales.
com/blog/2022/10/01/haidt-el-apocaliptico-la-
democracia-y-las-redes-sociales-parte-3-el-choque-
estructural-entre-la-democracia-y-el-entorno-
digital/.

11. Dwoskin, Elizabeth, et al. “Facebook to Start
Policing Anti-Black Hate Speech More Aggressively
than Anti-White Comments, Documents Show.”
The Whashington Post, 3 Dec. 2020, https://www.
washingtonpost.com/technology/2020/12/03/
facebook-hate-speech/.

12. ———. “Facebook’s Race-Blind Practices Around
Hate Speech Came at the Expense of Black Users,
New Documents Show?” The Whashington Post,

21 Nov. 2021, https://www.washingtonpost.com/
technology/2021/11/21/facebook-algorithm-biased-
race/.

13. Esteve Mora, Fernando. “El debanking [The
Debanking]” Rankia, 21 July 2023, https://www.
rankia.com/blog/oikonomia/5969657-debanking.

14. Gershberg, Zac, and Illing, Sean. The Paradox of
Democracy. University of Chicago Press, 2022.

15. Goodman, Micah. “Our Technology Sickness—
and How to Heal It” Sources, May 2022, https://
www.sourcesjournal.org/articles/our-technology-
sicknessand-how-to-heal-it.

16. Goodman, Micah, and Haidt, Jonathan. “Sources

SiFs | 148

Works Cited

1. Behr, Rafael. “How Twitter Poisoned
Politics” Prospect, 14 Sept. 2018, https://www.
prospectmagazine.co.uk/essays/41668/how-twitter-
poisoned-politics.

2. Brady, William J,, et al. “Emotion Shapes the
Diffusion of Moralized Content in Social Networks.”
Proceedings of the National Academy of Sciences, vol.
114, no. 28, 26 June 2017, pp. 7313-7318. https://
doi.org/10.1073/pnas.1618923114.

3. Carrillo Canan, Alberto J. L. “Atrapados entre
la emotividad y el razonamiento estratégico.
La virtuosidad digital y el vaciamiento de la
democracia [Trapped Between Emotionality
and Strategic Reasoning. Digital Virtuosity and
the Hollowing out of Demoracy].” Reflexiones
Marginales, No. 68, 27 March 2022. https://

reflexionesmarginales.com/blog/2022/03/27/

atrapados-entre-la-emotividad-y-el-razonamiento-
estrategico-la-virtuosidad-digital-y-el-vaciamiento-

de-la-democracia/.

4. ———. “Los chalecos amarillos, Trump y la
antipolitica. Segunda parte [The Yellow Vests,
Trump, and Anti-Politics. Part Two].” Reflexiones
Marginales, No. 63, 26 May 2021. https://
reflexionesmarginales.com/blog/2021/05/26/
los-chalecos-amarillos-trump-y-la-antipolitica-
segunda-parte/.

5. ———. “McLuhan, la democracia y el entorno
electrodigital. ;De la decadencia a la debacle
de Occidente? [McLuhan, Democracy and the
Electrodigital Environment: From the Decline to
the Debacle of the West?]” Reflexiones Marginales,
No. 77, 29 Sept. 2023. https://reflexionesmarginales.
com/blog/2023/09/29/mcluhan-la-democracia-y-
entorno-electrodigiatal/.

6. ———. McLuhan y la subjetividad medidtica
trascendental. Las redes sociales y la decadencia de
Occidente [McLuhan and Transcendental Media
Subjectivity. Social Networks and the Decadence
of the West]. Editores y Viceversa / UNAM /
Reflexiones Marginales, 2020.

7. ———. “Los medios electro digitales, la
indignacién y la polarizacién politica en Occidente
[Electro-Digital Media, Outrage and Political
Polarization in the West].” Reflexiones Marginales,
No. 75, 29 May 2023. https://reflexionesmarginales.
com/blog/2023/05/29/los-medios-electro-digitales-
la-indignacion-y-la-polarizacion-politica-en-
occidente/.

8. ———. “Schmitt, McLuhan y el fracaso
electro digital de la democracia liberal. De
la heterogeneidad a la polarizacién como


https://www.prospectmagazine.co.uk/essays/41668/how-twitter-poisoned-politics
https://www.prospectmagazine.co.uk/essays/41668/how-twitter-poisoned-politics
https://www.prospectmagazine.co.uk/essays/41668/how-twitter-poisoned-politics
https://doi.org/10.1073/pnas.1618923114
https://doi.org/10.1073/pnas.1618923114
https://reflexionesmarginales.com/blog/2022/03/27/atrapados-entre-la-emotividad-y-el-razonamiento-estrategico-la-virtuosidad-digital-y-el-vaciamiento-de-la-democracia/
https://reflexionesmarginales.com/blog/2022/03/27/atrapados-entre-la-emotividad-y-el-razonamiento-estrategico-la-virtuosidad-digital-y-el-vaciamiento-de-la-democracia/
https://reflexionesmarginales.com/blog/2022/03/27/atrapados-entre-la-emotividad-y-el-razonamiento-estrategico-la-virtuosidad-digital-y-el-vaciamiento-de-la-democracia/
https://reflexionesmarginales.com/blog/2022/03/27/atrapados-entre-la-emotividad-y-el-razonamiento-estrategico-la-virtuosidad-digital-y-el-vaciamiento-de-la-democracia/
https://reflexionesmarginales.com/blog/2022/03/27/atrapados-entre-la-emotividad-y-el-razonamiento-estrategico-la-virtuosidad-digital-y-el-vaciamiento-de-la-democracia/
https://reflexionesmarginales.com/blog/2021/05/26/los-chalecos-amarillos-trump-y-la-antipolitica-segunda-parte/
https://reflexionesmarginales.com/blog/2021/05/26/los-chalecos-amarillos-trump-y-la-antipolitica-segunda-parte/
https://reflexionesmarginales.com/blog/2021/05/26/los-chalecos-amarillos-trump-y-la-antipolitica-segunda-parte/
https://reflexionesmarginales.com/blog/2021/05/26/los-chalecos-amarillos-trump-y-la-antipolitica-segunda-parte/
https://reflexionesmarginales.com/blog/2023/09/29/mcluhan-la-democracia-y-entorno-electrodigiatal/
https://reflexionesmarginales.com/blog/2023/09/29/mcluhan-la-democracia-y-entorno-electrodigiatal/
https://reflexionesmarginales.com/blog/2023/09/29/mcluhan-la-democracia-y-entorno-electrodigiatal/
https://reflexionesmarginales.com/blog/2023/05/29/los-medios-electro-digitales-la-indignacion-y-la-polarizacion-politica-en-occidente/
https://reflexionesmarginales.com/blog/2023/05/29/los-medios-electro-digitales-la-indignacion-y-la-polarizacion-politica-en-occidente/
https://reflexionesmarginales.com/blog/2023/05/29/los-medios-electro-digitales-la-indignacion-y-la-polarizacion-politica-en-occidente/
https://reflexionesmarginales.com/blog/2023/05/29/los-medios-electro-digitales-la-indignacion-y-la-polarizacion-politica-en-occidente/
https://reflexionesmarginales.com/blog/2023/07/27/schmitt-mcluhan-y-el-fracaso-electro-digital-de-la-democracia-liberal-de-la-heterogeneidad-social-a-la-polarizacion-como-heterogeneidad-politica/
https://reflexionesmarginales.com/blog/2023/07/27/schmitt-mcluhan-y-el-fracaso-electro-digital-de-la-democracia-liberal-de-la-heterogeneidad-social-a-la-polarizacion-como-heterogeneidad-politica/
https://reflexionesmarginales.com/blog/2023/07/27/schmitt-mcluhan-y-el-fracaso-electro-digital-de-la-democracia-liberal-de-la-heterogeneidad-social-a-la-polarizacion-como-heterogeneidad-politica/
https://reflexionesmarginales.com/blog/2023/07/27/schmitt-mcluhan-y-el-fracaso-electro-digital-de-la-democracia-liberal-de-la-heterogeneidad-social-a-la-polarizacion-como-heterogeneidad-politica/
https://reflexionesmarginales.com/blog/2023/07/27/schmitt-mcluhan-y-el-fracaso-electro-digital-de-la-democracia-liberal-de-la-heterogeneidad-social-a-la-polarizacion-como-heterogeneidad-politica/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-choque-estructural-entre-la-democracia-y-el-entorno-electrico/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-choque-estructural-entre-la-democracia-y-el-entorno-electrico/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-choque-estructural-entre-la-democracia-y-el-entorno-electrico/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-choque-estructural-entre-la-democracia-y-el-entorno-electrico/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-choque-estructural-entre-la-democracia-y-el-entorno-electrico/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-choque-estructural-entre-la-democracia-y-el-entorno-digital/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-choque-estructural-entre-la-democracia-y-el-entorno-digital/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-choque-estructural-entre-la-democracia-y-el-entorno-digital/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-choque-estructural-entre-la-democracia-y-el-entorno-digital/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-choque-estructural-entre-la-democracia-y-el-entorno-digital/
https://www.washingtonpost.com/technology/2020/12/03/facebook-hate-speech/
https://www.washingtonpost.com/technology/2020/12/03/facebook-hate-speech/
https://www.washingtonpost.com/technology/2020/12/03/facebook-hate-speech/
https://www.washingtonpost.com/technology/2021/11/21/facebook-algorithm-biased-race/
https://www.washingtonpost.com/technology/2021/11/21/facebook-algorithm-biased-race/
https://www.washingtonpost.com/technology/2021/11/21/facebook-algorithm-biased-race/
https://www.rankia.com/blog/oikonomia/5969657-debanking
https://www.rankia.com/blog/oikonomia/5969657-debanking
https://www.sourcesjournal.org/articles/our-technology-sicknessand-how-to-heal-it
https://www.sourcesjournal.org/articles/our-technology-sicknessand-how-to-heal-it
https://www.sourcesjournal.org/articles/our-technology-sicknessand-how-to-heal-it

149] SiFS

24. McLuhan, Marshall. Understanding Media. The
Extensions of Man. Introduction by Lewis H.
Lapham, The MIT Press, 1994.

25. Mishra, Pankaj. Age of Anger: A History of the
Present. Penguin Books, 2017.

26. Murray, Douglas. “When will People Learn that
Hate Speech is Here to Stay” UnHerd, 14 Apr. 2018,
https://unherd.com/2018/04/will-people-learn-
hate-speech-stay/.

27. “No Pro-Life Videos on You Tube. Unless they
Follow WHO Standars”” California Catholic Daily,
1 Sept. 2023, https://www.cal-catholic.com/no-pro-
life-videos-on-you-tube/

28. Polgar, David R. “Friction Tech Must Play a Bigger
Role for Social Media to Get Better” builtin, 25 May
2021, https://builtin.com/software-engineering-
perspectives/key-better-social-media-ecosystem-
friction.

29. Postman, Neil. Amusing Ourselves to Death: Public
Discourse in the Age of Show Business. Penguin
Books, 2006.

30. Robb, John. “Gleichschaltung” Global Guerrilla
Report, 22 Oct. 2022. Patreon blog, https://johnrobb.
substack.com/p/gleichschaltung.

31. ———. “How Swarms Work” Global Gerrilla
Report, 24 March 2022. Patreon blog, https://
johnrobb.substack.com/p/how-swarms-work.

32. ———. “Swarms vs Nukes” Global Gerrilla Report,
23 March 2022. Patreon blog, https://johnrobb.
substack.com/p/swarms-vs-nukes.

33. ———. “Triggers, Patterns, Tribes” Global
Guerrilla Report, 30 June 2020, Patreon Blog, https://
www.patreon.com/posts/38805502.

34. “WhatsApp Suggest a Cure for Virality” The
Economist, 26 July 2018, https://www.economist.
com/leaders/2018/07/26/whatsapp-suggests-a-cure-
for-virality.

Byliza 3ol

2023 dawlall job JI 8550 Jloci

Presents: Can Faith and Ethics Heal our Fractured,
Technology-Soaked Society?” Shalom Hartman
Institute, 2 June 2022. https://www.hartman.org.il/
can-faith-and-ethics-heal-our-fractured-society/.

17. Haidt, Jonathan. “Democracy in the Next Cycle
of History” YouTube, uploaded by Long Now
Foundation, 27 Sept. 2022, https://www.youtube.
com/watch?v=SbUViuFITTI&t=1099s.

18. ———. “Soy extremadamente pesimista respecto
al futuro de las democracias [I Am Extremely
Pessimistic About the Future of Democracies].” El
Mundo, 7 Feb. 2022, https://www.elmundo.es/la-le
ctura/2022/02/07/611tf51 cfc6c83f64a8b4606.html.
Interview.

19. ———. “Why the Past 10 Years of American
Life Have Been Uniquely Stupid” The Atlantic, 11
Apr. 2022, https://www.theatlantic.com/magazine/
archive/2022/05/social-media-democracy-trust-
babel/629369/.

20. Haidt, Jonathan, and Rose-Stockwell, Tobias. “The
Dark Psychology of Social Networks.” The Atlantic,
Dec. 2019, https://www.theatlantic.com/magazine/
archive/2019/12/social-media-democracy/600763/.

21. Hess, Jacob. “Jonathan Haidt: We are on a Path to
‘Catastrophic Failure’ of our Democracy if we don 't
Change”” Deseret News, 5 June 2022, https://www.
deseret.com/2022/6/5/23149686/jonathan-haidt-
we-are-on-a-path-to-catastrophic-failure-of-our-
democracy-heterodox-academy.

22. Hoppner, Stephanie. “Deplatforming: lucha
contra la ultraderecha en las redes [Deplatforming:
Fighting Against the Ultra-Right in the Networks]”
DW, 16 Dec. 2020, https://www.dw.com/es/
deplatforming-el-nuevo-instrumento-contra-la-
ultraderecha-en-redes-sociales/a-55966470.

23. LaFrance, Adrienne. “Facebook is a Doomsday
Machine. The Architecture of the Modern
Web Poses Grave Threats to Humanity. It’s
Not too Late to Save Ourselves” The Atlantic,
15 Dec. 2020, https://www.theatlantic.com/
technology/archive/2020/12/facebook-doomsday-
machine/617384/.


https://www.hartman.org.il/can-faith-and-ethics-heal-our-fractured-society/
https://www.hartman.org.il/can-faith-and-ethics-heal-our-fractured-society/
https://www.youtube.com/watch?v=SbUViuFITTI&t=1099s
https://www.youtube.com/watch?v=SbUViuFITTI&t=1099s
https://www.elmundo.es/la-lectura/2022/02/07/61fff51cfc6c83f64a8b4606.html
https://www.elmundo.es/la-lectura/2022/02/07/61fff51cfc6c83f64a8b4606.html
https://www.theatlantic.com/magazine/archive/2022/05/social-media-democracy-trust-babel/629369/
https://www.theatlantic.com/magazine/archive/2022/05/social-media-democracy-trust-babel/629369/
https://www.theatlantic.com/magazine/archive/2022/05/social-media-democracy-trust-babel/629369/
https://www.theatlantic.com/magazine/archive/2019/12/social-media-democracy/600763/
https://www.theatlantic.com/magazine/archive/2019/12/social-media-democracy/600763/
https://www.deseret.com/2022/6/5/23149686/jonathan-haidt-we-are-on-a-path-to-catastrophic-failure-of-our-democracy-heterodox-academy
https://www.deseret.com/2022/6/5/23149686/jonathan-haidt-we-are-on-a-path-to-catastrophic-failure-of-our-democracy-heterodox-academy
https://www.deseret.com/2022/6/5/23149686/jonathan-haidt-we-are-on-a-path-to-catastrophic-failure-of-our-democracy-heterodox-academy
https://www.deseret.com/2022/6/5/23149686/jonathan-haidt-we-are-on-a-path-to-catastrophic-failure-of-our-democracy-heterodox-academy
https://www.dw.com/es/deplatforming-el-nuevo-instrumento-contra-la-ultraderecha-en-redes-sociales/a-55966470
https://www.dw.com/es/deplatforming-el-nuevo-instrumento-contra-la-ultraderecha-en-redes-sociales/a-55966470
https://www.dw.com/es/deplatforming-el-nuevo-instrumento-contra-la-ultraderecha-en-redes-sociales/a-55966470
https://www.theatlantic.com/technology/archive/2020/12/facebook-doomsday-machine/617384/
https://www.theatlantic.com/technology/archive/2020/12/facebook-doomsday-machine/617384/
https://www.theatlantic.com/technology/archive/2020/12/facebook-doomsday-machine/617384/
https://unherd.com/2018/04/will-people-learn-hate-speech-stay/
https://unherd.com/2018/04/will-people-learn-hate-speech-stay/
https://www.cal-catholic.com/no-pro-life-videos-on-you-tube/
https://www.cal-catholic.com/no-pro-life-videos-on-you-tube/
https://builtin.com/software-engineering-perspectives/key-better-social-media-ecosystem-friction
https://builtin.com/software-engineering-perspectives/key-better-social-media-ecosystem-friction
https://builtin.com/software-engineering-perspectives/key-better-social-media-ecosystem-friction
https://johnrobb.substack.com/p/gleichschaltung
https://johnrobb.substack.com/p/gleichschaltung
https://johnrobb.substack.com/p/how-swarms-work
https://johnrobb.substack.com/p/how-swarms-work
https://johnrobb.substack.com/p/swarms-vs-nukes
https://johnrobb.substack.com/p/swarms-vs-nukes
https://www.patreon.com/posts/38805502
https://www.patreon.com/posts/38805502
https://www.economist.com/leaders/2018/07/26/whatsapp-suggests-a-cure-for-virality
https://www.economist.com/leaders/2018/07/26/whatsapp-suggests-a-cure-for-virality
https://www.economist.com/leaders/2018/07/26/whatsapp-suggests-a-cure-for-virality

The Saudi Journal
of Philosophical Studies (sjps)

Issue 4 | March 2024
By: Mana Publishing House
www.mana.net/sjps

sjps@manaa.net






Proceedings of Riyadh Philosophy Conference 2023 S]PS “

‘apocaliptico, la democracia y las redes sociales. Parte 2: El
choque estructural entre la democracia y el entorno eléctrico
[Haidt the ‘Apocalyptic; Democracy and Social Networks. Part
2: The Structural Clash Between Democracy and the Electrical
Environment]” Reflexiones Marginales, No. 1 ,71 Oct. 2022.
https://reflexionesmarginales.com/blog/01/10/2022/haidt-el-
apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-

choque-estructural-entre-la-democracia-y-el-entorno-electrico/.

———. “Haidt el ‘apocaliptico, la democracia y las redes sociales.
parte 3: el choque estructural entre la democracia y el entorno
digital [Haidt the ‘Apocalyptic; Democracy and Social Media.
Part 3: The Structural Clash Between Democracy and the Digital
Environment]” Reflexiones Marginales, No. 1 ,71 Oct. 2022.
https://reflexionesmarginales.com/blog/01/10/2022/haidt-el-
apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-

choque-estructural-entre-la-democracia-y-el-entorno-digital/.

Dwoskin, Elizabeth, et al. “Facebook to Start Policing Anti-Black
Hate Speech More Aggressively than Anti-White Comments,
Documents Show.” The Whashington Post, 3 Dec. 2020, https://
www.washingtonpost.com/technology/03/12/2020/facebook-
hate-speech/.

———. “FacebooK’s Race-Blind Practices Around Hate Speech
Came at the Expense of Black Users, New Documents Show.” The
Whashington Post, 21 Nov. 2021, https://www.washingtonpost.
com/technology/21/11/2021/facebook-algorithm-biased-race/.

Esteve Mora, Fernando. “El debanking [The Debanking]” Rankia,
21 July 2023, https://www.rankia.com/blog/oikonomia/-5969657
debanking.

Gershberg, Zac, and Illing, Sean. The Paradox of Democracy.
University of Chicago Press, 2022.

Goodman, Micah. “Our Technology Sickness—and How to Heal It
Sources, May 2022, https://www.sourcesjournal.org/articles/our-
technology-sicknessand-how-to-heal-it.

Goodman, Micah, and Haidt, Jonathan. “Sources Presents: Can Faith
and Ethics Heal our Fractured, Technology-Soaked Society?”
Shalom Hartman Institute, 2 June 2022. https://www.hartman.org.
il/can-faith-and-ethics-heal-our-fractured-society/.

Haidt, Jonathan. “Democracy in the Next Cycle of History.” YouTube,
uploaded by Long Now Foundation, 27 Sept. 2022, https://www.
youtube.com/watch?v=SbUViuFITTI&t=1099s.

———. “Soy extremadamente pesimista respecto al futuro de las
democracias [I Am Extremely Pessimistic About the Future of
Democracies].” El Mundo, 7 Feb. 2022, https://www.elmundo.es/
la-lectura/61/07/02/2022ff51cfc6c83f64a8b4606.html. Interview.

———. “Why the Past 10 Years of American Life Have Been Uniquely
Stupid” The Atlantic, 11 Apr. 2022, https://www.theatlantic.

com/magazine/archive/05/2022/social-media-democracy-trust-
babel/629369/.

127

Haidt, Jonathan, and Rose-Stockwell, Tobias. “The Dark Psychology
of Social Networks” The Atlantic, Dec. 2019, https://www.
theatlantic.com/magazine/archive/12/2019/social-media-
democracy/600763/.

Hess, Jacob. “Jonathan Haidt: We are on a Path to ‘Catastrophic
Failure’ of our Democracy if we don’t Change” Deseret News,
5 June 2022, https://www.deseret.com/23149686/5/6/2022/

jonathan-haidt-we-are-on-a-path-to-catastrophic-failure-of-our-

democracy-heterodox-academy.

Hoppner, Stephanie. “Deplatforming: lucha contra la ultraderecha
en las redes [Deplatforming: Fighting Against the Ultra-Right
in the Networks]” DW, 16 Dec. 2020, https://www.dw.com/es/
deplatforming-el-nuevo-instrumento-contra-la-ultraderecha-en-
redes-sociales/a55966470-.

LaFrance, Adrienne. “Facebook is a Doomsday Machine. The
Architecture of the Modern Web Poses Grave Threats to Humanity.
It’s Not too Late to Save Ourselves.” The Atlantic, 15 Dec. 2020,
https://www.theatlantic.com/technology/archive/12/2020/
facebook-doomsday-machine/617384/.

McLuhan, Marshall. Understanding Media. The Extensions of Man.
Introduction by Lewis H. Lapham, The MIT Press, 1994.

Mishra, Pankaj. Age of Anger: A History of the Present. Penguin Books,
2017.

Murray, Douglas. “When will People Learn that Hate Speech is Here
to Stay” UnHerd, 14 Apr. 2018, https://unherd.com/2018/04/will-
people-learn-hate-speech-stay/.

“No Pro-Life Videos on You Tube. Unless they Follow WHO
Standars” California Catholic Daily, 1 Sept. 2023, https://www.cal-
catholic.com/no-pro-life-videos-on-you-tube/

Polgar, David R. “Friction Tech Must Play a Bigger Role for Social
Media to Get Better” builtin, 25 May 2021, https://builtin.com/
software-engineering-perspectives/key-better-social-media-

ecosystem-friction.
Postman, Neil. Amusing Ourselves to Death: Public Discourse in the
Age of Show Business. Penguin Books, 2006.

Robb, John. “Gleichschaltung” Global Guerrilla Report, 22 Oct. 2022.
Patreon blog, https://johnrobb.substack.com/p/gleichschaltung.
———. “How Swarms Work?” Global Gerrilla Report, 24 March 2022.

Patreon blog, https://johnrobb.substack.com/p/how-swarms-work.

———. “Swarms vs Nukes.” Global Gerrilla Report, 23 March 2022.
Patreon blog, https://johnrobb.substack.com/p/swarms-vs-nukes.

———. “Triggers, Patterns, Tribes” Global Guerrilla Report, 30 June
2020, Patreon Blog, https://www.patreon.com/posts/38805502.

“WhatsApp Suggest a Cure for Virality” The Economist, 26 July
2018, https://www.economist.com/leaders/26/07/2018/whatsapp-
suggests-a-cure-for-virality.



https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-choque-estructural-entre-la-democracia-y-el-entorno-electrico/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-choque-estructural-entre-la-democracia-y-el-entorno-electrico/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-2-el-choque-estructural-entre-la-democracia-y-el-entorno-electrico/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-choque-estructural-entre-la-democracia-y-el-entorno-digital/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-choque-estructural-entre-la-democracia-y-el-entorno-digital/
https://reflexionesmarginales.com/blog/2022/10/01/haidt-el-apocaliptico-la-democracia-y-las-redes-sociales-parte-3-el-choque-estructural-entre-la-democracia-y-el-entorno-digital/
https://www.washingtonpost.com/technology/2020/12/03/facebook-hate-speech/
https://www.washingtonpost.com/technology/2020/12/03/facebook-hate-speech/
https://www.washingtonpost.com/technology/2020/12/03/facebook-hate-speech/
https://www.washingtonpost.com/technology/2021/11/21/facebook-algorithm-biased-race/
https://www.washingtonpost.com/technology/2021/11/21/facebook-algorithm-biased-race/
https://www.rankia.com/blog/oikonomia/5969657-debanking
https://www.rankia.com/blog/oikonomia/5969657-debanking
https://www.sourcesjournal.org/articles/our-technology-sicknessand-how-to-heal-it
https://www.sourcesjournal.org/articles/our-technology-sicknessand-how-to-heal-it
https://www.hartman.org.il/can-faith-and-ethics-heal-our-fractured-society/
https://www.hartman.org.il/can-faith-and-ethics-heal-our-fractured-society/
https://www.youtube.com/watch?v=SbUViuFITTI&t=1099s
https://www.youtube.com/watch?v=SbUViuFITTI&t=1099s
https://www.elmundo.es/la-lectura/2022/02/07/61fff51cfc6c83f64a8b4606.html
https://www.elmundo.es/la-lectura/2022/02/07/61fff51cfc6c83f64a8b4606.html
https://www.theatlantic.com/magazine/archive/2022/05/social-media-democracy-trust-babel/629369/
https://www.theatlantic.com/magazine/archive/2022/05/social-media-democracy-trust-babel/629369/
https://www.theatlantic.com/magazine/archive/2022/05/social-media-democracy-trust-babel/629369/
https://www.theatlantic.com/magazine/archive/2019/12/social-media-democracy/600763/
https://www.theatlantic.com/magazine/archive/2019/12/social-media-democracy/600763/
https://www.theatlantic.com/magazine/archive/2019/12/social-media-democracy/600763/
https://www.deseret.com/2022/6/5/23149686/jonathan-haidt-we-are-on-a-path-to-catastrophic-failure-of-our-democracy-heterodox-academy
https://www.deseret.com/2022/6/5/23149686/jonathan-haidt-we-are-on-a-path-to-catastrophic-failure-of-our-democracy-heterodox-academy
https://www.deseret.com/2022/6/5/23149686/jonathan-haidt-we-are-on-a-path-to-catastrophic-failure-of-our-democracy-heterodox-academy
https://www.dw.com/es/deplatforming-el-nuevo-instrumento-contra-la-ultraderecha-en-redes-sociales/a-55966470
https://www.dw.com/es/deplatforming-el-nuevo-instrumento-contra-la-ultraderecha-en-redes-sociales/a-55966470
https://www.dw.com/es/deplatforming-el-nuevo-instrumento-contra-la-ultraderecha-en-redes-sociales/a-55966470
https://www.theatlantic.com/technology/archive/2020/12/facebook-doomsday-machine/617384/
https://www.theatlantic.com/technology/archive/2020/12/facebook-doomsday-machine/617384/
https://unherd.com/2018/04/will-people-learn-hate-speech-stay/
https://unherd.com/2018/04/will-people-learn-hate-speech-stay/
https://www.cal-catholic.com/no-pro-life-videos-on-you-tube/
https://www.cal-catholic.com/no-pro-life-videos-on-you-tube/
https://builtin.com/software-engineering-perspectives/key-better-social-media-ecosystem-friction
https://builtin.com/software-engineering-perspectives/key-better-social-media-ecosystem-friction
https://builtin.com/software-engineering-perspectives/key-better-social-media-ecosystem-friction
https://johnrobb.substack.com/p/gleichschaltung
https://johnrobb.substack.com/p/how-swarms-work
https://johnrobb.substack.com/p/swarms-vs-nukes
https://www.patreon.com/posts/38805502
https://www.economist.com/leaders/2018/07/26/whatsapp-suggests-a-cure-for-virality
https://www.economist.com/leaders/2018/07/26/whatsapp-suggests-a-cure-for-virality

126] SIS

wanted, but with the double friction a) to the viraliza-
tion of his message and b) to the user’s activity as a
source of pugnacious contents. With all this, the days
of “frictionless communication” on social media would
have come to an end, the social temper would be much
calmer because social media would no longer function
in the immediacy of real time, avoiding the emotional
contagion of contentious content; political polarization
would disappear, and we would return to the simple
partisan disputes typical of liberal democracy.

7. Conclusion

Following McLuhan, we have that “the medium is the
message,” which in the case of today’s social networks
means that it is not the specific hate content of a given
message that matters, but the pugnacious psyche that
social networks condition, a psyche that, in turn, leads
the user to generate a diversity of hate content. Since
networks are the technological correlation of pugnacity
itself, it makes no sense to make endless lists of expres-
sions of hate or grievance. It does not work to relent-
lessly chase network content. What works is, as McLu-
han warned, a technological mix, that is, putting one
medium to reduce or suppress the effects of another, in
this case it is about using Al to suppress the pugnacious
effect of social networks through architectural, struc-
tural, merely technological alteration, consisting of Al
introducing friction —in multiple ways— that reduces
the viralization of pugnacious contents, eliminating the
contagion of pugnacity itself. Gershberg and Illing say
that the open communication of social networks can-
not be controlled once the technological genie that is
itself was released from the bottle (Gershberg and Illing
11). However, one can mcluhanianly counterpose Al to
social networks. Open communication, unrestricted for
anyone to say anything he wants, i.e., the genie that
came out of the bottle, the social networks themselves,
is not put into the same bottle, yet can be put into anoth-
er bottle, namely Al

Certainly, the modified architecture that eliminates
the pugnacious effect of frictionless networks runs
counter to the business model of social network plat-
forms based on engagement of the user in pugnacious
emotional interaction. But if the political polarization
that is driving liberal democracy to ruin is to be ended,
there is no alternative that safeguards social networks
and freedom of expression on them. The question is
whether there are social forces willing to rescue liberal
democracy. For the time being, the progressives, bene-
ficiaries of the censorship called “content moderation”
in the persecution of “hate speech” will do everything
possible to keep their own pugnacity as dominant in
today’s social networks. On the other hand, the tech-
nology of social agreement that is liberal democracy
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is slow, it does not work instantaneously in real time.
This shows, by the way, that the friction that slows the
self-managing electric communication technologies
is a “hybrid union” (McLuhan 49) that recovers the
fundamental property of the mechanical technological
form, namely its essential slowliness, which consists in
not operating at the “instantaneous speed of electricity”
(McLuhan). Discursive interaction in social networks
with friction would be slow, slow as is liberal repre-
sentative democracy; thus, the real time of electricity,
the basis of digital pugnacity, would have been neutral-
ized in the digital interaction between individuals, and
social networks would have lost their essentially dis-
ruptive character of the universal value of social order.
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contents will be fully developed so that the Al learns
to recognize the pugnacity that such contents generate,
which always has to do with the volume of traffic or
emotional interactions expressed through aggressive or
provocative words. Al learning would be followed by
its application.

As the Al learns to locate provocative, objectionable
content, it would proceed a posteriori, i.e., on the basis
what it has “learned,” of its “experience,” not to cen-
sor content but to introduce friction in the generation
and dissemination of objectionable content. The idea
would be that, unlike today’s censored social networks,
it would be possible to say on the networks whatever
you want and however you want, but there would be
gradual frictional consequences, which would depend
on the structure of each social network. For example, if
you were to post a tweet whose content was very pug-
nacious at a given time, the Al would detect it imme-
diately and once posted would introduce friction in the
interaction with that tweet. Let’s say that whatever it
said, the tweet could be published and seen by every-
one, but the Al would allow only a certain number or
quota of retweets —’shares,” in the case of other net-
works— which the same Al would determine in a vari-
able way, depending on the intrinsic pugnacity of the
tweet at the time and place of its publication. The high-
er the pugnacity the lower the number of retweets. Sim-
ilarly, approvals would also be limited by the same cri-
teria. The former would reduce the pugnacious impact
of the tweet, the latter would reduce the digital “prize”
to the provocateur or brawler. A key issue is that the Al
would warn the author of the tweet of the limitation to
the traffic that the tweet would generate once published
and would suggest to the author to rethink the way to
write his tweets in the future so that they have a greater
reach and are shared or commented for their interest
or informative or even playful value, but not for their
pugnacity.

It is central to our proposal that the action of the Al
would not apply any friction to, for example, a racist
or anti-Semitic content that is expressed discursively,
i.e., in a sober, unemotional way and giving a rationale
and arguing based on it. Of course, such content would
generate reactions, but those that were only reactions
of emotion, aggressive, condemnatory, would be sub-
jected to friction, so that after a certain lapse of time
the only responses that could interact with the origi-
nal content would be those that had the same form of
objectivity, devoid of emotionality and pugnacity, as
discussed in a functional academy, between rational
and enlightened people. With this we would leave the
digital version of the Athenian agora in the networks
(Gershberg and Illing) and return to the enlightened
republic of letters. The friction, precisely, is not some
kind of censorship, the user could say whatever he
wants, only that its introduction encourages the topic to
be discussed calmly, without aggressiveness.
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Other forms of friction are conceivable and could be
used in isolation or in combination with each other. For
example, the author of highly pugnacious content could
have a certain temporary or quantitative ban imposed on
his publications. He could publish content full of “hate
speech,” highly pugnacious, but he would be warned
that he would have to wait a certain period before being
able to publish again, but the first publication would not
be censored, as happens now. Again, the period would
vary according to the pugnacity and the reason for the
restriction would be explained to him, suggesting that
he writes his posts in a less aggressive or emotive man-
ner. Likewise, comments or responses to a pugnacious
post can be conditioned on them not being pugnacious
themselves, but rather moderate. Commenters can be
subjected to similar criteria. A serene comment to a
pugnacious content may lack any restriction, but if it is
also pugnacious, depending on the degree of pugnac-
ity, friction of the same type as the one we have been
discussing can also be introduced, which is, unlike Pol-
gar’s examples, a friction to viralization, which is what
Haidt (“Democracy” 00:32:40) proposes.

A much more elementary form of friction would be
to impose that sharing a pugnacious content be possi-
ble only based on a comment with a minimum of sen-
tences or signs, i.e., the Al would make it so that no one
could react by simply sharing the pugnacious content
but would have to take a certain amount of time to write
a comment. That time would necessarily be for reflec-
tion to compose the comment and if the comment was
pugnacious anyway some kind of friction could also be
applied to the comment. Similarly, the Al could disable
simple approvals or rejections of pugnacious content
and ask, equally, for a brief comment in six sentences
to the content if it is to be approved or disapproved.
The obligation to react to pugnacious content with a
comment fulfills Polgar’s idea of “moving a user from
reactive to reflective.” Of course, the comments would
also be completely free in their orientation or ideolog-
ical content, but the mere fact that they were not mere
reactions would work against possible emotionality
and drive to discursive behavior. The comments of the
recipients of the original content could also be subject-
ed to friction of the type discussed above to the extent
that they were pugnacious comments. As discussed
above, discursive interactions with the original content
would be entirely free in their orientation. The demand
to write a certain number of sentences or signs is indif-
ferent with respect to what is written, i.e., it is blind to
the content, thus the freedom of expression would be
fully respected.

Note that we start from the “experience” of the Al
with respect to textual contents that are pugnacious,
disturbing in a bellicose sense, but there would be no
dictionary of banned terms or expressions and no con-
tent moderation because no content would be banned,
absolutely none, every user could say whatever he
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insults, is a candidate to be a message that goes viral.
In fact, there is evidence that the most provocative and
aggressive messages are the most shared and get the
most approval —likes—. In other words, an emotional,
provocative message is a candidate message for viral-
ization, which translates into a high number of interac-
tions with it, which are of three types: a) it is shared, b)
it generates emoticons of approval or disapproval, and
c) textual responses in the form of comments in favor or
against. All this is called traffic directly associated with
the message. Of course, there is also an indirect traffic
consisting in the fact that the comments to the message
are in turn shared or commented and generate reactions
of approval or rejection. The two types of traffic gener-
ated by the original message or content are viralization,
at whatever level, from minimal, which no longer cor-
responds to the phenomenon of high traffic associated
with the idea of viralization, to viralization in the latter
sense, which involves high traffic.

Certainly, there are also textual contents —’messag-
es”— that go viral without being emotional or provoc-
ative, without expressing any contagious indignation,
as is the case of news contents such as those produced
by journalists or public interest institutions. Similarly,
there are the contents communicated by sports or show
business personalities. These are cases of viralized con-
tents, with high traffic or interactions, but they do not
usually express emotions except for rumors and gossip
among public figures, cases in which indignation may
be present but is rarely contagious, leaving things in a
diffuse feeling of sensationalism.

It is clear that textual content that generates pugnac-
ity is not simple news, or if it is, such as the mere report
of the murder of a man of one ethnic group by a man
of another ethnic group, such emotionally “neutral”
messages are immediately engulfed in a highly emotive
traffic of emotional denunciations and indignation. In
any case, content that generates pugnacity is immedi-
ately engulfed in highly emotive traffic. For example,
if someone says, “white pig” or “trash people,” even
if in such word combinations no emotion is detectable
in principle, an intense traffic of emotional, aggressive
content will immediately develop around them.

Given the above, the Al can be trained to detect
what is the emotionality associated with messages that
go viral in some way, those that offend, attack, etc. In
general, Al can detect which messages provoke more
traffic, more reactions of any kind, in a neutral, purely
quantitative way, precisely because of the volume of
traffic —interactions— they generate. To train the Al
initially, it can be provided with a dictionary of clear-
ly aggressive or offensive expressions such as insults
or pejorative words. The approach to “hate speech”
based on such expressions has always been problemat-
ic because it is assumed that one must compile dictio-
naries that one does not know exactly what they cover
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and where they would end up, and it is also rightly
pointed out that offensive expressions are often linked
to contexts, for example, who uses them and in what
situation (Murray). But in our proposal this problem
does not exist because it is not a matter of compiling an
extensive dictionary, but a short set of clearly offensive
words is sufficient. If the messages containing them are
not censored, as is foolishly happening now because of
the woke pressure (Dwoskin, et al., “Facebook to Start
Policing” and “Facebook’s Race-Blind Practices”™),
then the reactions —the traffic— to such messages will
generate more offensive words and emotive expres-
sions. The AI will detect them and learn them in con-
textual use without the need for any dictionary because
the Al works with patterns. In other words, the idea is
that starting from real cases of what in different ways
and by different groups is considered “hate speech,”
the AI will detect the structures, forms, or patterns of
aggressiveness in the textual content. Given the current
level of development of Al it is certain to be very effi-
cient in capturing the multitude of forms and patterns of
pugnacity in social networks.

An Al trained to distinguish the patterns or mor-
phology of pugnacity has nothing to do with the opin-
ion that the contents may express. Morphological anal-
ysis is blind to opinion. What such an analysis would
find would be word combinations and syntactic struc-
tures responsible for viralization or increased interac-
tion around pugnacious textual content. Morphological
analysis would not fall into picking out of context the
word “nigger” or the word “fascist” or some other insult
or derogatory word, capable of generating pugnacity.
What such an analysis would do would be to locate the
linguistic patterns in which words appear that generate
emotive responses, reactive approvals, or disapprovals.
Since aggressive or emotive contents are always those
that generate conflicting, pugnacious, polarized inter-
actions, the same IA can be calibrated to measure the
degree of aggressiveness or pugnacity of a content and
react by inducing friction.

We insist that there are contents that are widely
viralized but are not polarizing, for example, those that
report events such as catastrophes, accidents, and other
similar events, precisely those in which there may be
victims but there are no “victimizers,” or others such
as the results of a sporting event or gossip about pub-
lic figures. That is why the important thing about the
traffic around such contents is that they do not produce
mixed reactions, polarized with intense negative emo-
tions —unless they enter the moralistic sphere of “vic-
tims” and “victimizers”—. It would take some time to
train the Al to locate the form or structure and degree
of pugnacity of a textual content, but its pattern recog-
nition would not rely on any dictionary of out-of-con-
text words or combinations of them a priori. On the
contrary, the assumption is a total freedom of expres-
sion in which the different “hate,” “trollish,” “bullysh”
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6. Friction and Freedom of Expression

Regarding the real solution to the problem of “hate
speech,” which is not the “hate” of the “ultra-right,” but
the pugnacity of everyone as a true psyche or social
temper prevailing in the networks, two fragments of
Polgar in which he points out the essence of the “Fric-
tion Tech” (Polgar ) are very interesting, the first one
refers to Instagram:

Instagram announced last year that they have
been testing out an Al system that scans messages
for potential acts of cyberbullying and then pres-
ents the individual with a form of friction: Are
you sure you want to post this? The individual
is not prevented from sending their message, but
the slight delay may encourage the person to be
more reflective and cognizant of how their words
may affect the intended recipient and, ultimately,
the overall information ecosystem. (Polgar)

Note that in this case there is absolutely no “content
moderation,” nothing is censored, no matter how “hate-
ful” or aggressive the content could be. It is just a mat-
ter of generating a “slight delay” that takes the user out
of the instantaneity of real time and stops him from
posting to make him think, even if only for a few sec-
onds. Indeed, Polgar quotes an Instagram CEO on the
matter, who says that:

“This intervention gives people a chance fo
reflect and undo their comment and prevents the
recipient from receiving the harmful comment
notification,” Mosseri said last year, explaining
Instagram’s new tool for reducing cyberbullying.
“From early tests of this feature, we have found
that it encourages some people to undo their
comment and share something less hurtful once
they have had a chance to reflect.” (Polgar)

It is evident that the reflex reaction is broken, reaction
which is what Robb describes as the “brain reorganiza-
tion” that social networks promote as a cognitive and
behavioral pattern under the pressure of the instanta-
neity of the real time at which social networks function.
Let’s look at the second example:

In a similar vein, Twitter has been searching
for ways to curb the spread of misinformation.
Although we often think that misinformation
stems from bad actors and nefarious bots, a
major part of the misinformation problem on
social media comes from regular users sharing
misinformation uncritically. That’s why Twitter
is incorporating friction into the process — mov-
ing a user from reactive to reflective — by trying
out a new feature that asks, “Want to read this
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before retweeting ?” Just like Instagram’s form of
friction, a user isn’t prevented from communicat-
ing, but they do have an additional step that will
possibly alter their behavior. (Polgar)

Again, there is no “content moderation,” the user can
share the content in front of him regardless of what the
content is. It is solely and exclusively about the sup-
pression of the purely reactive pattern or psyche asso-
ciated with pugnacious emotionality. A little further on
Polgar adds that “(...) frictionless communication has
clearly created substantial problems with cyberbullying
and misinformation (...)” (Polgar) and adds that “(...)
the future of social media depends on friction: find-
ing innovative ways to nudge people away from their
impulses and move them toward a more intentional
form of communication.” (Polgar)

The expression “form of communication” is very
important: it is not about the content of the commu-
nication, but, precisely, about its form, its structure,
in a step from the emotive reactive towards something
“more reflective,” that is to say, more discursive.

The above examples show that the “friction tech-
nique” has nothing to do with “content moderation,”
that in fact the content is irrelevant, the two examples
are friction applied to possible messages without atten-
tion to their content, so that freedom of expression is
fully safeguarded, there is no opinion policing. For our
part, we propose to resort to Al to make a morphologi-
cal examination, i.e., of the patterns of all textual con-
tent in social networks and to locate content expressed
in a pugnacious —and trollish, bullyish— manner. In
fact, there is not only one but many possibilities to
introduce friction based on the morphological analy-
sis of the contents to detect their aggressive emotional
character. Friction is always a delay and how wide the
delay is can be regulated based on the same morpholog-
ical analysis done by the Al Let us explain.

The textual content in the networks is a set of
words, from one to a certain number of sentences. Such
words either express some emotion of the one who pub-
lishes them, or they unleash an emotion in the one who
reads them. There is of course the case of what we can
call zero-degree emotion, what McLuhan calls “nonin-
volvement,” i.e., the absence of emotion, for example
in the case of an utterance that does not really move
anyone, e.g., “next Monday the month ends,” or “car
sales are up.” Such expressions do not carry emotion-
ality and therefore cannot be contagious either. Based
on the finding (Brady et al.) that emotive messages —
those containing emotive words— produce emotion-
al contagion manifested in the fact that they are the
most shared, we can assume that there is a correlation
between the emotiveness of a message and its viraliza-
tion. For example, a message expressing indignation or
anger, which may well be an aggressive message, with
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since in the framework of hypersensitivity these are
perceived as the bearers par excellence of “hate” —at
least of the “hate” that is “the most harmful” (Dwoskin,
et al., “Facebook to Start Policing”’)—. The representa-
tives of the “swarm” engaged in the denunciation and
persecution of “hate speech” are different organizations
of “minority” activists —many grouped in NGOs—
and of academics engaged in the subject (Dwoskin, et
al., “Facebook to Start Policing”) and, nowadays, also
the social network platforms themselves (Dwoskin, et
al., “Facebook to Start Policing”) already “aligned” to
Wokism (Dwoskin, et al., “Facebook to Start Polic-
ing”). The “hate speech” towards the white man is
somewhere between excused and declared as irrelevant
(Dwoskin, et al., “Facebook to Start Policing”). In other
words, the fight against “hate speech” is characterized
by the asymmetry of its “progressive” bias against
the “conservatives” —turned “ultra-right” (Hoppner,
“Deplatforming”)— and it stirs up the “indignation,”
i.e., the pure and simple pugnacity, of one of the two
sides of the current political polarization. The fight
against the “hate speech” of the “conservatives” thus
fuels and legitimizes pugnacity, denunciation, and per-
secution against them.

The ideological bias of the dominant preoccupation
with “hate speech” rather than with pugnacity itself as
an attitude or psychic pattern of the social network user
is yet another, but especially important, example of
what McLuhan calls “technological idiotism.”

Our conventional response to all media, namely,
that it is how they are used that counts, is the
numb stance of the technological idiot. For the
‘content’ [or use] of a medium is like the juicy
piece of meat carried by the burglar to distract
the watchdog of the mind. (McLuhan 18)

It is that “the content or uses of such media” (McLu-
han 9), of “any medium blinds us to the character of
the medium” (McLuhan 9). It is in this context that
McLuhan warns that “the medium [and not its uses] is
the message” (McLuhan 9), which is the central the-
sis that summarizes his mediological theory: it is about
the medium, not what it is used for, in this case “hate
speech,” be it of the “ultra-right” or of the Woke. The
use of the medium is seen and the medium itself is left
out of attention. It is not understood that the condition
of possibility of hatred channeled in social networks
are the social networks themselves with their techni-
cal characteristics and that such hatred or pugnacity
is inevitable under the moralistic hypersensitivity of
users operating in real time conditioned by the net-
works themselves. On the contrary, it is thought that
such hatred —which is not even conceived as a struc-
tural pugnacity— is a “misuse” of the networks, which
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would have their correct use with other “contents.” It is
not understood, then, that what is important is not what
is said in the social networks, it is not their “content,” but
the medium itself, that is, the social networks because
they are the ones that have the effect of conditioning
the psyche of pugnacity. It is the medium that generates
the psychic form of pugnacity that is expressed as “hate
speech,” hence all the repeated and incessant efforts to
locate “hate speech” —to prevent it— are doomed to
failure. In this sense the article whose title significantly
is “When will people learn that hate speech is here to
stay?” points precisely to the fact that what counts is
not what is said in the networks but the networks them-
selves because these are the ones that condition the
“public psyche” (McLuhan 54) for the pugnacity that
leads to political polarization in A) democratic and B)
heterogeneous countries.®

McLuhan’s mediology holds that every medium is
a technological form, which correlates with the form or
psyche that is its “effect” or “consequence.”” In the case
of electric media one of the basic forms of the corre-
sponding psyche is the duo of “compassion and anger”,
although the “anger” has no channeling in those media,
while in electro digital media the basic psychic form
is the same, the duo “pity and fury,” but in this case
the “anger” is channeled through those same media,
essentially as the pugnacity of social networks. Apply-
ing McLuhan’s theory, we have then that what counts
are the social networks themselves as a technological
form that correlates with the psychic form “indigna-
tion” turned into “anger,” “fury,” which is the dominant
social temper, and which translates into political polar-
ization. Anger” or “fury” is in turn realized as “hate
speech,” and it makes no difference which tendency
this hate is from, whether it is from the “fascists” or
the “progressives.” It doesn’t matter who hates whom,
the reaction in any case is hate, that’s why the article
mentioned above is right, with social networks, “hate
speech is here to stay.”

Chasing content makes no sense, it is a matter of
acting on the medium itself. The preoccupation with
content is nothing more nor less than the technological
idiotism criticized by McLuhan. The endless discus-
sion on “content moderation” leaves aside the medium
itself, which is the conditioning factor for pugnacity, for
hatred and, therefore, such a discussion is nothing but
technological idiotism. The alternative is to structural-
ly change the medium itself. This is precisely the idea
of “slow communication” through “friction”, which
works through technological, architectural changes,
leaving aside all possible “content control.”

6 Dwoskin, et al’s article “Facebook to Start Policing” gives a good
idea of Sisyphus’ work in tracking down “hate speech” in its
different forms.

7 For a detailed discussion of this see Carrillo Canén, McLuhan y la
subjetividad.
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hypersensitivity as a media-conditioned social psychol-
ogy makes the struggle in the digital environment of
the networks lead all kinds of institutions, including the
legacy media —full of dogooderism activists— either
automatically or forced, to Gleischaltung against the
“conservatives,” who always, unfailingly, appear as the
“victimizers.” The indefectibility of such an outcome is
obvious: “conservative” is everyone who is not a “vic-
tim;” if he is not a victim, that is, if he does not belong
to any tribe of the “weak,” “excluded,” “oppressed,’
then there remains no other possibility but that he is
an “oppressor,” a “privileged,” that is, a “victimizer”
(Haidt, “Democracy” 00:18-19:00); the only thing that
hardly mitigates such a moral taint would be if such a
person were an “ally” of the victims, a “progressive”
dogooderist. That is why the Gleichshaltung transsec-
tionally includes in the “swarm” the “victims” and their
really or feignedly guilt-filling “progressive” allies
inside and outside institutions of all kinds, all arrayed
against the “privileged,” “oppressors,” i.e., nothing less
than the “conservatives.”

Political polarization, which is the same as the
struggle of the digital tribes (Carrillo, “Atrapados™), is
not symmetrical at all. More and more political polar-
ization has the asymmetrical form or structure of the
Gleichschaltung of the persecutory dogooderist tran-
sectional swarm against the “conservatives.”” In the
digitally configured asymmetry between those partak-
ing in the Gleichschaltung and those digitally persecut-
ed, online, with offline consequences —the “cancella-
tions” reaching as far as debanking (Esteve)—, there
is no possibility of recovering the conditions of social
order without the “introduction of friction” in the social
networks.

4. Action that is Not Mere Reaction

The main concern of those suggesting “slow informa-
tion movement” (Goodman and Haidt 00:52:46-47)
or the “introduction of friction” in the “social media
ecosystem” (Polgar), is that the current electro-digital
media environment generates unreflective emotionality,
lacking discursive thinking, that is, the one based on
reasons and with attention to objectivity, which syntac-
tically is expressed in chains of hypotactic propositions,

5 Itshould be noted that shortly after the BLM outbursts in the spring
of 2020, the “hate” referred to in the “discourse” or “hate speech”
as handled by the “aligned” institutionality in the Gleichschaltung
is a term that invariably refers to “conservatives” seen in a radical
way, directly, as “extreme right} “white supremacists” and
“fascists,” which radicalizes the common and ordinary qualifiers
“racist’, “misogynist,” “patriarchal” “homophobic,” “privileged,
“oppressors,” among others. For an interesting exposition showing
the evolution of “hatred” as “hatred” of any tribe against any tribe,
to “hatred” as an attribute to be punished proper to the “white
man,” of the “white supremacists,” see Dwoskin, et al., “Facebook
to start policing.” It is generally held that “[cJommunity guidelines
(...) are widely recognized as used to eliminate conservative
opinions,” California Catholic Daily.
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and is sober in emotive terms. Polgar says that “[s]ocial
media platforms are filled with (...) reactive outbursts,
along with the sharing of questionable content and
trollish behavior (...). Social media (...) takes advan-
tage of our reactive selves rather than more reflective,
considered thoughts.” The “reactive outbursts” are the
individual online self-management of discontent and
anger, they concern users located all over the network
and are immediate, just at the “instantaneous speed of
electricity.”

Electro-digital media generate a constant and
immense flow of content that is discursively unman-
ageable, leading to a cognitive overload for each of its
users. The result is not only that the user of the net-
works cannot discursively process the contents but, as
John Robb analyzes, following McLuhan, the use or
exposure of the individual to social networks “rewire
brains” (Robb, “Triggers” 4), or as McLuhan himself
would say, gives him a “psychological conditioning,”
which leads him to merely reactive cognitive processes
that Robb defines as immediate “pattern match” (Robb,
“Triggers” 4). In other words, the conscious mental
activity of the network user is not analytical-discursive,
based on considerations of factual and logical founda-
tion, but only reactive, since under the pressure of the
unlimited flow of information in each instant, i.e., in real
time, the user only seeks to achieve a “match” between
an electro-digital content that operates as a “trigger” of
an attempt to match such stimulus with moral schemes
—of “offense,” “aggression,” ‘“oppression,” ‘“exclu-
sion,” “inequality,” “racism,” “misogyny,” etc.— pre-
viously implanted in the individual consciousness as
“curated patterns” (Robb, “Triggers”). The stimulus is
sought to be “paired” with a simple scheme of good-
ness or badness; badness as, say, “offense,” “aggres-
sion” to someone, and that someone is, increasingly,
not an individual but a mere token of a “minority” of
“excluded,” “discriminated,” “oppressed.”

9 9

9

5. Hate Speech” as a “Content’ Different
from the “Form” of Pure Reaction,
Devoid of All Reflection

Political polarization is the effect of pugnacity as the
attitude or pattern of behavior in social networks based
on the emotions of “indignation” and “rage” which
in the literature are conceptualized as “hate” and, by
extension, “hate speech.” However, all the discussion
about “hate speech” and how to diminish or outright
prevent it, does not usually refer to the problem of
polarization. In fact, the opposite is rather the case,
namely that “hate speech” is an expression that is part
of polarization itself because it is used by conspicuous
representatives, activists, of the “swarm” woke to com-
bat the “conservatives” —the “fascist” “ultra-right”—
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self-manage their emotions of anger or rage by express-
ing them instantaneously.

Networks are the technology of “open communica-
tion,” which a) starting with its openness to the whole
world and b) continuing with the real time of instant
communication, guarantees the emotional contagion
and the viralization of the duo “compassion and indig-
nation or fury.”? Following McLuhan, we can say that
the “conditioning” (McLuhan 136) so that in princi-
ple everyone can be a “singer of human tribulations”
becomes nothing more and nothing less than the “elec-
tric” “psyche.” That is why “[i]n the electric age we
wear all mankind as our skin (...)” (McLuhan 47), which
is a good metaphor for the hypersensitivity of the social
media-using public. However, polarization requires
more than simple compassion that singing of “human
woe;” it requires that compassion be accompanied
by fury or indignation that can be instantly viralized,
which happens online. Compassion is accompanied,
then, by indignation and fury viralized in a contagion at
the “instantaneous speed of electricity,” now in its dig-
ital, that is, interactive version. The passage from the
simple “electric” to the electro-digital, with the online
self-management of the user’s anger is the condition of
possibility of political polarization because of digital
pugnacity.

Electro-digital media are the “digital revolution”
(Haidt and Goodman 00:15:55-58) that intensifies the
“psychic effect” of “electric technologies™ or, simply,
of “the electric,” as defined by McLuhan, leading to
contemporary hypersensitivity as militant pugnacity.
This is the transition from the only active offline indig-
nation prior to WEB 2.0 and social networks, to active,
self-managing and militant indignation, online, in the
interactive communicative environment of WEB 2.0.

3. The Asymmetry of Political Polarization
and the Undermining of Social Order

As we have seen, in a A) liberal democratic society, in
conditions of B) broad social heterogeneity and, more-
over, subject to total open communication fostered by
C) the electro-digital environment, pugnacity under
the duo “compassion and anger” and its expression in
alleged “victims” and allies against alleged “victim-
izers,” is inevitable. Simply and increasingly, every
sociodemographic difference, even the natural one
between men and women, tends to become a motive of
pugnacity since in such a difference someone appears
as a “victim” and someone as its “victimizer”. Such
pugnacity is, given conditions A and B), the “psychic
effect” (McLuhan 11) or the “psychological condition-
ing” (McLuhan 136), inevitable of the electro digital
media. Pugnacity itself becomes hypersensitivity as

2 Once again, I refer to Robb’s text, “Triggers.”
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“epistemology of grievance” —against the “epistemol-
ogy of reason” (Postman 48)—, i.e. in a moral cognitive
pattern that orients individuals to incessantly seek not
only “aggressions” but even “micro-aggressions,” and
moves institutions to elaborate “statements of motives”,
“codes of ethics” and even “rules of language,” all pre-
ventive of any possible “offense” and, of course, puni-
tive against the “offenders,” i.e., the “victimizers.”

This means that the whole institutionality, from
universities, continuing with companies and reaching
public agencies and even armies are “aligned” in what
Robb calls the fascist type of Gleichschaltung (Robb,
“Gleichschaltung”), although this one is electro digi-
tal, i.e. it does not depend on any agency or centralized
provisions; the Gleichschaltung advances permeating
in all types of institutions and organizations, in second-
ary legislation and even in the founding constitutional
codes of nations. Gleichschaltung is, as always, trans-
sectional and all-encompassing, but it is based on the
“digital swarm” (Robb, “How Swarms”) of “victims”
and allies that lacks permanent leadership, structures of
all kinds, regulations, and protocols and also headquar-
ters, existing delocalized, everywhere and nowhere, in
the “now” of the cascades or viralizations of denunci-
ations of “offenses” or “grievances” and of the corre-
sponding punitive indignation and anger (Robb, “How
Swarms” and “Swarms vs Nukes”). Of course, the
punitive swarm is the guarantee of social confronta-
tion, of instability, as will be seen again in next year’s
US elections. The punitive digital swarm, “aligning”
all types of institutions —including corporations—* is
the very political form that is rendering representative
democracy, including the liberal rule of law, nugatory.*

To speak without further precision of progressive
and conservative digital “tribes” not only leaves the
problem underdetermined but also distorts its nature.
Political polarization is not symmetrical, as some liber-
al academics claim, nor are conservatives “worse” than
the rest (Goodman and Haidt 00:22:40-41). Without
slipping into any value judgment, of who is “worse,”
the conservatives or the progressives woke, in a purely
descriptive way it can be noted that the digital tribes do
not correspond to a symmetrical situation although they
all move in the “anger,” in the characteristic pugnacity of
polarization. The situation is not symmetrical because,
on the one hand, the “progressive” tribes have on their
side the social hypersensitivity psychically conditioned
by the electro-digital environment of the immediate,
unreflective reaction of “compassion and indigna-
tion” that leads many people to want to be “good” —
dogooders —’sing[ing] the woes” not of the world but
of whatever “victims.” On the other hand, that same

3 Such was the case with Facebook from the BLM agitation in the
spring of 2020 as seen in Dwoskin, et al. texts, “Facebook to start
policing,” and “Facebook’s race-blind practices.”

4 On this see Carrillo, “Schmitt, McLuhan y el fracaso”
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cal-demographic one that develops in the clash between
men and women driven by feminism, or by socio-de-
mographic differences induced by migrations or the
conjunction —whatever their historical origin— of
socio-cultural and ethnic groups that are very different
from each other, such as whites and blacks, or Chris-
tians and members of other religions. There are also
the sociodemographic differences pertaining to income
levels, educational levels or housing areas, but there are
also internal differentiations that are much less apparent
and can be much more subtle and become “cross-sec-
tional” along the above, for example, between hetero-
sexuals and LGBTQ++ people, between able-bodied
and disabled people, between slim and obese people,
between middle-aged people on the one hand and, on
the other, children, adolescents and the elderly, etc. All
sociodemographic and psychological heterogeneities
tend to be necessarily and irremissibly enhanced in C)
societies in which the communicative environment is
constituted by electro-digital media, with their “open
communication.” Societies that meet these three char-
acteristics are necessarily unstable, and the ultimate
engine or triggering factor of the conflict potential of
A) democratic forms combined with B) social hetero-
geneity, are C) the electro-digital media, because they
condition the psychic form of social pugnacity (Carrillo
and Navarro, “Haidt Part 2” and “Haidt Part 3”"). We
can say, then, that the universal value of social order
and peace is seriously threatened in a heterogeneous,
democratic, and electro-digital communicative envi-

ronment.

In a liberal democracy, the transition to social
polarization has two clearly defined stages. One is the
pre-digital “electric” (McLuhan 13), which concerns
the psyche of passive consumers of communicative
contents. The other is the “electro-digital” (Carrillo and
Navarro, “Haidt Part 2 and “Haidt Part 3”), which con-
cerns the psyche of active user’s characteristic of social
networks based on WEB 2.0 or the “digital revolution”
(Goodman and Haidt 00:01:03-04). In both cases, the
“electric technologies” of communication generate in
the receiver of a media content referring to those who
appear as “the weak and suffering” —the “victims,” in
the current woke language— a double emotive effect in
an immediate, “instant” way. In his analysis of the tele-
graph as the first electrical technology, McLuhan tells
us that

[t]he electric gives powerful voices to the weak
and suffering (...). The ‘human interest dimen-
sion’ is simply that of the immediacy [emotion-
al, irreflective] participation in the experience of
others that occurs with instant information. Peo-
ple become instant, too, in their response [reac-
tion] of pity or fury (...). McLuhan 253-254)
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Mere pity, without fury, occurs only when there
is no definite culprit in the misfortune that affects the
“weak and suffering”, for example, in a volcanic explo-
sion. But in general, there is some presumed culprit, a
“victimizer.” Then to the pity for his “victims” is added
also the fury against the “victimizer,” so that the duo
of the common emotional reaction is “pity and fury.”1
Of course, in such a duo is contained that of “compas-
sion and indignation”, and both emotional duos have as
their correlate the duo “victim(s)” / “victimizer(s).” It
is a question of the intensity of the emotions that indig-
nation leads to fury, also immediately. In the emotion-
al outburst, indignation becomes anger, rage against
somebody, instantly.

McLuhan gives the example that during the Crime-
an War “fury succeeded fury” (253) in the case of Rus-
sell’s telegraphic reports to The Times of London that
the soldiers who had made the heroic charge of the
light cavalry at Balaclava were starving and freezing
to death, with all their mounts, because of the indo-
lence and bureaucratism of their officers (McLuhan
253). This information generated street disturbances
in London. With this we have the typical case of the
pre-digital “electric:” the user of the medium, in this
case the telegraph-based newspaper, can only consume
the content and his immediate personal reaction can-
not be channeled in real time by the same medium that
affected him; the medium does not have the technolog-
ical possibility of interactivity. In this sense, the user is
passive, and his only reactive activity can be outside the
medium, in the street, offline.

Precisely, the immediate but mediatically passive
character of the instantaneous reactive duo “compas-
sion and fury” leads in essence to the Florence Nightin-
gale model, who already during the same Crimea War
(McLuhan 200) became “the first singer of human woe
by telegraph wire” (McLuhan 252). All that was needed
to arrive at the temper of the present epoch as the “age
of anger” (Mishra) was not the conflicts or incidents
that with “instant information” are “triggers” (Robb,
“Triggers” 2) of “pity and fury.” What was missing was
that the compassionate, outraged, and angry recipients
of media content could, so to speak, communicative-
ly manage their reaction themselves in the “electric”
media themselves, which happens, precisely, in “open
communication”, as defined by Gershberg and Illing,
thanks to “interactivity” as the specific technological
determination of WEB 2.0 and the social networks
based on it. The “emotional crisis” becomes a “polit-
ical crisis” (Goodman and Haidt 00:16:07-08) because
indignation and anger (outrage and rage) are now chan-
neled as an “instant” reaction online in the same social
networks, to which in principle everyone has access.
These are the technological means for the “outraged” to

1 For an exposition of how this occurs in the electro-digital
environment see Robb, “Triggers”
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Based on the second objective, the work is also
very significant. So far there is no systematic and
comprehensive, seriously grounded proposal on how
to control, reduce and eliminate the highly emotion-
al, pugnacious political polarization that plagues the
USA to begin with. Here we systematically explain
and develop why and how friction can lead to the elim-
ination of the pugnacious polarization we are currently
witnessing.

With friction in social networks, the other two fac-
tors of polarization (Carrillo, “Medios electro digi-
tales”), namely a) the great social heterogeneity of the
US and b) democratic freedom itself as open communi-
cation (Gershberg and Illing 11) can be neutralized by
eliminating the pugnacity inherent to social networks.

The proposal to introduce friction in the networks is
compatible with the basic democratic principle of free-
dom of expression. Friction in social networks is only an
architectonic, formal, purely structural change, which
does not mean censoring absolutely any opinion, none,
but only leads to eliminating contagious and provoc-
ative emotionality and aggression in social networks.

1.3 Previous Literature on the Subject

Jonathan Haidt and Adrienne LaFrance have pointed
out the problem of the architecture - the form or struc-
ture - of networks in the generation of anger, Haidt with
respect to Facebook and Twitter (“Dark”), LaFrance
strangely, only with respect to Facebook (“Dooms-
day”). Rafael Behr pointed this out with respect to
Twitter (“Poisoned”) and Carrillo Candn showed in par-
ticular the relationship between the yellow vests’ fury
and Facebook (“Chalecos amarillos”). Haidt and Good-
man have pointed out a “double crisis,” an “emotional”
one and, consequently, a “political” crisis (00:16:07-
09) —the political polarization itself in Israel and in
the USA—, and in this framework they have put for-
ward the need for a “slow information movement”
(00:51:58). For his part, Haidt is the author who has
most clearly and insistently pointed out the deleterious
effect of social networks on liberal democracy (“Why
the Past 10” and “Soy extremadamente”) and has also
proposed structural, i.e., architectural, modifications
to contain such an effect (“Dark” and “Why the Past
10”). Since we advocate a change in the form, structure,
or architecture of social networks, in accordance with
the methodological approach of transcendental media
analysis advanced by Marshall McLuhan and Alberto
Carrillo Canan (McLuhan y la subjetividad), we should
point out that all the cited authors share a concern for
the form or structure of the medium, although only
Behr, Carrillo (McLuhan y la subjetividad) and Good-
man (“Technology Sickness”) make explicit reference
to McLuhan. However, the element of the “emotional
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crisis” refers to studies of moral contagion in the media
(Brady et al.; Carrillo, “Medios electro digitales”).

“Friction” in a social network is any alteration of
its design, i.e. its form, structure or architecture, that
“encourages” (“WhatsApp Suggest”) the distribution
of content “moving a user from reactive to reflective”
(Polgar), and the central point is that friction has abso-
lutely nothing to do with the content itself that the user
publishes but only with how he publishes it, namely
with a “delay” that allows to reduce emotionality by
favoring the user’s reflective behavior. However, this
approach, which already exists based on simple com-
mon sense, needs a theoretical foundation, which is
what we will provide here.

A central part of the problem is to recognize the
total freedom of expression of what would be the com-
municative democracy that defines an “open commu-
nication” society, based on new communication tech-
nologies, as Gershberg and Illing (125) put it. These
authors are under no illusion that open communication
leads to truth or responsibility and point out, rather, that
such communication with total freedom of expression
is “rhetorical” (8), that is, it is dominated by emotional-
ity, precisely what worries the theorists of the theory of
the “FrictionTech” (Polgar).

Drawing heavily on McLuhan, Alberto Carrillo
(McLuhan y la subjetividad) and Alberto Carrillo and
Mariano Navarro (“Haidt Part 2” and “Haidt Part 3”)
argue that pugnacity is the necessary, inevitable char-
acter of open communication as defined by Gershberg
and Illing, and therefore such communication made
technologically possible by social networks leads ines-
capably to political polarization or “emotional crisis”
(Goodman and Haidt 00:16:07-08) and the concomi-
tant erosion of liberal democracy (Carrillo, “Medios
electro digitales;” Carrillo and Navarro, “Haidt Part 2”
and “Haidt Part 3”). The important point of this paper
is, then, to explain how “incorporating friction” in
social networks (Polgar) can lead to the elimination of
pugnacity, and thus to the elimination of political polar-
ization.

2. The Pugnacity of Open Communication
in the “Electric” and “Electro-Digital”
Environment

The political polarization that plagues the West, starting
with the USA, is no mere historical or local accident,
but is a necessary development given the triad of polit-
ical instability (Carrillo, “Medios electro digitales”).
This triad is found in A) democratic societies, which
necessarily lack the forms of agreement constitutive
of the traditional social order, in B) societies which,
in addition, are (increasingly) heterogeneous, either by
purely internal differentiations, such as the psychologi-
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Trans-Cultural Values and Ethical Challenges in the Communicative Age

Social Order, Pugnacity, and Friction in Social Networks

Alberto José Luis Carrillo Canan

Meritorious Autonomous University of Puebla (BUAP), Mexico

Abstract

A universal value is orderly coexistence in every social group. Contrary to technological optimism, truly open com-
munication, with the possibility of participation of all members of a nation, resulting from the “digital revolution” that
has WEB 2.0 as the basis of social networks, is generating a growing pugnacity in democratic countries. The typical
response is to promote “digital literacy” by creating citizens who “correctly use” social networks. That would be the
ethical challenge. The idea is naive. It does not understand that “the medium is the message,” which in this case means
that digital communication a) open and b) in real time necessarily generates pugnacity contrary to the social order.
According to the methodology of transcendental mediological analysis, to eliminate communicative pugnacity it is
necessary to limit real time by introducing “friction” —delay— in the open communication of social networks.

Keywords: Social order, social networks, open communication, real time, pugnacity, friction.

1. Introduction

1.1 Objectives

Political polarization in the West is threatening the
universal value of social order, for this reason the first
objective of this paper is to show the need to reduce
the speed of communication in social networks, that
is, to achieve what Jonathan Haidt and Micah Good-
man call “slow information movement” (Goodman and
Haidt 00:52:46-47), in order to reduce the animosity of
social network users, who, conditioned by the medium
of social networks are immersed in an endless pugnac-
ity and generate the phenomenon of political polariza-
tion in the West, particularly in the USA. The second
objective is to explain that “slow communication” in
social networks results from a purely technological
change, a modification in their architecture, which in

fact it is already applied, for example in WhatsApp,
and with hesitant attempts also in X, formerly Tiitter.
This change consists in introducing what is technically
known as “friction” (Polgar). Any friction in a mobile
reduces its speed, and in this case, it is a matter of get-
ting out of the “instant speed” (McLuhan 12) of elec-
trical communication, of making it, to varying degrees,
cease to be instantaneous.

1.2 Significance

Based on the first objective, the significance of the work
consists in offering a clear explanation of the origin of
the political polarization in the West that is leading
liberal democracy to collapse (Carrillo, “McLuhan”).
Among the many problems that the West is going
through, the sharpening of political polarization is par-
amount.
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challenge Western misconceptions and preserve his-
torical memory.

2. Witches:

* In Homegoing the depiction of witches across gen-
erations serves as a lens to explore and dismantle
colonial-era racial stereotypes. Highlighting the
complexity of colonial influences and the need for
historical acknowledgment.

Palace Walk :

1. Food and Folklore in Palace Walk:

* This chapter examines the role of food and its folk-
lore in resisting colonial influence.

» Comparative analysis of breakfast and coffee scenes
reveals identity clashes and submissive behaviour.

2. Family Dynamics and Hierarchies:

* The research delves into the hierarchical system
within families and its reflection on colonized/colo-
nizer relationships.
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therefore becomes a central theme in the narrative and
a means to resist colonialization and rewriting history.

It appears this is where the carnivalesque plays a
role in both narratives as the roles are reversed and
the colonizer is silenced in the narrative. The story is
fully heard from the colonized point of view. The pre-
vious claim aligns with Bakhtin view on the carniva-
lesque. Although the carnivalesque is usually treated as
an individual scene in a narrative where the roles are
reversed, Bakhtin also places an importance on reading
the entire work with the surrounding historical context
as an implication of the carnivalesque, he writes “The
transforming influence of these images we are analyz-
ing branched out in two directions. First of all, they
influenced the positioning of the author himself within
the novel (and of his image, if he himself is somehow
embedded in the novel, as well as the author’s point of
view” 32 Therefore, reversal of the authorship itself can
be seen as reversal of roles. Both of the narratives in the
research have used this method of using the marginal-
ized voice.

To better illustrate Carnivalesque is not established
through scenes in the narratives, but rather through
the authorship of the narration itself. The third person
narration takes the authority and reverses the authorial
roles in the story. The colonizer is completely silenced
in both narratives and the complete focus is given to
the colonized, which therefore creates the allegorical
symbolic nature of both narratives

The indirect, metaphorical significance of the
entire human image, its thoroughly allegori-
cal nature is of the utmost importance. For this
aspect is, of course, related to metamorphosis.
The clown and the fool represent a metamor-
phosis of tsar and godbut the transformed figures
are located in the nether world, in death (cf. in
Roman Saturnalia and in Christ’s passion the
analo gous feature of the metamorphosis of god
or ruler into slave, criminal or fool). Under such
conditions man is in a state of allegory. The alle-
gorical state has enormous form-generating sig-
nificance for the novel.*®

Although Bakhtin’s conception of the carnivalesque
was originally a debate in favor of the European novel,
his concept reflects the hierarchal Eurocentric myth of
the world and therefore has shown connection to both
narratives as the narratives use the theme of hierarchy
to show its implication in real history.

Howeyver, there seems to be a remarkable difference
between the two presentations of culture. It has been

32 Mikhail Bakhtin. Rabelais and His World. MIT Press (MA), 1
June 1971, p. 164.

33 Mikhail Bakhtin. Rabelais and His World. MIT Press (MA), 1
June 1971, p. 166.
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stated previously how Homegoing relies heavily on
mythology and folktales, whereas Palace Walk rejects
the mythical and fantastic and chooses to present a real-
istic view. This could be attributed to the publication
dates of the two novels. Homegoing was published in
2016 and the story is set through one hundred years.
The earlier setting of the novel in the late 1800’s shows
a seemingly romanticized version of the past full of the
supernatural and the fantastic. This implication seems
to lack a realistic presentation but that does not neces-
sarily mean it lacks truth. As these mythical elements
have proved to carry symbolic nature that serves in
understanding the historical reality behind these impli-
cations.

On the other hand, Palace walk was published in
1956 and tends to project a more realistic version of the
past. Mahfouz lived these events and therefore the rural
life of Palace Walk appears to be the memories of Mah-
fouz’s childhood. Therefore, it can be said it appears
that the factual elements in Palace Walk project a mem-
ory and not a romanticized version of the past like in
Homegoing. Although each narrative seems to give a
different version of the past, both narratives have prov-
en to fight historical amnesia and provide the reader
with memorable values that are seen cross the cultures,
characters and story.

Conclusion:

Theoretical Framework:

* The research draws on Said’s contrapuntal reading to
examine resistance expressions through folklore.

* In both narratives, the carnivalesque isn’t just in
scenes but a complete reversal of authorship. The
colonizer is silenced, and the stories focus entirely on
the colonized, in line with Bakhtin’s concept, result-
ing in symbolic narratives.

Narrative Analysis:

* Homegoing provides a romanticized mythical per-
spective on the past, linking it to postcolonial resis-
tance.

* Palace Walk offers a more realistic viewpoint on
folklore.

Homegoing:

1. Fire and water

* In “Homegoing,” fire and water serve as symbol-
ic elements that establish a collective identity. Fire
represents racial diversity, Water serves as a vessel
for unwritten history, connecting generations and
resisting imposed identities. Together, these elements
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The Coffee Hour:

The coffee hour seems to provide an alternate view-
point on the interplay between the different relation-
ships the family shares with each other. Amina knows
that her husband might not provide the best environ-
ment for his children yet, she refuses to go against him
as he made her believe that she cannot survive with
him. Similarly, the colonizer tricks the colonized in
order to create a dependent relationship and with time
the relationship between the colonized and the coloniz-
er becomes very toxic. However, the colonized could
still view themselves as in need of the colonizer This
type of toxic relationship is presented better in the exile
coffee hour. Amina after being kicked out of her house
by her husband for going out without his permission, is
lost in daydreams of imagining the coffee hour without
her presence.

“Here were the boys returning home, rushing to
the sitting room after waiting impatiently for the
coffee hour. They found her place empty. They
were asking about her. They were answered by
their sisters’ gloomy and tearful looks. How
would Fahmy take the news? Would Kamal
understand the significance of her absence? This
question made her heart throb painfully. Were
they deliberating for a long time? What were
they waiting for?”?

These daydreams show the type of emotion the
mother feels for children. and how desperate she wants
to be with them, yet she is manipulated into believing
that she is not fit to take care of them and in order to
be able to, she becomes accustomed to her husband’s
authority and dominance just like the colonized and
the colonizer. These daydreams are interrupted by her
mother telling her that her children are here to visit her.
“We no longer have a home. We will never have a home
until you return to us. like a fugitive seeking asylum,
Kamal climbed into his mother’s lap. For the first time
he stated his decision that he had kept secret at home
and on the way: “I’m staying here with Mother.... 'm
not going back with you”. ?The previous quote seems
to strengthen the research claim of presenting Egypt as
a mother figure as the choice of vocabulary seems to
show the symbolic nature of the narrative.

The absence of identity creates a sense of diaspora.
This sense results in the absence of a sense of home
and home here is not a geographical land the dias-
poric figure can return to, but rather an identity they
can embrace. These notes seem to indicate how the

28 Najib Mahfuz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 332.

29 Najib Mahftiz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 333.
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narrative could symbolize both the diasporic reality of
Egyptians in their own land and the seemingly depen-
dent relationship colonial Egypt had with the colonizer.
The dependent relationship is seen through the power
play hierarchal relationship the wife and husband share
in the narrative.

Who Tells the Story?

Both narratives have shown the use of folklore as mean
of resistance. However, there appears to be apparent
difference between the elements used in each narrative.
It appears that Homegoing tends to resist foreign dom-
ination by projecting identity through storytelling and
mythical beliefs, whereas Palace Walk tends to show
resistance through the manipulation of cultural exclu-
sive elements such as food and the interior. It appears
that both narratives have attempted to counteract his-
torical amnesia and combat colonial history despite
the disparity of the elements and way of narrative.
Although the narratives are seemingly different, at the
core there appears to be very close message. The final
section of the analysis will try to illustrate how each
narrative uses folklore and where these narratives differ
and where they intersect together.

Homegoing appears to provide an interesting view
on folklore as it blends folktales with the supernatural
due to the belief system of tribal Africa prior to colonial
times. It is very visible to the reader how these deities
such as Anansai among others have served the narrative
in order to establish an authentic look on the culture
itself. ““At night, Baaba dreamed of leaving the baby
in the dark forest so that the god Nyame could do with
her as he pleased”® The belief system of tribal Africa
is established early in the narrative to show the shift in
the belief system by the end of the narrative as a result
of hybridity. What strikes interest about the folkloric
elements in homegoing is how they tend to disappear
by end of the narrative. This reduction technique seems
to be the main drive of showing the shift in the African
society before and after colonial times to establish the
notion of how the local identity is lost and is replaced
by the colonial identity.

This idea is not only implicit but there are also some
explicit remarks found in the narrative “We believe the
one who has the power. He is the one who gets to write
the story. So when you study history, you must always
ask yourself, Whose story am I missing? Whose voice
was suppressed so that this voice could come forth?
Once you have figured that out, you must find that
story too. From there, you begin to get a clearer, yet
still imperfect, picture' Fighting historical amnesia

30 Gyasi, Yaa. Homegoing. Penguin Random House, 7 June 2016,
p. 12.

31 Gyasi, Yaa. Homegoing. Penguin Random House, 7 June 2016,
p. 302.
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equation. The mother Amina, who the research sees as
the folkloric embodiment of Egypt, produces and the
father Ahmed seen as the embodiment of the colonizer
consumes.

Furthermore, the unjust consumption system of
father leads to the collapse of the hierarchy once he
leaves the scene. The act also mirrors the postcolonial
situation after the colonizer leaves but does not provide
any type of correction to the colonial mistakes which
results in chaos as the concept colonial justice states.
The claim can be supported when analyzing the last
part of the first breakfast scene

Therefore, no sooner had his father risen and
departed than Kamal rolled up his sleeves and
attacked the food like a madman. He employed
both his hands, one for the large dish and the
other for the small ones. All the same, his endeav-
or seemed futile, given his brothers’ energetic
efforts. So Kamal fell back on a trick he resorted
to when his welfare was threatened in circum-
stances like these. He deliberately sneezed on
the food. His two brothers recoiled, looking at
him furiously, but left the table, convulsed with
laughter. Kamal’s dream for the morning was
realized. He found himself alone at the table.?

It can be said that the collapse of the hierarchal sys-
tem after Ahmed AbdulGawad departs affects Kamal
the youngest child most. Kamal who seems to represent
the new generation as it has been previously illustrated
is the one who is most affected by the unjust consump-
tion behaviour of the father. This appears to present the
concept of postcolonial situation in Egypt as it led to
poverty and chaos due to the injustice of the colonizer.
The interplay of all the scenes together further aids in
understanding the symbolic nature of the narrative as it
sees how both explicit and implicit colonization themes
in the narrative illustrate the colonial situation better.

The previous section explained how the three break-
fast scenes interplay together and present both the colo-
nial and post-colonial situation of Egypt both explicitly
and implicitly. The situation was presented explicitly
in the third breakfast scene and implicit as presented in
the first and second breakfast scenes through the pre-
sentation of the breakfast itself and the relationship of
the family members. The next section will focus on the
coffee hour and its relation to the seemingly presenta-
tion of Egypt through focusing on the mother Amina.

The coffee hour is presented a number of times
in the narrative; however, the research restricts itself
to focus on comparing two scenes of the coffee hour.
The first, is the first coffee scene in the narrative, and
the second is what the research calls the coffee hour in

26 Najib Mahftiz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 63.
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exile. Each scene serves in providing a better look at
the presentation of Egypt’s identity to its people and
the sense of diaspora, through presenting Egypt from a
folkloric view in the mother Amina and her relationship
with her children who appear to be provide a symbolic
image of the Egyptians themselves. The coffee hour is
very different from the breakfast time. The former is
more tense and strict whereas the latter seem to provide
a more comfortable environment for the children

EXCEPT FOR the father, the family gathered
shortly before sunset for what they called the cof-
fee hour. The chosen site was the first-floor sitting
room surrounded by the children’s bedrooms,
the parlor, and a fourth small room set aside for
studying. Its floor was spread with colored mats.
Divans with pillows and cushions stood in the
corners. Hanging from the ceiling was a large
lantern illuminated by an equally large kerosene
lamp. The mother sat on a sofa in the center. In
front of her was a large brazier where the cof-
feepot was half buried in the embers topped by
as hes. To her right was a table holding a brass
tray with cups lined up on it. The children were
seated opposite her, including those permitted
to drink coffee with her, like Yasin and Fahmy,
and those barred from it by custom and etiquette,
like the two sisters and Kamal, who contented
themselves with the conversation. This hour was
well loved by them. It was a time to enjoy being
together as a family and to have a pleasant chat.
They would cluster under their mother’s wing
with love and all-embracing affection.”’

Opposite to the breakfast scene, the coffee hour is
set in the mother domain of the house and the moth-
er Amina is in control of this hour. Furthermore, the
general atmosphere of this hour is very different from
the tense and anxious atmosphere of the breakfast
scene. The atmosphere itself seems to represent the
type of relationship the people share with the coloniz-
er and their own sense of identity. To better illustrate,
the emotions of the children in both scenes should be
taken into consideration. In the breakfast time there is a
sense of fear. The father wants to raise fear in children
in order for them to respect him, however in the coffee
hour scene the mother (Egypt) tries to take her children
under her wing and shower them with love and affec-
tion and the sense of affection seems to dominate the
previous quote as it establishes the emotions found in
the coffee hour scene. Although the mother loves her
children and wants to provide the best for them, she
can only do that in the absence of the father, and this
appears to be the function of the coffee hour.

27  Najib Mahfiiz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 114.
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to believe herself as inferior by creating a mirage of
his knowledge in comparison to her knowledge , the
French exerted control over knowledge in Egypt. The
British also justified their superiority because of their
knowledge. In 1910, Arthur James Balfour worked on
convincing the House of Commons about the privilege
Britain had because of its knowledge about Egypt”
(Alzubairi, 105). Manipulating and justifying the sit-
uation was one of the methods the colonizer used to
control the scene and to have power over the colonized
through creating what appears to be hierarchal myths to
justify the act. The narrative presents a similar manip-
ulative scene and tries to stay objective and leave the
judgment to the reader. The research finds the symbolic
nature of the family members particularly the symbol-
ism of the father, based on the connection between the
second breakfast scene and third.

The third scene presents explicit commentary that
represents the symbolic nature found in the first and the
second scenes. The colonial symbolism at the break-
fast table seems to be shrouded in allegorical nature of
the different dynamics between the family members.
“Their father devoured his food quickly and in great
quantities as though his jaws were a mechanical shred-
ding device working non-stop at full speed. He lumped
together into one giant mouthful a wide selection of
the available dishes - beans, eggs, cheese, pepper and
lemon pickles which he proceeded to pulverize with
dispatch while his fingers prepared the next helping.”?
The greedy nature corresponds with the commentary
of the greedy nature of the British presented in the
third scene. It appears that Ahmed AbdulGawad in the
household shares many similarities with colonizer out-
side which seems to prove the symbolism of the father
as a colonial figure. Moreover, The father is in support
of the British and therefore the reader gets a glimpse of
the implicit resistance by his son Fahmy through recit-
ing a verse of folkloric Egyptian poetry

Fahmy then recited verses from the poem by
the Egyptian author Hafiz Ibrahim about the ladies’
demonstration:

Beautiful women marched in protest.

I went to observe their rally.

I found them proudly

Brandishing the blackness of their garments.
They looked like stars,

Gleaming in a pitch-black night.

They took to the streets;

Sa’d’s home was their target. >

What the researcher finds of importance about the

22 Najib Mahfuz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 63.

23 Najib Mahfuz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 365.
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verse is the feminine nature of resistance which appears
to correspond with the research claim of represent-
ing Egypt as a female figure and therefore, this verse
appears to be call for Egypt to resist. The folkloric rep-
resentation of Egypt as a mother figure transcends not
just to woman but to engendered chores associated to
women .

If Amina, in the upper stories, felt she was a
deputy or representative of the ruler, lacking any
authority of her own, here she was the queen,
with no rival to her sovereignty. The oven lived
and died at her command. The fate of the coal
and wood, piled in the right-hand corner, rest-
ed on a word from her. The stove that occupied
the opposite corner, beneath shelves with pots,
plates, and the copper serving tray, slept or
hissed with flame at a gesture from her. Here she
was the mother, wife, teacher, and artist every-
one respected. They had full confidence in every-
thing she produced. The only praise she ever suc-
ceeded in eliciting from her husband, if he did
favor her with praise, was for a type of food she
prepared and cooked to perfection. Umm Hanafi
was the right arm of this small empire, whether
Amina directed the work herself or allowed one
of her daughters to practice this craft under her
supervision.>*

The similarities between Amina and colonial Egypt
become very conspicuous in the above quote, as Amina
was taught to believe herself to be inferior and accept
that, she still practices a sort of authority in her small
kingdom, the kitchen. The kitchen itself is a place of
production, everything is produced in the kitchen

The oven room, although isolated, had a special
claim on Armna’s affections. If the hours she had
passed inside it were added up, they would be
a lifetime. Moreover, the room came alive with
the delights of each holiday in its season, when
hearts, merry with the joys of life, kept an anx-
ious watch. Appetites were whetted by all the
delicious foods prepared there for each holiday
in turn, like the sweet fruit compotes and dough-
nuts for Ramadan or the cake and pastries for Id
al-Fitr marking the end of Ramadan.?

The productive nature of the kitchen opposes the
room of the breakfast which is the father domain. The
breakfast area is a place of consumption. Similarly,
the consuming nature of the colonizer to the colonized
which seem to present the production aspect in the

24 Najib Mahfuz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 59.

25 Najib Mahfuz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 58.
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the literature review, for now the research focuses on
the food served at the table and its colonial and postco-
lonial implications. Once again, the research exposes a
gap in the translated text, as it fails to capture the true
essence of the house’s breakfast interior. In the original
text, the word “seemat” was used to describe what had
been arranged, and it carries a significance beyond that
of a mere cloth. “Seemat” is more akin to an eating mat,
serving as a unique element within an Arabian house-
hold. It is specifically designed to accommodate the
food tray, preventing the rug underneath from becom-
ing soiled.Additionally, the term “alshelt,” or what-
ever the translator chose to convey as “the cushions,”
contributes to our mental picture of a typical Egyptian
household. This imagery conveys a sense of meticulous
order, countering the uncivilized and unclean image
that the West had previously portrayed.In this revised
interpretation, we gain a deeper appreciation for the
cultural nuances and subtleties present in the original
text. These elements are vital in shaping our perception
of the scene, emphasizing their significance in contrast
to the Western portrayal of disorder and uncleanliness.

The breakfast tray is presented with a number of
traditional foods that shows the cultural authenticity of
the narrative “In the center of the gleaming copper tray
was a large oval dish filled with fried beans and eggs.
On one side hot loaves of flat bread were piled. On the
other side were arranged small plates with cheese, pick-
led lemons and peppers, as well as salt and cayenne
and black pepper.”“The centrality of the olives seems
to carry postcolonial resistance as the olives are usual-
ly presented in the side, however the narrative choos-
es to present the olives in the center. The article “The
olive and Resistance “by Anne Paq and Ahmed Al-ba-
zz demonstrate how the olive tree becomes a symbol
of Arabian national resistance due to the tree carrying
great folkloric importance to Arabs in general and Pal-
estinians in particular.”’ Therefore, the placement of
such food in the center further reinforces this notion
as the centrality of objects could carry symbolic tones.
Edward Said writes on the importance of placement of
objects in his notable work Orientalism

Despite the distraction of a great many vague
desires, impulses, and images, the mind seems
persistently to formulate what Claude Lévi-
Strauss has called a science of the concrete.27
A primitive tribe, for example, assigns a definite
place, function, and significance to every leafy
species in its immediate environment. Many of
these grasses and flowers have no practical use;
but the point Lévi-Strauss makes is that mind

19 Najib Mahfliz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 55

20 Anne Paq. “The Olive and the Resistance” The Electronic
Intifada, 8 Jan. 2019, electronicintifada.net/content/olive-and-
resistance/26216
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requires order, and order is achieved by dis-
criminating and taking note of everything, plac-
ing everything of which the mind is aware in a
secure, refindable place, therefore giving things
some role to play in the economy of objects and
identities that make up an environment. This
kind of rudimentary classification has a logic to
it, but the rules of the logic by which a green fern
in one society is a symbol of grace and in another
is considered maleficent are neither predictably
rational nor universal. There is always a measure
of the purely arbitrary in the way the distinctions
between things are seen. And with these dis-
tinctions go values whose history, if one could
unearth it completely, would probably show the
same measure of arbitrariness.?'

As Said demonstrate in the previous quote the
placement of objects is of great importance and when
an object is placed in the center it further places a level
of importance to the given object. In the case of the nar-
rative the centrality is given to the plate of olives which
has been illustrated on above as a symbol for Arabian
national identity. Therefore, showing an implicit form
of resistance. The other plates are placed around the
olives and these plates seem to indicate not just an
Egyptian flavor but rather an Arabian flavor which in
turn act as a form of support to the plate placed in the
center.

The previous section only examines the interplay of
objects in the first breakfast scene with a heavy focus
on the placement and folkloric depth these objects
carry and a notable critique on the translated version as
it sometimes loses the authentic value of the work. The
next section will be also focusing on the first breakfast
scene, however with heavy focus on the hierarchal rela-
tionship of the family and how this relationship func-
tions in postcolonial reading of the narrative

The hierarchal powerplay appears to be a dominant
theme in both the first and the second breakfast scenes.
The reader is exposed to the type of the relationship
in the household of AbdulGawad and the submissive
nature of Amina his wife. Amina seems to be the per-
fect wife who never questions her husband and always
follows his commands without hesitation and with
complete devotion. Even though Amina is aware in her
heart that her husband is not as religious as he pretends
to be, yet she chooses to live in denial of his true nature
and pretends he is the perfect husband.

The relationship between the husband and wife
seems to exhibit manipulative and corrosive dynam-
ics, mirroring certain aspects of the colonial situation
in Egypt. Just as the husband manipulates his wife

21 Said, Edward W. Orientalism. New York, Pantheon Books, 1978,
p- 91.
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the typical Egyptian family of his narrative. The family
consists of the father Ahmed AbdulGawad and his wife
Amina and their five children Yasin, Fahmy, Aisha,
Khadija and kamal. The research places particular
importance on the symbolic patriarchal structure within
the family, viewing it as an opportunity to interpret this
hierarchy through a post-colonial lens. This patriarchal
order within the family appears to parallel the dynamics
of the colonizer/colonized relationship. In this context,
the father figure, Ahmed AbdulGawad, takes on a sym-
bolic role representing the colonizer, while the mother
figure, Amina, symbolizes Egypt itself. The matriarchal
representation of Egypt as a women comes from the
folkloric viewpoint of viewing Egypt as a mother fig-
ure with the evidence found in the Egyptian proverb
“Masar om Aldunya” which translates to Egypt is the
mother of the world. The research breaks down the first
breakfast scene into two components: the first pertains
to the setting, while the second centers on the presen-
tation of patriarchal hierarchical dynamics in the scene

The setting of the first breakfast scene is of impor-
tance as shows resistance notes through the choice of
food presented at the table in addition to the interior
presented and the cultural exclusive elements the narra-
tive sheds light on. The heavy beating of dough knead-
ing becomes the first cultural element the narrative uses
to establish the authentic view of the Egyptian family.
This tradition from Arabian rural folklore becomes the
opening note of the breakfast scene to strengthen the
cultural connections of the narrative. Dough kneading
through beating is a long-celebrated tradition in Egypt
and the presentation of such element seem to allow the
narrative to present exotic and true rural practices of the
rural life in Egypt.

These practices seem to oppose the stereotypical
representation of exotic Egypt done by the west in their
narrative in which the exotic is usually a romanticized
presentation of the supernatural and its connection to
Arabian lands. Therefore, presenting an exclusive ele-
ment which is dough beating seems to be a way to resist
the common misconceptions of the presentation of the
Arabian household. The alarming nature of the dough
beating further supports the claim as the act is used as
a literal alarm clock for the family to wake up and a
symbolic alarming tone that seem to show the follow-
ing folkloric cultural resistance elements used in the
narrative.

Life stirred and activity spread throughout
the first floor. Windows were opened and light
poured in. Close behind came a draft of air,
bringing with it the grinding of the wheels of
the mule-drawn Suares omnibus, the voices of
workmen, and the cry of the hot-cereal vendor.
Movement continued between the two bedrooms
and the bath. Yasin appeared, his stocky body in
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a loose-fitting house shirt, along with Fahmy,
who was tall and slim, resembling, except for
this slenderness, his father. The two girls went
down to the courtyard to join their mother in the
oven room '8

As discussed in the previous literature review, trans-
lation can sometimes obscure the cultural elements
within a narrative. The quoted passage exemplifies how
the cultural identity can be lost in translation from the
original Arabic text.

The term “the hot cereal vendor” in the translation
actually refers to a traditional Arabian dish known as
“balila,” commonly served during breakfast in sever-
al Arabian countries, including Egypt. However, the
translator appears to have overlooked these folklor-
ic elements and instead opted for a more universally
understood term like “cereal.” This choice in trans-
lation is seen as an attempt to bridge the cultural gap
with Western readers. However, it’s worth noting that
in a cultural narrative like this, a more literal transla-
tion would better preserve the authenticity of the text,
rather than opting for a communicative translation, as
observed in this case. The given example is one among
many examples found in the narrative . However the
focus of translation is beyond the scope of this research
, yet the research finds the used example is of aid for
the research as it carries great lore and connection to
the Egyptian identity.

In addition, the introduction of “mule-drawn
Suares” in the narrative serves as a depiction of a spe-
cific historical period in Egypt. These horse-drawn
carts, referred to as “Suares” in Egyptian terminology,
contribute to painting a vivid picture of the rural morn-
ing scene. These carts evoke a sense of nostalgia, as
they had fallen out of use by the time the novel was
published in the late 1950s. By presenting such ele-
ments with the use of the Egyptian name “Suares,” the
narrative intends to highlight the historical amnesia it
seeks to overcome. These references to long-forgotten
objects and practices aim to transport the reader back
to a specific historical era, emphasizing the Egyptian
identity and its connection to these often overlooked
but historically significant practices.

After donating the outside rural life of Egypt with
a heavy focus on cultural exclusive and folkloric ele-
ments, the narrative moves to a narrower scope to
present the breakfast time from inside of AbdulGawad
household. The breakfast “which takes place on the first
floor which has been described by the narrative as the
father domain” is served by Amina his wife. The politi-
cal dynamics the relationship presents will be the focus
of the research in the following section as it aligns with
Spivak conception of double colonization presented in

18 Najib Mahftiz. Palace Walk. Cairo, American University In Cairo
Press, 2014, p. 51.
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could hear Marjorie laughing, and soon, he
laughed too. When he finally reached her, she
was moving just enough to keep her head above
water. The black stone necklace rested just below
her collarbone and Marcus watched the glints of
gold come off it, shining in the sun. “Here,” Mar-
jorie said. “Have it.” She lifted the stone from her
neck, and placed it around Marcus’s. “Welcome
home."” (Gyasi, 333).

In the narrative, both fire and water act as nat-
ural opposing elements, their folkloric dimensions
employed to establish the collective identity of the
other, resist Western misconceptions, and preserve his-
torical memory.

In Yaa Gyasi’s novel “Homegoing,” the representa-
tion of witches serves as a powerful lens through which
the author explores the construction and debunking of
racial stereotypes created by colonizers. These witches
appear in different generations, each offering unique
perspectives on the colonial experience. Effia, ( the
first witch figure) in the first generation, represents
silence and submissiveness, reflecting the early stag-
es of colonialization. She hides her cultural practices,
symbolizing the erasure of folklore and traditions in
subsequent generations. James Collins, in the third gen-
eration, encounters the Mampanyin, a woman labelled
as a witch. This encounter questions why she’s seen as
a witch and highlights the deliberate beliefs she holds
about colonizers and the colonized. The Mampanyin’s
wisdom challenges James’s guilt and marks the first
step toward acknowledging the family’s complicity
in the slave trade. Kojo, representing the third genera-
tion in America, faces accusations of witchcraft along
with his adoptive mother, illustrating the Eurocentric
attitudes of the church and the failure to understand
African beliefs. His adoptive mother emphasizes the
importance of questioning motives and dismantling the
man-made concept of witches.

Throughout the novel, these witch figures symbol-
ize resistance, the need for acknowledgment of history,
and the distortion of African identities under colonial
influence. They challenge stereotypes, debunk myths,
and offer alternative perspectives, shedding light on the
complex layers of identity in the African diaspora.

Palace walk:

In Naguib Mahfouz’s novel Palace Walk, the portrayal
of food and its surrounding context seems to serve as
a powerful symbol to depict the colonial situation in
Egypt. Food goes beyond being a mere source of nour-
ishment; it functions as a mirror reflecting the intri-
cate cultural, identity, and authentic behaviours prev-

17 Gyasi, Yaa. Homegoing. Penguin Random House, 7 June 2016,
p.333
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alent in Egyptian society during the twentieth century.
Throughout the novel, it becomes evident that Mahfouz
employs food as a tool to convey the disparities and
pecking order within Egyptian society. Diverse culi-
nary practices and preferences are strategically utilized
to underscore the perceived sophistication and socie-
tal standing of particular social strata over others. This
recurring theme underscores how food-related customs
and traditions become a means of both representing
and reinforcing the existing identity and authentic
behaviour divisions in the narratThroughout the novel,
it becomes evident that Mahfouz employs food as a
tool to convey the disparities and pecking order within
Egyptian society. Diverse culinary practices and pref-
erences are strategically utilized to underscore the per-
ceived sophistication and societal standing of particular
social strata over others. This recurring theme under-
scores how food-related customs lore and traditions
become a means of both representing and reinforcing
the existing identity and authentic behaviour divisions
in the narrative.

The novel provides a transparent portrayal of Egyp-
tian society during the colonial and post-colonial peri-
ods. It explores family dynamics, social interactions,
and political life, offering readers a comprehensive
look at life in both rural and urban Egypt. Through the
use of symbolism and allegorical characters, Mahfouz
effectively depicts the complexities of Egyptian society
during this era. The following section delves into the
symbolic role of food in Palace Walk and its portrayal
of the political, social, and identity struggles experi-
enced by Egyptians during the colonial and post-colo-
nial eras. It analyses how these elements contribute to
a nuanced depiction of Egypt’s historical challenges.
There are three breakfast scenes in a palace walk, each
scene seems to underline a certain point that could be
read under postcolonial light as the entire narrative has
proven to show both explicit and implicit colonial and
postcolonial notes. The first breakfast scene serves as
an illustration, with certain characters embodying the
essence of the colonizer, while others encapsulate the
identity of the colonized. Furthermore, the first scene
emphasizes the significance of objects and their rich
folkloric and cultural roots. As we move to the sec-
ond breakfast scene, it deepens the exploration of the
dynamics between the colonizer and the colonized.
Finally, the third and last breakfast scene appears to
offer a direct commentary on the colonial situation in
twentieth-century Egypt. This research seeks to exam-
ine the individual functions of each scene as well as
their collective interplay within the broader narrative.

The first time the reader is exposed to the breakfast
scene occurs at the exposition of the narrative. After
establishing the outskirts of Al Gamaliya and giving
the reader a mental image of an authentic look of the
streets in modern Egypt, Mahfouz starts by presenting
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of folklore as a form of resistance within postcolonial
literature.

The research adopts an analytical qualitative
approach within a postcolonial framework, employing
a contrapuntal method of reading. In his work Culture
and Imperialism, Edward Said introduces the concept
of contrapuntal reading, drawing inspiration from
music. This approach encourages readers to seek out
the muted or marginalized voices within texts, prompt-
ing a deconstruction and reconstruction of narratives
to bring these voices to the forefront. Said articu-
lates this approach, stating, “We must, therefore, read
the great canonical texts with an effort to draw out,
extend, give emphasis, and voice to what is silent or
marginally present or ideologically represented in such
works”.'? Additionally, the research draws on Mikhail
Bakhtin’s conception of the carnivalesque. Bakhtin
posits that, much like a carnival where individuals can
assume unconventional roles, such as jesters becoming
kings and vice versa, fiction has the capacity to do the
same. The carnivalesque mode of writing celebrates
the extraordinary and the marginalized, employing the
hierarchical reversal of roles to convey messages that
often reflect real-world issues.'*

Homegoing:

Postcolonial studies boldly illuminate the identity of
the colonized, wielding folklore as a powerful weap-
on against the shadows of historical amnesia. As Alan
Dundes eloquently states, folklore serves as a primary
medium for carving out one’s identity. The following
section on the novel “Homegoing” by Yaa Gyasi as a
case study. It aims to investigate how authentic identi-
ty is shaped through folklore as a means of resistance
against historical amnesia and the complexity of his-
torical forgiveness. The study delves into the process
of both establishing and deconstructing identity, with a
particular focus on the presence or absence of folkloric
elements in the narrative. Three key mythical themes
- water, fire, and the witch - serve as anchors for the
analysis.

The first half of “Homegoing” heavily weaves folk-
loric elements, hinting at a strong African Fante col-
lective identity. In the opening lines of the novel, we
witness the haunting fire of Effia’s birth and the family
curse:

“Cobbe had lost seven yams, and he felt each
loss as a blow to his own family. He knew then
that the memory of the fire that burned, then fled,
would haunt him, his children, and his children’s
children for as long as the line continued. When

12 Said, Edward W. Culture and Imperialism. London, Vintage, 1994.
13 Michail Michajlovi¢ Bakhtin. Rabelais and His World.
Bloomington, Indiana University Press, 1984.
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he came back into Baaba’s hut to find Effia, the
child of the night’s fire, shrieking into the air, he
looked at his wife and said, “We will never again
speak of what happened today.”'*

This fire not only signifies wrath but also symboliz-
es racial diversity in African folklore. In African folk-
lore, the “Fire Children” myth explains the origins of
different racial backgrounds. In this tale, the first man
and woman create life, in a manner resembling cook-
ing. However, interruptions by the god Nyame result in
some children being slightly burned (black) and others
half-cooked (white).'?

The narrative in Homegoing mirrors this myth, par-
ticularly in Effia’s life. She’s labeled the “child of the
fire” due to her birth amid flames, seemingly cursed
for herself and her family. However, the fire’s symbol-
ism extends beyond her birth circumstances. It hints
at the real curse—the family’s racial background. The
haunting legacy isn’t the fire itself but the history it rep-
resents, serving as a symbolic starting point, year zero,
for the collective identity formed after the enslavement
of Africans. Furthermore, the loss of yams which is
considered a known crop in old tribal Africa that was
used to sustain families also foreshadow the loss of
African identity as yams could be seen as a symbol for
African identity, and the result for this loss is the fire
which as it has been elaborated on above is a symbol
for the history of slavery and its aftermath. In “Home-
going,” water emerges as a symbol connecting genera-
tions and embodying the collective identity of African
descendants. The character Mamme’s name resonates
with the water deity Mamiwata, signifying foreign and
diasporic origins. !¢

Thus, it can be interpreted that Water serves as a
vessel for the unwritten history of the family, echoing
the deep psychological wounds of slavery and acting
as an agent of unwritten history. The closing scene,
with Marcus’s underwater journey, unveils the ties to
Mamme and the encapsulation of time and space with-
in water. It signifies water’s role in narrating unwritten
history, resisting imposed identities, and preserving the
hidden narratives of the past.

As He closed his eyes and walked in until the
water met his calves, and then he held his breath,
started to run. Run underwater. Soon, waves
crashed over his head and all around him. Water
moved into his nose and stung his eyes. When he
finally lifted his head up from the sea to cough,
then breathe, he looked out at all the water before
him, at the vast expanse of time and space. He

14 Gyasi, Yaa. Homegoing. Penguin Random House, 7 June 2016,
p.- 11

15 Spears, Richard. West African Folktales. Northwestern UP, 1991.

16 Drewal, “Interpretation, Invention, and Re-presentation in the
worship of Mami Wata “
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Salman Rushdie’s perspective on identity further
contributes to this discourse. In his exploration of
colonized identity, Rushdie likens it to a chimera—a
complex amalgamation of elements that resist easy
categorization. He suggests that resistance becomes a
necessary response to the colonizer’s misinterpretation,
with the colonized needing to assert their own authentic
identities.?

During the late 1980s and early 1990s,the concept
of postcolonial resistance gained prominence through a
series of critical essays. David Jefferess, in “Changing
the Story: Postcolonial Studies and Resistance,” offers
a comprehensive account of resistance within postcolo-
nial studies. Jefferess underscores that resistance isn’t
confined to a single mode of expression—it can be
found across various forms of writing.?

Gayatri Spivak’s pivotal work “Can theSubaltern
Speak?” delves into resistance, particularly focusing on
the plight of the lower social class and women. Spivak
contends that subaltern voices are doubly silenced—
first by the colonizer and then by the patriarchal order.
Her assertion that “the subaltern cannot speak” under-
scores the need for innovative modes of resistance that
address these complex forms of silence that contribute
in creating a form of trauma.*

Postcolonial traumas, often stemming from colo-
nization, manifest as psychological wounds. In “Post-
colonial Traumas: Memory, Narrative, Resistance,” the
concept of colonial trauma is explored. The trauma
inflicted by the colonizer shapes narratives, blurring
the lines between different modes of storytelling. This
blurring is attributed to the influence of postcolonial
traumas, revealing how resistance intertwines with
memory and narration.’

In using narration as a medium to resist historical
amnesia, Emily Zobel Marshall’s analysis of the myth-
ical trickster archetype in postcolonial fiction further
elucidates the theme of resistance. Through the exam-
ination of Nella Larsen’s “Passing” (1929) and Ralph
Ellison’s “Invisible Man” (1952), Marshall explores
how the trickster figure disrupts boundaries and chal-
lenges oppressive systems. This archetype becomes a
vessel for subversion and a tool to fight historical mem-
ory and revolt against the colonial order .°

Folklore, as expounded by scholars like Alan
Dundes and Joseph Campbell, emerges as a reservoir
of cultural identity and resistance. Dundes, in “Folklore
as a Mirror of Culture,” emphasizes the historical den-
sity carried by folklore and its role in countering ethno-

2 Rushdie, «Commonwealth literature does not exist».

3 Jefteress, «Changing the Story: Postcolonial Studies and
Resistance».

4 Spivak, «Can the Subaltern Speak?.

5 Ward, «Postcolonial Traumas: Memory, Narrative, Resistance».

6 Marshall, «Harlem Tricksters: Cheating the Cycle of Trauma in the
Fiction of Ralph Ellison and Nella Larsen»
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centrism’. Joseph Campbell, in “The Power of Myth,”
discusses how mythology embodies a culture’s non-
physical world, serving as a vehicle to transfer abstract
concepts through generations.®

Folklore’s multifaceted role is further explored by
Susan Ritchie in “Folklore: Ventriloquist Who Speaks
for Representation.” Ritchie introduces the concept
of “ventriloquist folklore,” wherein folklore takes on
diverse forms, including acting as a mouthpiece for
silenced groups. This notion aligns with the perspective
that folklore serves as a vehicle for resistance and rep-
resentation, particularly for diasporic individuals and
minorities.’

In the context of postcolonial novels, Aparna Halpé>s
study, «Between Myth and Meaning: The Function of
Myth in Four Postcolonial Novels,» underscores the
significance of analysing myth through a postcolonial
lens. By examining works such as “The Great Phil-
ippine Jungle Energy Café” (1987) and “The English
Patient” (1992), Halpé suggests that myth offers an
alternative route to understanding postcolonialism.
Halpé>s approach resonates with Edward Said>s con-
cept of contrapuntal reading, unveiling hidden narra-
tives.!°

Building upon previous research that delves into the
intersection of identity and folklore, Ahmed Dr. Ahmad
Abdellah Elsheemi’s work explores how the intricate
process of translation can influence the preservation
and portrayal of cultural identity within Naguib Mah-
fouz’s literary masterpieces. In his article, “Cultural
and Stylistic Challenges in the Translation of Naguib
Mahfouz into English,” Ahmed Dr. Ahmad Abdellah
Elsheemi explores how translating Naguib Mahfouz’s
works into English presents not only linguistic chal-
lenges but also raises questions about preserving and
conveying cultural identity. Elsheemi argues that this
process can risk losing some of Mahfouz’s literary bril-
liance, particularly in representing Egyptian cultural
identity. The cultural richness and folkloric elements
in Mahfouz’s novels make their translation a complex
task in capturing the nuances of Egyptian culture for
English-speaking readers.'

These academic inquiries collectively contribute
to the exploration of folklore and resistance in post-
colonial narratives, bridging the gap between culture,
history, and identity. However, it becomes apparent that
further research is needed to fully unearth the potential

7 Dundes, «Folklore as a Mirror of Culture».

8 Campbell, «The Power of Myth».

9 Ritchie, «Folklore: Ventriloquist Who Speaks for Representation».

10 Halpé, «Between Myth and Meaning: The Function of Myth in
Four Postcolonial Novels».

11 , Ahmad Abdellah, Elsheemi ; Cultural and Stylistic Challenges in
the Translation of Naguib Mahfouz into English The Examples of
Ziqaq el-Madaq, Palace Walk and The Harafish .2014 : 32-1, Nail
river magazine for humanist and socialist studies .



SPs | 105

Diasporic Identity and Historical Forgiveness Through Resistance
as a Cross Cultural Value in Postcolonial Narrative

Mishael H. Alasheikh
University of Jeddah, Saudi Arabia

Abstract

The proposed research aims to find connections between folkloric studies and postcolonial studies, through analys-
ing postcolonial fiction that employs folklore in its narrative. Furthermore, the research seeks to understand motives
behind such employment through Edward’s Said method of analytical contrapuntal reading and Mikhail Bakhtin’s
conception of the carnivalesque, with particular focus on the representation of folklore. The research examines two
novels from two different previously colonized cultures: namely Naguib Mahfouz’s Palace walk (1956) and Yaa Gya-
si’s Homegoing (2016). The gap in publication dates between the two works was chosen intentionally to see how
history and historical events between the publication dates plays a role in colonized consciousness and its effect on

postcolonial narrative writing.

Keywords: cultures, folklore, identity, diaspora, resistance, cultural values, colonialization, historical-amnesia

Introduction:

The enchanting dance of identity and resistance finds
its stage in the realm of folklore. Across the globe, the
timeless tales and traditions of folklore act as living
bridges that connect cultures to their roots, offering a
powerful medium to express identity and push back
against the tides of change. The research embarks on
a journey to explore the representation of folklore in
postcolonial fiction. It aims to unveil the underlying
motives behind such employment through a contrapun-
tal method of analytical reading. The focus of the study
are two distinct novels originating from previously col-
onized cultures. The first novel is Homegoing by Yaa
Gyasi 2016 and the second is Palace Walk by Naguib
Mahfouz 1956. The intentional time gap between their
publication dates serves as a lens through which to
examine how historical events within this period have
influenced colonized consciousness and its effect on
postcolonial narrative writing. Both novels prominent-

ly feature postcolonial themes, including the enduring
effects of historical trauma, diaspora, resistance in dif-
ferent cultures and different times , the quest for iden-
tity, the challenge of historical amnesia, and the com-
plexities of historical forgiveness. Accordingly, this
investigation aims to unravel hidden layers of folklore
and their influence on the ever-evolving human experi-
ence in the postcolonial world.

In the domain of postcolonial literature, scholars
have delved into the intricate interplay between culture
and resistance, drawing upon concepts like hybridity
and identity. Homi Bhabha, in his seminal work “The
Location of Cultures,” introduced the term “hybridity”
to describe the collision of cultures caused by coloni-
zation. Bhabha posited that hybridity emerges as a sig-
nificant outcome of colonization, residing in what he
termed the “third space.” This liminal space carries the
weight and significance of culture, challenging conven-
tional notions of identity'.

1 Bhabha, «The Location of Cultures».
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ism accepts the inherent vagueness in moral language
concepts and deals with them as quantitative concepts,
essentially gradable, a logic that deals with the phe-
nomenon of vagueness in general (like many-valued
logics in different modern forms of Utilitarianism) can
help us in addressing utilitarian moral vagueness.
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nature. He criticizes philosophers who consider plea-
sure as the principle of ethical behavior for treating
it as a single type, differing only quantitatively. This
contradicts the idea that humans possess transcen-
dent powers beyond sensory pleasures. Mill says: “a
beast’s pleasures do not satisfy a human’s conceptions
of happiness. Human beings have higher faculties than
the animal appetites.”?' He clarifies that the principle
of utility does not conflict with the recognition that
humans possess higher intellectual faculties that enable
them to rise above animalistic pleasures; these faculties
incline towards certain specific pleasures. Intellectual
pleasures are superior to sensory ones, thanks to their
elements of permanence, stability, and absence of toil,
among others. Mill criticizes critics of the doctrine of
pleasure in ethical philosophy for their purely quan-
titative view of the concept of pleasure, saying: “It is
quite compatible with the principle of utility to recog-
nise that some kinds of pleasure are more desirable and
more valuable than others. In estimating the value of
anything else, we take into account quality as well as
quantity; it would be absurd if the value of pleasures
were supposed to depend on guantity alone.”*

From this point, Mill introduces a modification to
the doctrine of Utilitarianism. He aims to distinguish
between pleasures in terms of guantity and quality.
Hence, he asserts the existence of qualitative differ-
ences between pleasures. Not all pleasures are of the
same kind, otherwise, the pleasure of a human would
be equivalent to the pleasure of a pig. Mill argues, “It
is better to be a human being dissatisfied than a pig sat-
isfied; better to be Socrates dissatisfied than a fool sat-
isfied.” He further argues that those who “devote them-
selves exclusively to the lower pleasures have already
become incapable of the higher ones.” *Top of Form

4. Critical Evaluation and Concluding
Results

In this part of the research, we saw how Kant made the
concept of good a primary intuition. Thus, we said he
sought to ‘mathematize’ ethics — that is, to subject moral
meanings to a mathematical method, establishing them
on a strong rational foundation that infuses elements of
necessity and a priori into all its parts and steps. There-
fore, Kant’s concept of good, which is the foundation of
the overall moral and metaphysical system, is a precise
concept that eliminates vagueness, as it eliminates bor-
derline cases in its application to moral actions, as we
have seen. We said in the first part of this paper (see:
2.1. On Vague and Precise Predicates) that almost only
mathematical concepts are characterized by clarity and
precision, as the sign of their freedom from indeter-

21 Mill, John Stuart (1863). Utilitarianism. Early Modern Texts. p.5.
22 1Ibid., p.24.
23 Ibid,, p.7.
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minacy is that they do not produce borderline cases.
According to the Moral Excluded Middle discussed
earlier (for each case expressing an action, the action
is either good or not, with no middle option (see: 2.3.
The Moral Excluded Middle); there is no gray ethical
area in Kant’s system, there are no borderline cases, the
predicate either applies to the subject or does not. This
is what we saw in Kant’s definition of the good will as
the will that applies to all its actions, there is no devia-
tion or gradation, and it does not apply to some actions
and not others. Therefore, the concepts used in Kant’s
moral language explicitly exclude moral vagueness, as
a result of his dealing with these concepts as mathe-
matical primitives. They are concepts that resistant to
vagueness, as they are derived from the concept of good
that Kant put as a mathematical primitive characterized
by a priori, universality, and necessity; and thus, Kant’s
moral law legislates for all rational, free beings in gen-
eral, not limited to our human species alone.

Therefore, all the propositions derived in this moral
system, such as duty and categorical imperatives, are
established in the same way, through syllogistic rea-
soning that leaves no room for experience or sensory
perceptions. This is why Kantian ethics doesn’t permit
vagueness, as all sensory predicates, as indicated in the
introduction of this research, are inherently vague due
to their gradability in terms of quantity. This stands in
contrast to the implications of the utilitarian ethics; it is
an empirical theory that doesn’t assume a pure rational
idea as a starting point to deduce all moral concepts. Its
only presupposition is that the ultimate goal of every
human is happiness and pleasure, based on an empiri-
cal observation. This observation carries the probabil-
ity and likelihood inherent in inductive and empirical
statements, lacking certainty. On the other hand, Mill,
as we have observed, defines good in many places as
happiness and ultimately supports the greatest happi-
ness principle. In doing so, he defines a vague concept
using another vague concept. When good is associated
with happiness or pleasure, its measure becomes quan-
titative, making it measurable like other quantities in
terms of intensity, degree, etc. This stands in contrast to
the absolute determination and abstraction of the con-
cept of good in the Kantian ethics. One could argue that
while Kant aimed to mathematize ethics, Mill aimed
to naturalize it, making it an empirical natural science.
Thus, the utilitarian theory in its English form, as pre-
sented by Bentham or Mill, resembles more an empir-
ical psychology of moral behavior rather than a purely
philosophical theory about the nature of moral concepts
within the limits of pure reason.

Itis easy to deduce that the logic of moral vagueness
in the theory of duty is a classical binary logic, follow-
ing the Kantian excluded middle as defined earlier. This
does not apply to Utilitarian concepts; since Utilitarian-
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that is, as a ground of an obligation, must carry with it
absolutenecessity.”!”

For this reason, Kant rejected empirical ethics,
including hedonism, which represents one of its forms
(discussed in the next paragraph). This is because these
theories define good using other concepts such as plea-
sure, happiness, utility, and generally, doctrines that see
good as a means to another end, not as an end in-itself.
He also opposed Shaftesbury’s doctrine that unifies
goodness and beauty. Kant rejected theories based on
innate emotions in general because emotions are rel-
ative and variable. All these theories fail to reach the
idea of a priori, universal, and necessary principle of
ethical law.

Considering the current analysis, Kant’s position
when he rejects the amalgamation of goodness with
happiness, pleasure, or any other end besides goodness
itself can be understood as a rejection of goodness as
a vague concept that could lead to borderline cases.
He distances it from any indeterminacy, preventing it
from becoming a quantitative category. Kant states, “it
matters greatly to ethics to hold off as long as possible
from anything morally intermediate, whether in actions
or in human characters. That is because such ambiguity
threatens all maxims with becoming vague and unsta-
ble."!®

Hence, Kantian ethics is resistant to vagueness,
cleansing the extension of ethical conceptions from
any borderline case, and accomplishing this a priori.
It can be argued that Kant rejected all preceding the-
ories because they grounded the definition of good on
vague terms. As a result, he situated ethical conceptions
within the realm of the only a priori language that we
can comprehend, namely mathematics. Kant posited
goodness as an axiom or a postulate, resembling math-
ematical axioms, claiming it is a self-evident idea that
requires no proof.

3.3. The Principle of Utility as Dividing Moral
Truth into Degrees

Utilitarianism, as presented by John Stuart Mill, has
philosophical roots that trace back to the Epicurean
and Cyrenaic schools, along with various expressions
of the pleasure doctrine. Its most significant influence
is the form of the Utilitarian doctrine formulated by
his predecessor, Jeremy Bentham. In this context, we
will not discuss or present the philosophical roots of
the principle of utility, nor will we refer to its relation
to other ethical concepts such as pleasure, good, and
happiness, unless such exploration is required by the
research context.

17 Kant, Immanuel. (1997). Groundwork of the Metaphysics of
Morals. Cambridge University Press, United Kingdom. 4:389. p.2.

18 Kant, Immanuel. (2017). Religion within the Limits of Bare Rea-
son. Translated by Jonathan Bennett. Early Modern Texts. p.9.
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Mill agreed with Bentham in endorsing the prin-
ciple of utility as the goal for all ethical conduct and
in assessing the morality of human actions based on
the extent to which they bring about benefits or prevent
harms. Mill, however, took a more refined stance than
Bentham by advocating for the utility of the collective
or the happiness of the greatest number of people. He
explicitly refuted the idea that utility implies anything
other than pleasure. According to Mill, all utilitarians,
from ancient Epicurus to modern Bentham, have con-
sistently referred to pleasure by utility, encompassing
both pleasure and the absence of pain. Human actions
are considered good insofar as they yield pleasure
and prevent pain, and are deemed bad otherwise. The
attainment of pleasure and the avoidance of pain stand
as the ultimate goals for every living being.

The doctrine of utility posits that happiness is an end
in itself, indeed, the ultimate end. Pleasure becomes the
sole objective of humans, the standard by which human
actions are gauged, and the foundation upon which our
moral judgments are constructed'. Consequently, util-
ity serves as the criterion of moral conduct, and utility
itself is measured by pleasure. Mill states: “Happiness
is a good ... each person’s happiness is a good to that
person, and the general happiness, therefore, a good to
the aggregate of all persons. Happiness has made out
its title as one of the ends of conduct, and consequently
one of the criteria of morality.”?

Mill posits the principle of utility —or the principle
of the greatest happiness as Bentham calls it— as the
ultimate good. He assumed that issues of ultimate ends
do not subject to direct proof. A good act can be demon-
strated to be good if it can be shown to be a means to
achieve an end that does not need justification. Thus,
he united utility and happiness, considering them the
ultimate goal of all ethical behavior, and conditioned
the morality of an act on the benefits it achieves.

The principle of utility is formulated in its classical
form by Bentham and Mill as follows:

Principle of Utility: The standard of the moral-
ity of an act is the achievement of the greatest
amount of happiness for the greatest number of
people.

This is the ultimate goal of humanity, to seek the great-
est portion of happiness and to live a life free from pain
as much as possible. This formulation of the Utilitarian
doctrine by Bentham and Mill approaches the ancient
Cyrenaic school, which considered pleasure the ulti-
mate goal of human life.

However, Mill opposes his predecessor Bentham in
the notion that pleasures and benefits are of a single

Apall Ladl 4oSe dslall sl cada 13ede5 (Liskll 19
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20 Mill, John Stuart (1863). Utilitarianism. Early Modern Texts. p.24.
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central question here revolves around the possibility,
within the existing theories, of precisifying ethical pred-
icates effectively and incorporating them into an ethi-
cal theory that has philosophical implications regard-
ing these conceptions. The motivation behind such an
inquiry might be religious or rational ethical grounds,
assuming that ethical concepts are perfectly clear. For
instance, some rationalists and theologians, like the
Mu’tazilites in Islamic thought, assume the existence
of an innate instinct in humans to distinguish between
right and wrong. If this instinct falters in certain matters
or becomes corrupt, religious law clarifies and precisi-
fies the vague, guiding both ethical thought and action.
However, this kind of precisification, grounded in the
religious distinction between good and evil, falls out-
side the scope of the current investigation.

By precisification in this context, it iS meant to
exclude borderline cases and remove them from the
scope of the application of the ethical predicate, consid-
ering it as a clear and determinate concept. Regardless
of the precisifications that might be derived from reli-
gious or jurisprudential ethical conceptions, the scope
of the inquiry is limited to deontic ethical philosophy—
an attempt to establish ethics based solely on reason,
without recourse to a transcendent metaphysical foun-
dation beyond human intellect.

The central question for the subsequent paragraphs
is how the two major theories in ethical philosophy per-
ceived fundamental ethical conceptions.

3.2. The Moral Excluded Middle: Deontology as
Clear Ethics

Kant believed that goodness is a priori, not derived
from experience, but reached through by means of
syllogistic reasoning, and does not require proof —
like mathematical axioms. Kant denies contingency
and change in goodness, describing it with necessity,
imbued with the character of universal necessary law.
The goal Kant seeks in the practical field is to estab-
lish necessary moral ethics, with a universal and purely
rational character.

In his exposition of the concept of goodness, Kant
posits the notion of good will as the only thing con-
sidered good in itself, not in relation to its results and
effects. Kant states in the beginning of section I of the
Groundwork of the Metaphysics of Morals that: “It is
impossible to think of anything at all in the world, or
indeed even beyond it, that could be considered good
without limitation except a good will.’13

A good will must be good in all circumstances,
regardless of the conditions. It must always be so. This

13 Kant, Immanuel. (1997). Groundwork of the Metaphysics of
Morals. Cambridge University Press, United Kingdom. 4:393. p.7.
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means that it is never partially good, nor good in one
situation and not in another', but the will remains good
even if it fails materially to achieve its aims. This is
because the good will is not good because of its actions
or the consequences that follow from its actions, but it
is so in itself. In essence, according to Kant, the good
will is an absolute and unconditional good, it is good in
itself, not in relation to anything else; from this, Kant
derives the concept of duty from the concept of the good
will, where the good will has no law other than duty. It
is not enough from Kant’s point of view for the action
to be ‘in accordance with duty, i.e., in accordance with
the principle of duty, “but the action must come from
duty, and it does not matter after that whether its conse-
quences are beneficial or harmful, pleasant or painful.”!?

Kant denies the existence of anything that mediates
between the good will and the non-good (evil). Accord-
ing to Kant, the will cannot be good in part and evil in
another part. Just as he does not acknowledge degrees
of goodness, he does not recognize degrees of evil.
Right is right, and wrong is wrong; there is nothing that
is more evil or more good than something else.

Thus, based on the foregoing, the moral excluded
middle can be formulated, as Kant places it in his argu-
ment about the radical evil of human nature'®, in the
form of the following disjunction:

The Moral Excluded Middle: Ethically, human
beings are either wholly evil or wholly good.

Kant goes beyond purifying the concepts of goodness
and the good will from inclinations, psychological ten-
dencies, and consequences. He also purifies the meta-
physical ethical realm from any empirical influences or
anything that employs sensory perceptions in defining
general ethical conceptions, removing them from the
realm of philosophy or true metaphysical ethics.

Kant rejects any ethical theory based on natural
sensibility. According to him, any theory that relies on
sensibility, assumes emotions, inclinations, motives, or
considers consequences in various forms fails to estab-
lish a universal necessary law as required by his meta-
physics of ethics. Kant states: “is it not thought to be of
the utmost necessity to work out for once a pure moral
philosophy, completely cleansed of everything that
may be only empirical and that belongs to anthropolo-
gy? For, that there must be such a philosophy is clear of
itself from the common idea of duty and of moral laws.
Everyone must grant that a law, if it is to hold morally,
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16 Kant, Immanuel. (2017). Religion within the Limits of Bare Rea-
son. Translated by Jonathan Bennett. Early Modern Texts. p.9.
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itical, i.e., a similar paradoxical argument can be for-
mulated for it. The problem in all formulations of the
sorites series is the same: how can a series of changes,
each of which does not make any difference or change,
collectively result in a gradual difference when accumu-
lated? Proposed solutions to this problem often claim
that if the first change does not make a difference in
assigning a property to an object, then any subsequent
change will also not make a difference. They use the
concept of degrees of truth to refer to the assignment of
a property, or approaching the issue using fuzzy logic,
which distinguishes between degrees of ascription of a
predicate. The essence of the problem lies in the sec-
ond premise (as it is the essence of the paradox), which
assumes mathematical induction (n+1). The paradox
relies on the successive application of MP. The only
way out of this paradox, from the perspective of clas-
sical logic, is to deny the truth of the second premise,
meaning rejecting the case that argues for accumulation
and gradual change, which assert that even the slightest
change that occurs in something with a certain predi-
cate can produce something with the same predicate. It
is evident that rejecting the second premise leads to a
form of inconsistency. Denying it not only challenges
the validity of mathematical induction but also implies
the counterproposition, suggesting that even the slight-
est difference can transform an object that is P to not-P.

There exist numerous approaches that attempt to
refine vague predicates by artificially introducing pre-
cision into their application. For instance, regarding the
issue of abortion, one must inquire: What constitutes
the decisive boundary between the fetus and non-fetus,
the living cell and the inanimate? What distinguishes
between the living and the perished? All these concepts
lack determinacy and are, consequently, vague. The
legal system navigates through the inherent vagueness
and indeterminacy of these concepts by establishing,
through positing and convention'', an artificial distinc-
tion—albeit not without arbitrariness—between cases
to which these judgments apply and those to which they
do not. Vague predicates within the legal domain under-
go continuous precisification, such as specifying the
legal age of adulthood or the eligibility age for obtain-
ing a driver’s license. However, the concepts employed
in legal language remain logically vague in the end.
This doesn’t resolve the problem of vagueness but rath-

11 In this context, it is worth noting that the concept of “conven-
tion” itself is a vague concept. If a group adopts a certain behavior,
legal rule, or social norm, how many uses or what percentage of
individuals in a linguistic community agree among themselves
to determine this rule, making it a convention thereafter? Is there
an instance where a single use or an individual from the linguistic
community transforms the proposition/rule, whatever its form,
from a completely subjective or arbitrary rule into an inter-subjec-
tive convention? Inquiring the concept of convention, we find that
it is also an indeterminate concept in its application.
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er represents a conventional precisification aimed at
achieving practical purposes in the legal field.

In the realm of ethical philosophy, moral theories
precise the concepts they employ to provide a theo-
retical and practical framework for practical ethics. In
the next paragraph, we will examine two main types
of these precisifications and assess their impact on eth-
ical theory. However, before delving into that, there
is an objection worth presenting at this juncture—an
objection to the idea that evaluative conceptions, unlike
descriptive ones, are subject to degrees. Some philoso-
phers challenge the notion that deontic evaluative con-
cepts, such as the concept of permissibility, possess a
gradual nature, i.e., are amenable to gradation'. This
stands in contrast to pure evaluative conceptions that
differentiate between themselves and may come in
degrees. Their argument is grounded in the assertion
that these conceptions relate to things that are not inher-
ently subject to degrees, such as moral actions. How-
ever, one could counter this by noting that there are
ethical actions considered more permissible than oth-
ers. For example, it might appear more permissible for
someone to lie in certain contexts than to commit mur-
der, despite clear contradictions with Kantian ethics, as
we will explore in the upcoming paragraphs.

3. On the Possibility of a Moral Standard

After presenting the problem of moral vagueness and
outlining its logical formulations, elucidating how ethi-
cal predicates can be vague in both their evaluative and
descriptive aspects, this paragraph will delve into two
major conflicting theories in the field of ethics: deon-
tology as presented by Immanuel Kant and utilitarian
ethics as articulated by John Stuart Mill. We will exam-
ine these two theories from the perspective adopted
in this paper, as outlined in the preceding paragraphs,
viewing them as theories seeking to precisify moral
predicates either implicitly or explicitly. The discussion
will explore how each theory tackles the issue of moral
vagueness, revealing how the treatment of moral vague-
ness can lead to different ethical theories and standards.

3.1. The Nature of Precisification and Its Forms

Every ethical theory, being a language of ethics, must
address and precisify the conceptions it involves. How
can a deontic ethical theory precisify its conceptions,
which we have observed are often tainted with vague-
ness and indeterminacy? In other words, how can an
ethical theory be established considering the fact that
ethical predicates are inherently vague? There are, of
course, various ethical theories and standards, but the

12 Tappolet, C. (2013). “Evaluative vs. Deontic Concepts,” in
Lafollette, H. (ed.), International Encyclopedia of Ethics. Wiley-
Blackwell, pp. 1799-1791.
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used in the context of normative language, namely, the
concept of permissible. We also illustrated its relation-
ship with another, more well-defined issue, namely,
the matter of “abortion.” In this section, we will exam-
ine, applying the same argumentative framework, the
vagueness in another type of evaluative concepts, those
concepts that bear both descriptive and evaluative
implications.

The proposition “Socrates is honest” attributes a
specific ethical quality (honesty) to the subject (Soc-
rates), implying a normative judgment —alongside the
description— that Socrates possesses honesty as a Vir-
tuous trait. But when is Socrates not honest? — We use
the same logical tools introduced in the preceding para-
graph, where we will denote the subject, Socrates, with
the Latin letter (a). The predicate will be represented as
H to indicate honesty. Thus, the proposition becomes
Socrates is honest Ha, where a is a subject character-
ized by the predicate H; in this case: Socrates assigned
the property of being honest. The contradictory propo-
sition, meaning “Socrates is dishonest” [i.e., Socrates is
a liar], expressed as —Ha.

As demonstrated in the preceding paragraph, we
will construct two valid arguments from these premis-
es. However, these arguments lead to contradiction. The
only difference is that we apply the second premise,
which assumes mathematical induction, in one of these
arguments through addition and in the other through
subtraction. This is to show how the sorties arguments
and the vague concepts involved in these arguments
result in a clear contradiction.

_|Ha1,000,000 HaO Premlse
—Ha, — Ha Ha — Ha Premise
1,000,000 1,000,000-1 0 0+1
Ha
999,999 1
Ha_ . — Ha Ha — Ha
999,999 999,999-1 1 1+1
Ha Ha
999,998 2
() ()
1 11 999,999 1,000,000
—-Ha Ha Conclusion
0 1,000,000

In the first syllogism (the left-hand side) and in the
first premise, we presume that Socrates, who has never
committed a single lie throughout his life, is unques-
tionably an honest man. Similarly, in the second syl-
logism, if Socrates commits a single lie throughout
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his life, he will still remain honest. This is because a
single lie, perhaps a white lie, for example, will not
alter Socrates’s inherent nature of trustworthiness and
truthfulness into deceit and falsehood. If we follow this
syllogistic reasoning, we will reach a counterintuitive
conclusion that suggesting that Socrates will remain an
honest man even if he tells a million lies. This indi-
cates that ethical concepts like honesty and dishonesty,
etc., are classified as vague concepts due to their lack of
sharp boundaries in their extension.

In a binary theory, such as Kant’s deontology, one
becomes a liar with the commission of a single lie. This
contributes to the characterization of Kantian ethics as
rigoristic, alongside Kant’s assumption that the will,
according to duty, is in conflict with natural inclinations
of humankind. In the following paragraphs, we will
see that Kantian ethics rejects gradation and sequen-
tial reasoning using ethical predicates. Somehow, it
denies the middle premises in the sorites arguments.
We will explore Kant’t deontology as an approach that
deals with moral predicates by precisifying them and
constructing a fundamental separation or dividing line
between the application and non-application of a pred-
icate. In Kantian ethics, an action is either permissible
or impermissible, with no borderline cases or inter-
mediate scenarios. Some formulations of deontology
retain the idea of existence of cases or actions that do
not fall under the command because they are not inher-
ently ethical actions. For instance, eating with your left
or right hand is not a morally charged choice, unlike
some cultures considering eating with the left hand as
undesirable or taboo. However, generally, the decision
made in such cases is not deemed ethical, thus devoid
of moral properties, meaning it is neither good nor bad.

In this way, we have demonstrated the inherent
moral vagueness in normative moral concepts in their
two primary forms: evaluative and descriptive. In the
next paragraph, we will present a critique and commen-
tary on the argument of the sorites paradox, providing a
refutation of key objections in this context.

2.3. Critique and Commentary on the Sorites
Argument

In the preceding two paragraphs, we presented exam-
ples of well-known paradoxes, known as Sorites para-
doxes, which arise through the application of the modus
ponens and the assumption of mathematical induction
on vague predicates. We applied them initially to the
concept of permissibility, then illustrated them with a
concrete example concerning the ethical permissibility
of abortion. We hinted at their connection to identity
and murdering, demonstrating how the paradox also
emerges from applying ethical predicates with descrip-
tive content. The sorites argument, as we have seen, is
a symptom of vagueness, as every vague concept is sor-
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action a_is ethically permissible.” These actions vary
in their degree of permissibility, so if some action Pa,_
is permissible, then the following action in the series
Pa__ , is also permissible, but to a slightly lesser degree;
thus, the first action Pa, is certainly permissible, fol-
lowed by a series of actions that gradually decrease
in permissibility as mentioned, until we reach the last
action in the series a_, which is certainly an impermissi-
ble —Pa ethical action.

And this can be expressed formally as follows:

1 Pa, Premise

2 Pa — Pa, Premise

3 Pa, MP, 1, 2

4 Pa —> Pa, Assumption
5 Pa, MP, 3, 4

6 ()

C Pa_— Pa Conclusion

This can be read as follows: Since the first action is
permissible, a slight imperceptible difference will not
be sufficient to change the second action from being
permissible to impermissible. Therefore, the second
action remains permissible. As the second action is per-
missible, the third, in the same manner, is also permis-
sible, and so on. Through a lengthy series of inferences,
we arrive at the conclusion that the last action is per-
missible, indicated by . This contradicts the proposition
assumed from the beginning, which asserts that the last
action in the series is impermissible, since the domain
of application of the predicate permissible encompass-
es a spectrum of ethical actions that vary in the degree
of their permissibility.

However, it is certain that the transition from per-
missibility to impermissibility occurred gradually at
some point in the series; otherwise, the transformation
would be arbitrary and abrupt. At which point does this
happen? Here, we glimpse the characteristic of inde-
terminacy that labels vague predicates. The cases at
which the attribution of ethical permissibility to actions
turns into its opposite cannot be precisely identified.
Additionally, this implies the existence of three sets
which constitutes first-order vagueness. Firstly, the
set of actions to which permissibility determinately
applies (morally permissible actions); secondly, the set
of actions to which permissibility does not determinate-
ly apply at all (morally impermissible actions). At the
midpoint of the series, there is a set of actions to which
permissibility neither determinately applies nor deter-
minately does not apply. There is no sharp boundary
separating these three sets, as they constitute a vague
set or a fuzzy set. If such a sharp boundary existed, the
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predicate would be precise and clear in its application,
but instead, it will have three crisp sets, not just two’.

Therefore, in the middle of the series, there are
actions that lie at the fringe of the permissible concept.
These are actions that raise challenges in determining
whether they fall within the domain of application of
the concepts or not, i.e., whether they are permissible or
not. These are the borderline cases of the concept, dis-
tinguished by their resistance to any conceptual analy-
sis, as we are unable to establish a criterion for its appli-
cation simply by examining the semantic content of the
permissibility concept itself. Furthermore, borderline
cases are inquiry resistant'®. No amount of conceptual
analysis or empirical investigation can dispel the inde-
terminacy inherent in the concept through any real or
mental experiment that implies a sequence of actions
gradually decrementing in terms of permissibility.

The importance and significance of such an argu-
ment become evident when we apply the concept if
ethical permissibility, as exemplified here, to a specific
issue or legal case within practical legislative domains,
such as the matter of abortion. The central question in
discussions about abortion is: “When does the embryo
become a fetus?” or “When does the fetus become a
person?” At what point does a fertilized egg transform
into a human to the extent that its abortion becomes
equivalent to homicide? If abortion is deemed permis-
sible one second after fertilization, then it logically fol-
lows that it would also be permissible two seconds after
fertilization:

Pa — Pa,.. +-Pa

By continuing this chain of reasoning and sequen-
tially applying modus ponens, one would arrive at the
unreasonable conclusion that killing a newborn imme-
diately after birth is considered an ethically permissible
act.

2.2. Vagueness of Descriptive Normative Concepts

In the previous paragraph, we attempted to clarify the
vagueness surrounding one of the most crucial concepts

9 One might think that the problem of vague predicates is resolved
by adding, from a truth-functional semantics perspective, a
third truth value (an undefined or indeterminate value) and
assigning this value to borderline cases or cases falling within
the middle category (the category of indeterminates where the
predicate neither applies nor does not apply). In this case, to
solve the problem, we only need to use trivalent or many-valued
logic in general and apply it to these cases. However, vagueness
is elusive and resistant to determination. This approach, common
in the literature on vagueness, resolves the problem of first-order
vagueness only. After making this determination using multiple
degrees of truth, we encounter higher-order vagueness, and the
predicate does not cease to produce borderline cases.

10 Sorensen, Roy, “Vagueness’, The Stanford Encyclopedia of
Philosophy (Winter 2023 Edition), Edward N. Zalta & Uri
Nodelman (eds.), URL = <https://plato.stanford.edu/archives/
win2023/entries/vagueness/>.
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There is another, less common distinction within
the category of evaluative concepts itself, separating
pure evaluative concepts from deontic concepts. For
example, concepts like ought, must, prohibited, and
permissible are distinguished by going beyond mere
evaluation. They direct the actor towards a specific
action or dissuade him from it. These are the impera-
tive sentences that the positivists had considered to be
meaningless.

1.2. On Vague and Precise Predicates

When is a concept vague, and when is it precise? We
describe a concept as vague when it permits the con-
struction of one of the paradoxes of the heap (sorites’)
using simple logical tools — that is, if the concept can
be employed in a sorites series argument. Vague con-
cepts give rise to paradoxes, from a classical logician’s
point of view, leading to contradictions, as we will
demonstrate. The fundamental characteristic of the
indeterminacy associated with vagueness is the notion
of the borderline case. If we consider any case where
the predicate is vague, we can construct a valid logical
argument that gives rise to borderline cases, resulting in
a paradox. And if we employ the negation of the predi-
cate in a similar argument, we derive a clear contradic-
tion from premises that appear true, using valid rules
of inference.

On the contrary, predicates related to mathematics,
such as number properties, fall into the category of
precise predicates. Take, for instance, the property of
parity, which is one of the characteristics of the set of
integers Z. It divides the set of integers into two com-
plementary subsets: an integer is either even or odd.
Consequently, the statement “2 is an even number” is
precise because its predicate does not give rise to bor-
derline cases. Every member in the set of integers is
definitively either even or odd. There are no borderline

7 Sorites [from Greek soros, a heap and sorites, a heaper] Also the
paradox of the heap, a paradox that concerns how a series of small
changes does not affect the possession of a property when taken
individually but does affect the possession of the property when
the changes are taken together. One grain of sand does not make a
heap. Adding a further grain does not make a heap. We can go on
adding grains without making a heap, and there is no particular
number of grains that will make a heap. Yet many grains of sand
certainly do make a heap. If no addition of a single grain can turn
anon-heap into a heap, it is difficult to understand how a heap can
emerge. The problem can be stated conversely. Removing one grain
of sand from a heap does not make the heap disappear. Nor does
removing a second grain make the heap disappear, and so on. There
seems no point at which the heap disappears, yet it does disappear.
A variant of the sorites paradox is the bald man paradox. A man
with a full head of hair will not become bald if he loses one hair.
Nor will the loss of a second hair make him bald, and so on. There
appears to be no point at which the removal of an additional hair
will make him bald, but the man does become bald. See: Bunnin,
N., & Yu, J. (2009). The Blackwell Dictionary of Western Philosophy.
Wiley-Blackwell. p.650.
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cases for the concepts of “evenness” and “oddness,”
and no number is more “even” or less “odd” than anoth-
er. In this case, the predicate is either true for its set of
objects or not true.

In the following paragraph, we will demonstrate
that many moral concepts, if not most of them, fall
into the category of vague predicates, and they lead
to paradoxes from the perspective of classical logic.
By applying the distinction we outlined in the previ-
ous paragraph, we will analyze the two main types of
moral normative predicates: evaluative and descriptive,
demonstrating the vagueness that envelops both types
of these predicates.

2. On the Vague Nature of Moral Concepts

2.1. Vagueness of Purely Evaluative Concepts

We have stated that moral concepts are divided into
two types: evaluative and descriptive. In this section,
we will attempt to demonstrate the vagueness that sur-
rounds the first type, which are the more general and
abstract concepts. We will then move to the vagueness
inherent in descriptive concepts, applying the same
strategy.

Let’s take, for example, one of the evaluative con-
cepts mentioned in the previous paragraph; consider
the concept of ‘permissible.” This is an important eval-
uative concept in normative and ethical contexts and is
one of the obligatory concepts according to Tappolet’s
classification®, not limited to evaluation but also dic-
tates what should or should not be done in a specific
ethical context. We will demonstrate that it is a vague
concept because its application domain on its set of
objects (in this case, ethical actions) is indeterminate,
leading to borderline cases. To clarify the vagueness
that surrounds an ethical concept like this, we will use
some simple logical tools. We will follow the conven-
tional logical notation, using a lowercase Latin letter to
denote the subject a and a capital letter for the predicate
P. We will use the symbol — to denote negation, and the
symbol — for implication. We will also use to refer to
the application of mathematical induction [in the sec-
ond premise]. We use the rule of modus ponens (MP),
a traditional sound rule of inference upon which many
syllogisms in traditional logic are based, to demonstrate
that using premises that seem true and a correct rule of
inference can lead to contradictory conclusions simply
because the premises include vague moral predicates.

Let’s assume we have a finite series of ethical

actions a, a,,..., a_and let’s associate each action a_
in this series with the proposition Pa,, that says “the

8 The goal is also to provide an example of one of the predicates
in this set that falls within its subset. For Tappolets distinction,
see: Tappolet, C. (2013). “Evaluative vs. Deontic Concepts,” in
Lafollette, H. (ed.), International Encyclopedia of Ethics. Wiley-
Blackwell, pp. 1799-1791.
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predicate (in case it’s a vague predicate) is true about
it, or not true — from the perspective of truth-functional
semantics. Thus, vagueness represents a challenge to
LEM?, and bivalence which is the cornerstone of classi-
cal Aristotelian logic.

Taking the above into account, we can establish the
following definition:

Moral vagueness: A type of indeterminacy exhib-
ited by the concepts used in moral language,
which is the source of borderline cases that arise
in the field of application of these concepts.

Moreover, the study of moral concepts as vague
predicates necessitates consideration of the three pri-
mary positions on vagueness: the epistemic, the seman-
tic, and the ontic. These positions form the basis for
specific interpretations and theories about vagueness,
and subsequently, they give rise to a distinct seman-
tics for the logic of vagueness. Philosophers’ positions
towards the phenomenon of vagueness are divided into
these three stances; some conceive that vagueness is an
epistemic matter, attributing it to our ignorance of the
scope of the predicate application over a range of cases
or objects. Therefore, it’s not a characteristic of these
objects themselves, but rather related to epistemolog-
ical notions such as indeterminacy, ignorance, uncer-
tainty, safety, and justification. Others claim that vague-
ness is semantic, i.e., related to the concepts themselves
and has no connection to knowledge or ignorance, but
rather rooted in the fact that certain concepts (vague
concepts) lack specific meaning in our minds. Those
who hold the third position contend that vagueness
is metaphysical, suggesting the existence of vague
objects in the world. Advocates of this stance seek to
prove their position, often invoking phenomena taint-
ed by vagueness or indeterminacy as evidence. Exam-
ples include certain quantum phenomena in quantum
mechanics and phenomena relying on perception, such
as rainbows. And all qualities, such as colors, smells,
sounds, etc.; All terms related to the senses, and much
of the physical terms in general are considered to be
vague terms*. These philosophers hold a realist account
of vagueness.

We encounter the same three positions in the con-
text of the vagueness of moral language, emerging as
a consequence of various theories and diverse stances
within the field of meta-ethics; In other words, ground-
ed in a specific meta-ethical theory, one can adopt one
of the primary general positions of vagueness, as we
have defined it. This stance influences the formulation

3 The Law of Excluded Middle is the principle stating that every
proposition is either true or false, and there is no middle ground
or third possibility; the middle is excluded, and it is one of the
foundational principles of classical logic.

4 Black, M. (1937), ‘Vagueness. An Exercise in Logical Analysis,
Philosophy of Science, Vol. 4, No. 4 (Oct., 1937), p.434.
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and nature of ethical theories in general (as explored
in the second section of this research), as well as the
meta-ethical position. For instance, if one is a moral
realist and it is proven that moral concepts—at least
in most cases—are vague (as demonstrated in the first
section), then moral vagueness in this case would be
metaphysical vagueness®.

Throughout the sections of this research, we will
first elucidate how concepts employed in moral lan-
guage can exhibit vagueness, and the implications of
having an indeterminate application domain for these
concepts. Secondly, we will explore, from the same
perspective, the feasibility of an ethical theory in light
of the phenomenon of moral vagueness, which we will
define in the first section. Our focus will center on two
foundational and conflicting theories in the field of ethi-
cal philosophy — Deontology and Utilitarianism, where
we will derive the positions and assumptions of both
theories regarding the issue of moral vagueness. The
aim of this section is to illustrate the impact of moral
vagueness in shaping ethical theory, drawing insights
from two eminent figures in ethical philosophy and sig-
nificant logicians, Immanuel Kant and John Stuart Mill.

1. Moral Concepts as Vague Predicates

1.1. On Moral Concepts in General

There are numerous definitions and classifications in
the field of studying moral concepts, but most agree
that this category of concepts generally branches into
two main types: evaluative normative concepts and
descriptive normative concepts. Bernard Williams®
introduced another distinction that corresponds to this
division, which has become more popular. He differ-
entiates between what he calls thin moral concepts
and thick moral concepts. A thin normative concept is
a general, abstract concept, devoid of any descriptive
content. Examples of these concepts include good, evil,
right, wrong, and permissible. Jurisprudential concepts
(in Islamic Figh) such as obligatory, recommended,
permissible, reprehensible, and prohibited also fall
under this type. All these concepts are characterized by
abstraction, as we have indicated. On the other hand,
there are thick moral concepts that have a descriptive
significance and content, and are not purely normative
concepts or limited to mere evaluation. Examples of
this category of concepts include brave, generous, hon-
est, loyal, all of which carry descriptive connotations,
describing the act or the actor himself, alongside their
evaluative role.

5 Schoenfield, M. (2016), ‘Moral Vagueness Is Ontic Vagueness,
Ethics, 282-257 :126.

6 Williams, Bernard. (1985), Ethics and the Limits of Philosophy,
Cambridge, MA: Harvard University Press. p.140.
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This paper addresses a novel perspective on moral concepts as logically vague predicates, i.e., predicates that are
indeterminate in their application. We will analyze and delineate the phenomenon of moral vagueness in an attempt to
trace its essential properties within various forms of concepts used in moral language. Subsequently, we will present
and comment on the paradoxes generated by vague concepts, known as the sorites paradoxes. We will then explore the
possibility of a moral criterion in light of our assertion that moral concepts are vague, examining the possibilities of
precisifying these predicates. From this same perspective, we will analyze key moral concepts employed in two fun-
damental ethical theories: Immanuel Kant’s Deontology and John Stuart Mill’s Utilitarianism. This analysis will help
us extract the implicit strategies employed by both theories in dealing with moral vagueness, followed by a critical

evaluation that includes the main conclusions.

Keywords: Vagueness, Indeterminacy, Sorites paradoxes, Borderline cases, Deontology, Utilitarianism

Introduction

The subject of this paper is moral vagueness. We will
demonstrate that most of the concepts used in moral
contexts and the predicates included in moral language
are of the category of vague predicates that contem-
porary philosophical logic (+1970) studies in light of
their relationship to the general problem of vagueness,
and its relationship to indeterminacy. It has been wide-
ly believed that vagueness is the characteristic of the
indeterminacy that characterizes the domain' of appli-
cation of a predicate or concept on its set of objects.

1 The ‘domain of application of a predicate’ refers to the category
of subjects or entities to which the predicate is applicable. For
example, the concept of height applies to individuals and buildings
but does not apply to numbers and colors; therefore, they fall
outside its domain of application. As for borderline cases, as
we will clarify, these are subjects for which it is fundamentally
or essentially impossible to say whether the concept applies to
them or not, meaning whether they fall within the domain of its
application or not.

The most specific characteristic of vagueness, and what
distinguishes it from other types of indeterminacy, is
that it is considered the origin of borderline cases?,
i.e., the category of objects that fall at the fringe of the
predicate, or at the extremes of the concept’s domain
of applications to the set of objects; We do not know
whether these cases fall within the scope of applica-
tion of the predicate or not. Or one might say that it is
the set of objects of which one can’t know whether its

2 The term “borderline cases” refers to cases at the margin of
application for expressions lacking a clear-cut extension, where
there is no sharp boundary to mark the field of its application. This
vagueness is not due to our ignorance or imprecise knowledge but
is intrinsic to the word itself. For instance, the concept of a person
leaves it undetermined whether a fetus or a brain-damaged human
being is a person. Our concept of ought leaves the boundary
between prudential judgments and moral judgments uncertain.
Some philosophers wish to replace our current terms with others
that have sharp boundaries, but others argue that new borderline
cases can always arise. See: Bunnin, N., & Yu, J. (2009). The
Blackwell Dictionary of Western Philosophy. Wiley-Blackwell. p.88.
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to stop this. This shouldn’t prove very hard to do since
making just one large quantum computer accessible is
already enough to counter many of the risks of monop-
olization of access to quantum computing.

I would like here to recommend that developing
countries should do cooperative work to make a quan-
tum computer available to their citizens and agencies to
not fall behind and on the same time not have to allocate
resources detrimental to the welfare of their citizens.

Conclusion

In this paper, I reviewed some of the most important
ethical challenges of QT. One of the most important
things we can conclude from this survey study is that
these challenges are often unique and thus the inception
of new quantum specific ethical research is justified. I
also touched on some of the suggested solutions and the
difficulties that face these proposed solutions. Lastly,
I want to emphasize that no one can stand in the way
of the wheel of progress, and it is not even in human-
ities best interest to try to do so. Nonetheless, it is our
duty to try our best to control the path and speed of that
wheel to ensure that it does not destroy whatever comes
its way.

Issue 4 | March 2024

References

De Wolf, R. (2017). The potential impact of quantum computers on
society. Ethics and Information Tech- nology, 276-271 ,19.

Kop, Mauritz et al. “10 Principles for Responsible Quantum
Innovation” SSRN Electronic Journal (2023): n. pag.
Perrier, E. (2022). Ethical quantum computing: A roadmap. arXiv,

arXiv:2102.00759.

Possati, L.M. Ethics of Quantum Computing: an Outline. Philos.
Technol. 2023) 48 ,36). https://doi.org/10.1007/s-00651-023-13347
6

“Quantum Computers Won't Break Encryption Just Yet” Protocol —
the People, Power and Politics of Tech, 4 May 2020, www.protocol.
com/manuals/quantum-computing/quantum-computers-wont-
break-encryption-yet.

Villalonga, Benjamin, et al. “Establishing the Quantum Supremacy
Frontier with a 281 Pflop/S Simulation” Quantum Science
and Technology, vol. 5, no. 3, Apr. 2020, p. 034003, https://doi.
0rg/9565-2058/10.1088/ab7eeb. Accessed 24 Aug. 2020.



https://doi.org/10.1007/s13347-023-00651-6
https://doi.org/10.1007/s13347-023-00651-6
http://www.protocol.com/manuals/quantum-computing/quantum-computers-wont-break-encryption-yet
http://www.protocol.com/manuals/quantum-computing/quantum-computers-wont-break-encryption-yet
http://www.protocol.com/manuals/quantum-computing/quantum-computers-wont-break-encryption-yet
https://doi.org/10.1088/2058-9565/ab7eeb.%20Accessed%2024%20Aug.%202020
https://doi.org/10.1088/2058-9565/ab7eeb.%20Accessed%2024%20Aug.%202020

Proceedings of Riyadh Philosophy Conference 2023

nonmaleficence (avoiding harm), autonomy and sus-
tainability. Taking guidance from these principles,
many researchers made recommendations to counter
the ethical challenges of QT. A review of some of the
most important recommendation in my opinion is given
below.

I. Moving to post quantum cryptography algo-
rithms

Fortunately, classical encryption codes that do not
depend on find primary common factors of large
numbers do exist. These codes cannot be decrypted
by quantum algorithms. At least not yet. The obvious
solution then to the quantum decryption of classically
encrypted information would be to make the transition
of all networks to this kind of encryption. Alas, there
are some hurdles. It is estimated that the world needs 20
years for the full transition to post quantum cryptogra-
phy to happen and there is no guarantee that no one will
succeed to run Shor’s algorithm before these 20 years
are up. If this happens, networks that haven’t yet made
the transition will be vulnerable. A second problem is
that encrypted information is constantly at risk of theft.
The only thing protecting it for being illegally known
is the inability of the hacker to decrypt it. Therefore, all
our information today is at risk since hackers can steal
them and keep them until quantum decryption becomes
available. So even if this information is post quantumly
encrypted in a few years there would still be versions
of it that were classically encrypted and that would be
still available to hackers or enemies of a state. For this
reason, I believe that international treaties for regulat-
ing quantum decryption and criminalizing violation of
these regulations is in order.

II. Fair quantum machine learning

Fair machine learning is a sub-branch of computer
science concerned with how classical algorithmic sys-
tems can be assessed against ethical criteria (such as
bias or discrimination in data or outcomes) and with
building strategies for imposing ethical standards (such
as fair outcomes or representational justice) on such
algorithms. These strategies usually involve forcing
constraints upon inputs, constraints upon form of a pro-
gram and upon how computation unfolds (for example,
prohibitions on combining sensitive confidential data-
sets in ways that allows individuals to be identified) or
constraints upon outputs, such as ensuring classification
criteria (such as statistical parity or Lipschitz fairness).

Ways to ensure ethical standards will differ in
the case of quantum machine learning. By quantum
machine learning I mean all machine learning that
uses quantum algorithms instead of — or in addition to
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— classical algorithms. The form of quantum computa-
tion is governed by Hamiltonian formalism; writing the
Hamiltonian of a quantum system is analogous to writ-
ing Newton’s laws for a classical system. We should
also remember that a quantum algorithm is stochastic,
outcomes occur probabilistically rather than determin-
istically.

A quantum computation may be ethical if it consists
of (i) ethical procedures, a form of algorithmic deontol-
ogy (concerned with what computational evolutions or
pathways are or are not permissible). This form of eth-
icality can be practically realized by prescribing con-
straints on the transition function of the quantum state.
(ii) ethical outcomes, a form of algorithmic consequen-
tialism. For example, proscribed states are modelled as
‘dead ends’, practically, this may be done by adding
mathematical terms to the Hamiltonian of the system
that insure that the probability of transitioning to a pro-
scribed unethical state approaches zero.

III. Fair distribution of QT resources

If we want to prevent political and financial super-
powers from monopolizing QT we must create ways
to guarantee accessibility to QT by individuals and
small organizations. Let us focus on the accessibili-
ty of quantum computers as an example. Ideally such
accessibility would come about for commercial rea-
sons, by means of cloud computational services. Com-
panies that own actual quantum computers or systems
that simulate quantum computers can provide access
to these computers to academics and others through
the cloud. These academics or otherwise individuals
or small companies can then write algorithms in sim-
ple languages such as python or graphical interface
languages and try them on the quantum computer via
the cloud for a small fee. Some companies that already
started doing so are Amazon, Microsoft and Google.
The publicly accessible computers are still of the order
of a few qubits but this is expected to change in the near
future. These platforms should be encouraged because
not only do they allow access to otherwise inaccessible
technologies, but they also make it easy for nonspecial-
ized individuals to learn how to program these comput-
ers. They also encourage the development of new and
creative uses of these quantum computers.

Of course, companies may start hoarding quantum com-
puting power, if they feel it is in their best interest. If
this happens, other parties (governments or otherwise)
should try to rectify this. Unfortunately, governments
themselves could also have an interest in monopolizing
access to quantum computers.

At that point, international organizations should move
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The same can be said about the morality of all deci-
sion making done by quantum algorithms not just in the
context of bias and discrimination. How can we moral-
ly justify any decision made by a quantum algorithm if
we ontologically lose all information about the history
of the decision-making process as soon as the decision
is made?

Another challenge posed by the total opacity of
quantum computing algorithms is what Rubel dubbed
“agency laundering” (Rubel et al 2019). Agency laun-
dering is the act of individuals and corporations of dis-
tancing themselves from the responsibility for moral-
ly questionable actions — whether these actions were
intentional or not- by blaming the algorithm. This
behavior already exist but it is predicted that it will get
worse with quantum computing due to the Blackbox
effect.

* Quantum sensors surveillance and infringement on
human rights

Despite the great medical and other benefits that are
expected from the use of quantum sensors, it is still very
probable that they will cause violation of individuals’
privacy. Quantum sensors are expected to revolution-
ize government surveillance technologies. They can be
used for surveillance of citizens and residents and to
spy on other countries. We must admit that this will be
beneficial for fighting crime and terrorism and hence
for protecting national security but on the other hand
these technologies will for sure be used by oppressive
regimens to exercise even more oppression especially
against minorities and to strip individuals from their
right to privacy.

Third: Challenges shared with other emerging
technologies

* Widening the gap between superpowers and other
geopolitical entities and concentrating power and
money in the hands of giant companies and hyper
wealthy individuals.

Just like with any other emerging technology, it
is difficult to speculate about the distribution of QT
resources in a few decades. Most probably though they
will not be widely available. The American and Chinese
governments currently have a monopoly on QT and it
is likely that this will be a status quo for some time in
the future except for a relatively humble entrance of
the European Union to the field. This will most likely
cause the widening of the- already huge- gap between
these superpowers and the rest of the world and might
increase political tension between east and west.

Also, the only companies that are currently seri-
ously investing in quantum computers are the informa-
tion technology giants: IBM, Google, Microsoft and
Intel. These are all multi billion dollars companies and
their investments in QT will only add to their wealth
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and power. A real issue here is that building quantum
computers is very expensive and hence impossible for
small or medium companies no matter how talented,
creative and skillful their workforce is. This limits the
competition to only the giants and allows them to main-
tain oligopoly on QT. The situation was different with
classical computers. Apple and Microsoft were just two
small companies by then who were able to compete in
making hardware and software for classical computers
and in making them cheap enough to be available to
the public.

This also applies to QT in the medical and pharma-
ceutical fields. Only giant pharma companies will get a
piece of the pie which will add to the centralization of
wealth and power and bring the world one step closer
to a dystopia ruled by a few huge conglomerates that
only care about their own interests regardless of ethical
considerations.

* Sustainability and environmental threats

Quantum computers is supposed to be much more
energy efficient than classical computers because of
its speed and its ability to use quantum tunnelling. As
an example, a study in 2020 showed that a quantum
computer used 50,000 times less energy than a classi-
cal supercomputer to perform a specific task (Benja-
min Villalonga et al 2020). Some researchers point out
this this way of deciding energy efficiency of quantum
computers is flawed. Their argument goes as follows:
to compare the efficiencies of quantum and classical
computers one should take into considerations not only
the time and direct amount of energy used for a specif-
ic task but also that fact that the operation of quantum
computers needs cooling them down to very low tem-
peratures, few milli kelvins. Reaching and maintaining
such temperatures consumes large amounts of energy
that classical computers do not need. Also, another con-
sideration is the volume of data storage facilities. The
world is already facing inflation in stored data and the
coming of age of quantum computing will exponential-
ly increase this data volume. This is often called data
flooding. This flooding will demand new infrastructure
to store the increasing amounts of data and these data
storage facilities will need large and constant supply
of energy. The issue is not decided yet then and we do
not know for certain if quantum computers will save
or use more energy on the long run than classical com-
puters. In this latter case, and as long as we haven’t
replaced fossil fuel with a clean and sustainable source
of energy, the use of quantum computers will increase
the emission of harmful gases and speed up climate
change.

5. Possible solutions

Key principles that emerge from the ethical theories
of emerging technologies are fairness, benevolence,
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ment’s agencies information. This is done to protect
the secrecy of the information and to guarantee that
only the legal recipient of this information who has the
encryption key can collect it. The vast majority of these
encryption processes use a method that depend on the
impossibility of finding the common prime factors of
large numbers using classical computers. This impos-
sibility is practical rather than theoretical, since the
most powerful existing classical computers need 300
trillion years to decrypt a code of this type. In 1994,
the encryption world received quite a shock when
mathematician Peter Shor wrote a quantum algorithm
that made it possible for quantum computers to find
the prime common factors of two numbers no matter
how large millions of times faster than classical com-
puters. More specifically, Using Shor’s algorithm on a
quantum computer that consists of 20 million qubits
can decrypt the most widely spread encryption method
today in just 8 hours. Most researchers predict that this
number of qubits will be reached in a decade or two.
When this happens, all classically encrypted informa-
tion will be available to whomever owns the quantum
computer running Shor’s algorithm. On the other hand,
quantum encryption algorithms that are theoretically
impossible to decrypt have been developed. The rea-
son why these are impossible to decrypt is that trying
to do so by some hacker would act as a measurement
process of the quantum system. We already pointed out
that performing a measurement on a quantum system
causes a collapse and hence a change of the quantum
state of the system. This change will alert the sender
and the recipient of the information to the fact that a
breach has been attempted and that the code is not via-
ble anymore. This extreme lack of balance will give
the first country / company to use quantum encryption/
decryption algorithms great advantage and put it in a
place where it could threaten the cyber and the national
security of any country by uncovering its strategic and
defense secrets. This will also pause grave threats to
privacy and to trust in financial transactions. For this
reason, in the beginning of 2023, the president of the
United States Joe Biden signed a quantum computing
cybersecurity bill encouraging all federal agencies to
start prioritize acquisition of and migration to IT sys-
tems with post-quantum cryptography. Something akin
to an arms race between the superpowers (the United
States, China and to lesser extent the European union)
to develop quantum cryptography, and QT in general
is in effect. The issue has serious geopolitical ramifi-
cations.

Second: Challenges shared with other emerging

technologies but exacerbated by the quantum

element.

* Bias, discrimination and the lack of moral transpar-
ency in machine decision making

It has become well known that classical algorithms
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used in machine learning and Al often result in deci-
sions plagued with bias against minorities and religious,
gender and ethnical discrimination. This bias and dis-
crimination seeps unnoticed into the decision-making
processes - like deciding the individuals the algorithm
will choose as the best matches for certain jobs. The
origins of these hidden biases are the biased minds of
the programmers and the implicitly preexisting biases
in the data containers that are made available to the
machine learning systems. What is of interest to us here
is that the introduction of quantum computing into the
fields or Al and machine learning will exacerbate this
problem and will make it more difficult to overcome or
ameliorate.

To understand this properly we need to back and
talk more about the nature of quantum states and how
they differ from classical states. Classically, a bit can
be either a zero or a one. It can happen that the pro-
grammer does not know which state is the bit in at a
particular time, but he can always — at least theoreti-
cally- perform some test to get that information. The
indeterminism in the state of the bit is epistemic only in
this case. This can be generalized to classical comput-
ing systems comprised of many bits. In contrast, a qubit
as we noted earlier is usually in a state of superposition
of zero and one and not in either this or that. All we
know is that if we perform a measurement on the state
of the qubit the result will be either one or zero. If the
result is one for example, then this is its states after the
measurement and does not represent its original state
prior to the measurement. The original state remains
unknown and any information about it is lost forever as
soon as it collapsed due to the measurement. The inde-
terminism in the state of the qubit is ontological and not
just epistemic. In summary, while the indeterminism in
classical systems is only epistemic, it is epistemic and
ontological in quantum systems.

Machine learning systems in general, even classi-
cal ones, are usually huge “neurological” networks. It
is very difficult to know the details of what’s happen-
ing inside these networks and what steps were taken
to reach decisions. There is some lack of transparency.
Despite this, scientists and programmers found ways to
retrace the algorithms and to correct for the biases by
pinpointing the steps of the algorithm that caused these
biases. In the case of quantum computing, the problem
becomes worse. Here we are dealing with a Blackbox
where there is a total lack of transparency. Quantum
superposition and entanglement make knowing the his-
tory of decision making impossible. In addition, “clon-
ing” quantum states is also impossible since we can-
not “record” these states and reproduce them to figure
out where and when the problem appeared. Running
the same algorithm on a quantum computer does not
necessarily produce the same results each time. All of
this make it very difficult to investigate and neutralize
biases in quantum machine learning.



90 | Sy

II. Simulation and optimization of complex classi-
cal systems

Optimization is finding the best and most efficient solu-
tion for a problem among many possible solutions.
Optimization is considered a weakness for classical
computers with quantum computers being far superior
optimizers. Climate systems are examples of complex
classical systems that can be optimized using quantum
computers to determine the most efficient solutions to
climate change and also to make it possible to better pre-
dict the weather which will have positive impact on agri-
culture. The same goes for optimization of commercial
routs and of ways to best make use of water resources.

III. Quantum sensors

These include radars, electric fields sensors and quan-
tum clocks among others. To illustrate how transfor-
mative these technologies are it is enough to take one
example. Among the uses of quantum sensors will be
its use in quantum medical imaging devices including
but not limited to magneto-encephalography (MEG).
MEG will make it possible to scan the activity of the
brain in an unpresented accuracy which will allow for
a deeper understanding of the human brain which will
bring us closer to solving the mystery of human con-
sciousness.

IV. Quantum Encryption

The use of entangled quantum states in encryption will
provide new levels of cyber security and privacy. This
kind of encryption cannot in theory be decrypted.

The reader might now justifiably get the feeling that
QT is the holy grail of humanity. How can such trans-
formative technologies have morally questionable ram-
ifications? This is what I will now attempt to explain
in detail.

4. Ethical challenges of QT and our moral
obligation towards them

Some scientists, engineers and policy makers are of
the opinion that QT are still in their infancies and that
research and investment should now be focused on the
unhindered development of these technologies and that
discussion of ethical considerations should be post-
poned. They fear that regulating the technology this
early may result in impeding scientific and technolog-
ical progress. I don’t believe that this stance is morally
justifiable. I will attempt to examine the morality of this
stance using some of the most important normative eth-
ical theories. I will start with duty ethics. Duty ethics
oblige one to do what is inherently right regardless of
its consequences. Refusing to regulate QT before they
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become widely spread will implicitly allow harming a
group of people in the process. Even if this group is
small compared to humanity as a whole, we are still
allowing the use of this group as a scapegoat for the rest
of humanity. This is in stark contradiction with Kant’s
rule that rational human beings should be treated as
an end in themselves and not as a means to something
else. What about the morality of this stance according
to consequential ethics? As an example of consequen-
tial ethics lets take utilitarianism in its simplest form:
the most ethical choice is the one that will produce the
greatest good for the greatest number. Here we need
to speculate on which stance will lead to the greatest
good? Leaving the technology to develop freely or
restraining it to make sure we minimize its negative
impacts from the get-go. This is a difficulty that often
plagues utilitarianism. Predicting the future is mostly
very difficult. Nevertheless, in this case we have prece-
dents we can compare to. One of the biggest existential
fears that humanity is facing right now is the climate
change. Another one is the fear of a nuclear winter
that might result from nuclear warfare. Both dangers
are results of the oversight of the negative aspects of
certain technologies when these technologies were still
new and focusing only on reaping the benefits of these
technologies. Another case to compare to is the current
situation with AL The current fear and confusion sur-
rounding Al is a direct result of avoiding the ethical
discussion regarding Al for so long. It seems obvious
then that the disclaim of responsibility by scientists and
inventors towards their products should stop. I want to
make one final remark on the issue. Even if we cannot
know for sure what ethical challenges might arise from
QT and even if it is still too early to regulate and govern
it, it is still a good thing to listen to Aristotle when he
argued that virtue is a skill we perfect through practice.

I think I made my case that we must promptly con-
front the ethical challenges of QT. So, what are these
challenges? It is good to divide these to challenges
unique to QT and challenges shared with other emerg-
ing technologies. Solutions to shared challenged can
be borrowed from existing ethical guidelines of other
technologies while unique challenges warrant focused
research and study to create and try new ethical solu-
tions.

First: Ethical challenges that are unique to QT.

* Decryption of classical encryption and what this
entails regarding violation of privacy and threat to
national security of countries and financial security
of companies and individuals.

Important information is encrypted when sent
through the internet. This includes payment using
credit cards, sharing banking information and govern-
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form certain processes with speeds that are millions of
times the speed of classical computers including super-
computers. This will allow humans to solve in mere
seconds problems that previously needed millions of
years to solve.

2. Difference between quantum and
classical computing

In classical computing, information is stores and pro-
cessed as bits. The “bit” is the smallest unit of infor-
mation and can take one of two values: zero or one.
Physically, this is done by passing electrical pulses hav-
ing two distinct voltages through electrical circuits. In
quantum computing however, the basic unit of informa-
tion is called a quantum bit — qubit for short. The qubit
is represented physically by a particle like a photon or
an electron that can be in two distinct quantum states
representing the zero and the one states but it also can
be in a state of superposition of the zero and one states.
We express this mathematically by the equation:

y>= a|0>+p|1>

where Y is the quantum state of the qubit. Since a
and f3 can be any two complex numbers, there is theo-
retically an infinite number of states that the qubit can
be in at any given instant.

We can try to understand »

how this allows for super-

fast computations using

the following thought

experiment. Imagine

being in a massive maze

with only one exit. To

find that exit, you will try

each and every possible

path one after another until you succeed to reach that
exit after many hours. This is how classical computers
work. Now imagine on the other hand that there you
have millions of clones and you and your clones are
all standing at different points inside the maze. You
will collectively start moving to find the exit. One of
you will necessarily start from a point so close to the
exit that he will find it on his first try in an infinitesi-
mal amount of time. This is how quantum computers
work. You, in this example, exist in more than one place
simultaneously in a state of superposition just like how
qubits are in superposition states of zeroes and ones.
This allows quantum computers to solve problems in
a fraction of the time that classical computers need by
rendering needless hours of trial and error. This way of
doing computations is called parallel computing.

If quantum computers are so fast, why don’t we
exchange our classical computers with quantum ones
then? One of the reasons is that preserving the state
of superposition of qubits needs that the particles be
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kept in extremely low temperatures comparable to the
temperatures in deep space and that they are isolated
from any outside influences that may cause noise. All
this needs large amounts of energy which makes the
technology very costly and extremely difficult to design
and build with the resources available today. Neverthe-
less, the huge interest in quantum computing by some
governments and by the most important information
technology companies made it possible to achieve great
progress in that endeavor. To get an idea of the prog-
ress that was made keep in mind that the fist quantum
computer was built in 1998 and had two qubits only
-It was mostly a toy — while in 2023, IBM built a 1000
qubit quantum computer (named Condor). The same
company is working on a 4000 qubit computer to be
ready in 2025. IBM is planning to reach 100000 qubits
in 2033. When we do reach this number — and all indi-
cators point to reaching these kinds of numbers even
before 2030- we will start reaping the benefits of this
technology on a large scale.

3. Importance of QT and what can it offer
humanity?

I. Simulation of quantum systems and the manu-
facturing of drugs, fertilizers and materials.

The great physicist Richard Feynman was the first to
foresee the power of quantum computers to simulate
quantum systems. Now we have already witnessed this
power. Quantum computers can easily simulate mole-
cules and chemical compounds some of which need a
very long time to simulate on classical computers — even
the supercomputers- and some of which are practical-
ly impossible to simulate on classical computers since
it would take a classical computer millions of years to
do so. Why is this simulation useful? When pharma-
ceutical companies need to make a drug for a certain
disease, they must sift through a tremendous number
of possible molecules looking for specific properties.
They need to try all these possible molecules either
through lab experiments or through computer simula-
tions. Quantum computing can vastly accelerate these
trials in two ways: the first is by determining the prop-
erties molecules in a small amount of time of through
simulation and the second is by accelerating the search
process and the sifting through all possible molecules.
This is expected to positively affect the efficiency of
improving existing drugs and manufacturing complete-
ly new ones which is expected in turn to positively
affect the collective health. The same goes for manu-
facturing new more efficient and less toxic fertilizers
which would help humanity overcome the scarcity of
resources in the future and would lessen the emission
of gasses that contribute to climate change.
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This very brief literature review suggests that the
ethical challenges of QT will not be identical to the chal-
lenges of other emerging technologies such as artificial
intelligence, nanotechnology or genetic engineering.
Which warrants new specific kind of research tackling
these new challenges. In this paper I will discuss the
unique ethical challenges of QT which resulted from
us dealing directly with the strangeness of the quantum
world for the first time in the history of humanity. I will
start by explaining what QT are. The I will move on to
talking about quantum computing as an example on QT
and discuss the fundamental differences between quan-
tum and classical computing. After that I will discuss
the importance of QT and how it has the potential to
transform our lives. Then we tackle the point that this
paper was written for: explaining the ethical challenges
of QT and discussing our duty towards these challeng-
es and whether we need to do anything about them at
the present time. I will separate these challenges into 1)
challenges shared with other emerging technologies, 2)
challenges shared with other emerging technologies but
are exacerbated and made more difficult to overcome
in the context of QT and 3) challenges unique to QT.
Awareness of a problem is half of the solution and this
is where the importance of this paper lies in my opin-
ion. Nevertheless, I will not stop at talking about the
problems. Instead, I will go on to review some of the
suggested solutions, be it original solutions or ones bor-
rowed from the ethics of other emerging technologies.

1. What is meant by Quantum
Technologies?

A Quantum Technology (QT) is any technology that
uses the principals of quantum mechanics. Therefore,
it’s any technology that directly manipulates the quan-
tum states of subatomic particles. Among these tech-
nologies are quantum computing -including quantum
encrypting, simulation and optimization — quantum
Artificial Intelligence (AI), quantum sensors and imag-
ing and quantum internet.

Actually, we use technologies that depend on quan-
tum mechanics every time we use our mobile phones
since the transistor is a quantum technology. MRI is
also technically a quantum technology and so are lasers
and nuclear powerplants. All of which have been in
use since the start or the middle of the 20th century.
These technologies are sometimes called first gen-
eration quantum technologies. In contrast, what I am
talking about in this paper are second generation quan-
tum technologies. Serious work on these 2nd genera-
tion technologies has only started in the last 20 years
and big investments in them by governments and mega
corporations only in the last decade. The difference
between 1st and 2nd generation is that 1st generation
technologies make use of natural manifestations of
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quantum phenomena in a sample of matter while 2nd
generation technologies seek to manipulate the quan-
tum states of individual particles. 2nd generation QT
utilize the strange phenomena that happen only to par-
ticles in the subatomic realm and that cannot be under-
stood by classical physics. These are:

1. Superposition: being in more than one state simul-
taneously. For example, in classical physics a par-
ticle can spin either clockwise or counterclockwise
but not in both directions at the same time. In quan-
tum physics on the other hand a particle can be in a
state where it can spin both clockwise and counter-
clockwise. This superposition collapses as soon as
we do a measurement of the direction of spinning.
The measurement will either find the particle spin-
ning clockwise or counterclockwise.

2. Entanglement: which is the phenomenon where
the quantum states of two particles are connected,
and they affect each other even though there isn’t
any spatial or causal connection between them. In
the previous example of spinning particles, assume
that two particles are entangled and that they both are
in a state of superposition of clockwise and counter-
clockwise spinning. Now imagine that we sent one
particle to the United Stated and sent the other one
to China. If we then perform a measurement on the
first particle and found it spinning clockwise then
a simultaneous measurement on the second particle
will necessarily find it spinning clockwise too. This
phenomenon allows us to know the state of a particle
and or to manipulate it by knowing the state of or
manipulating another distant particle with an infinite
speed.

3. Quantum tunneling: which is a phenomenon that
allows particles to pass through a barrier without
having enough classical energy to go through it.
Imagine pressing your finger against the screen of
your mobile just to find your finger passing through
the screen to the other side without breaking or
making a hole in the phone! It is as if your finger
went through a magical tunnel or portal through the
phone. This is kind of what happens when particles
undergo quantum tunneling.

First generation QT try hard to avoid the occurrence
of these phenomena. Since things like quantum tun-
neling in a transistor can lead to errors in computing
and that’s the reason why companies that manufacture
computer processors cannot make them infinitesimal-
ly thin. On the other hand, second generation QT use
these phenomena. For example, quantum computers
use quantum tunneling to greatly minimize the energy
needed to perform different processes. Also, harnessing
these phenomena allows quantum computers to per-



SPs | 87

Towards Ethical Quantum Technology

Maha Faisal Mansouri

King Abdulaziz University, Saudi Arabia

Abstract

In this paper I will discuss some of the ethical challenges that the world will face with the development of quantum
technologies in general, and quantum computing in particular. I will explain the fundamental differences between
quantum and classical computing and go on then to explain how these differences can create new and unique ethical
challenges, and how they can exacerbate some already existing challenges that we have been dealing with in the con-
text of other emerging technologies such as artificial intelligence. I will also discuss our ethical duty towards these
challenges, including some of the proposed solutions for the new ones and how to tweak solutions to existing chal-
lenges in other areas to render them fruitful in the context of quantum technologies.

Keywords: quantum technology, ethical challenges, quantum computing

Introduction

The goal of this paper is to shed some light on some
of the emerging technologies known as Quantum Tech-
nologies (QT) and to bring into attention some ethical
challenges that humanity will face when these QT start
evolving and entering the realm of daily life. Another
goal is to is to explain why these challenges will be
unique and to review some of the solutions suggested
for these challenges and discuss their effectiveness.
original solutions will also be suggested.

There is an unprecedented interested in the topic
of the ethics of emerging technologies in general. This
peeking interest coincides with the growing fear of the
ramifications of climate change. As an important part
of these emerging technologies, concern about the eth-
ics of QT has peeked too in the past 5 years. Among the
most important literature on the topic is the paper by de
Wolf where he tackled ethical challenges of quantum

encrypting, quantum simulation and quantum optimiza-
tion. De Wolf also focused on the gap that could result
from the unjust distribution of these technologies (de
Wolf 2017). In another study, Kop suggested a detailed
framework for ensuring responsible QT by combining
moral, legal and sociological considerations (Kop et al
2023). Perrier established Guidelines for what he called
“quantum ethics research program” in his paper (Per-
rier 2022) where he wrote: “there are unique charac-
teristics of quantum computation, quantum information
processing and certain quantum technologies which
motivate the development of quantum-specific ethical
epistemology” (Perrier, 2022, 10). A survey study of
the subject was done by Possati (2023). In it he ana-
lyzed previous studies and then focused on explaining
the fundamental differences between QT and other
emerging technologies and how these differences
require researchers to study new aspects of ethical con-
siderations untapped before in researching the ethics of
any other emerging technology.
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both formally and objectively. It does not exclude
the author, nor does it neglect the historical or cultur-
al context. It also acknowledges the reader’s impor-
tance, recognizing their aesthetic responses and their
role in comprehending and interpreting literature
without bias towards any culture or language.

. The literary concept of tradition is synonymous with
the literary canon formulated by Western theorists to
be specific to their literature and criticism. Because
this synonym complicates the meaning, we see that
the concept of tradition should be circulated in nar-
rative adaptation studies at three levels: practice,
theorization, and translation.
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leged European poets, stating, “We own the canon
because we are European, and because we, too, are
belated,”” favoring European poets in asserting
ownership of the tradition. It is evident that this jus-
tification denies the narrative history and its founda-
tional roots, reducing traditions to what is modern
and subsequent, as represented by European texts in
narrative and poetry. Bloom acknowledged that this
reduction is an intellectual closure, yet he attempted
to rectify it by stating, “The defense of the Western
canon is not in any case a defense of the West or
of national adventure.””® However, his reliance on
Dante, Chaucer, Shakespeare, Cervantes, and Faust
indicates that he confines the construction of literary
traditions solely to Western literature.

. Viewing traditions as “anxiety of influence,” a psy-
chological-philosophical concept formulated by
Harold Bloom, aimed at prioritizing tradition in
favor of the emerging literary descendant over the
established literary predecessor. According to this
theory, Shakespeare belongs to the era of giants
before the flood, and Wordsworth’s ode to Milton is
great because of the specter of the anxiety of influ-
ence related to the mother poem, which is John Mil-
ton’s. Bloom applied his theory, rooted in a Freudian
perspective, to European poets, perceiving the liter-
ary ancestor, despite their dominance, as vulnerable
to the impact of their future literary descendants. He
described this process as a surrealist turning point,
“simply the conversion of character and a form of
renunciation of what is precious, and falling into its
clutches produces a sense, if not a reality, of loss.”?’
Between Freudianism, surrealism, falling, and
renunciation, Bloom’s theory becomes somewhat
inconsistent or imprecise in its justifications, lacking
objectivity in its representations. How can the anxi-
ety of influence make the latecomer influential over
the predecessor? Logically, the latecomer is less
authentic than the predecessor, but this authentici-
ty does not prevent the influenced from developing
the process of imitation. The innovator may evolve
without nullifying the innovative authenticity of the
predecessor, who is the one initially adopted in lit-
erary writing.

. Viewing traditions as a metaphor, suggesting change
and variation, is an approach adopted by Terry
Eagleton. He observed that literature has no fixed
history to which one can refer. Instead, it involves

everything evaluated by specific individuals in quali-
tative contexts. Eagleton identified the literary canon
with the era of Shakespeare and theoretically with
the Russian Formalist school. He linked literature to
writing as the essence of literature, a characteristic
revealed by specific types of writing. Not all liter-
ature is suitable to be part of the canon; there are
harmful weeds that need to be uprooted, and there
are literary norms without substance. It is not nec-
essary to describe great literary tradition as national,
crafted by a specific people for specific reasons and
in specific times.?®

From these four perspectives and their interpreta-
tions of traditions and their relationship to origins or
rules, it is important in narrative traditions studies to
give attention to narrative traditions, describing them
as the path to an Arab narrative theory that affirms the
reality of the ancient narrative system with all its intel-
lectual properties.

Conclusion

1. “Adaptation Studies” has expanded the field of sci-
entific research, engaging in the realm of interdis-
ciplinary exploration and cultural crossings. It has
revealed new issues, highlighting the significant
distinction between the process of influence and
the logical process leading to the birth of traditions.
This emphasizes the negative impact of intertextu-
ality, which neither prioritizes the original text nor
respects the ownership of the previous text.

2. Despite the diversity of approaches and theories in
adaptation studies, they have not revealed the sig-
nificance of the historical adaptations in uncovering
narrative systems with their deep-rooted traditions.
Such revelation could give our Arabic narratives a
transcultural identity by relying on the authenticity,
modelness, specificity, independence, and historical
depth it possesses. As long as the dependency per-
sists, Western thought will continue its dominance,
causing adaptation studies to fluctuate in its per-
spectives with its transcendent orientations, mov-
ing away from studying traditions and their literary
mythologies deeply rooted in history.

3. Political, ethnic, and various other motives compel
narrative theorists to deal with the concept of tra-
dition away from history. There is a fear that delv-
ing into the literary heritage of other nations might
reveal narratives that precede Eastern civilizations.

4. Tradition has become a firmly established literary

25 Ibid,. p.38. approach, becoming an integral part of any literary

26 Ibid,. p.49. . theory seeking to interpret and understand literature
e cselose] dile 5 aadl a ks Sl 318 lgyla cpsly 27
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The developments and transformations experienced by
traditional narratives are not confined to a specific civ-
ilization, continent, or region. However, the theories of
scholars specializing in literary theory, narrative meth-
ods, structures, mechanisms, and techniques have por-
trayed narrative as a domain primarily associated with
ancient Greek and Roman literature, as well as modern
European literature. As for Eastern and specifically Ara-
bic narrative, it has generally remained in the shadows.
If Western perspectives attempt to address it, they often
limit themselves to specific models. This approach typ-
ically takes a representational context within a simpli-
fied and fragmented analytical framework. Modern and
contemporary Arabic narrative, on the other hand, finds
no place in current narrative theory but rather in literary
theory as a whole."

The multiplicity inherent in narrative adaptation
studies, transcending races, civilizations, cultures,
geographies, and religions, makes it possible in the
future to present new proposals on the path of building
an Arabic narrative theory (Arabic Narratology) as part
of a global narrative theory, addressing the current the-
ory’s deficiencies in studying systems and traditions.

To emphasize the importance of future work on
narrative adaptation studies, we will present four criti-
cal perspectives, through which we unveil what West-
ern perspectives have offered interpretive insights that
reshaped the concept of tradition, introducing seman-
tic transformations that collectively exclude historical
stages as transformations and transitions. This allows us
to recognize the prevailing methodological and biased
nature that literary and cultural studies have adopted in
dealing with narrative systems, and the reasons that led
modern and contemporary Western criticism to over-
look the importance of traditions in their artistic devel-
opment throughout history, as follows:

1. Viewing traditions as types, a approach adopted by
Northrop Frye in his book “Anatomy of Criticism,”
combining the concepts of archetype and literary
convention. He used the Old Testament as a model
or example of typology, describing it as a linguistic
metaphor that moves through time according to the
three modes of language (figurative, symbolic, and
descriptive). In this context, the example exists in
the past, and what is represented is in the present or
the future. As the criterion of time does not suit all
the texts Frye intended to typify, he assumed another
criterion for narrative, which is causality with three
cycles: theocratic, aristocratic, and democratic. If
the historical process is based on “the existence of
meaning or a point indicating history, and that a spe-

19 Orientalists studied Arabic literature, but they were not concerned
with theorizing narrative and storytelling beyond the boundaries
of the method adopted in analysis, similar to Arab scholars in that
respect.
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cific event or events will sooner or later signify what
that meaning and point mean to become a represen-
tation of what happened before,”? then Frye’s appli-
cation contradicts this theoretical assumption. The
Epic of Gilgamesh, considered the oldest literary
text in history, was not seen by Frye as such because,
in his view, it lacks “a sense of historical personality
when merged with the mythic synchronous system.”?!
Therefore, he considered it an archetype and not a
typology, stating, “archetypes are usually mythical
narrative, where we find their true meaning in a con-
ceptual or argumentative translation.”?* In contrast,
he regarded the Bible as a source, saying, “I, at least,
cannot think of any other source for its heritage.”*
After the Bible, Plato’s dialogues, Chaucer’s tales,
and European novels were considered part of the
typology. Thus, Frye confined tradition/typology to
the white element, a perspective that many scholars
interested in researching the structure and inherited
representations of narrative would adopt.

2. Considering traditions as a literary canon, a concept
introduced by Western criticism to select a collec-
tion of classic narrative and fictional works to serve
as educational materials studied by students based
on specific considerations. This canon, initiated by
the Western literary establishment, begins with the
Bible, includes Shakespeare’s plays, and concludes
with major Western novelists and poets. Harold
Bloom adopted this understanding of the literary
canon and confined his selections to Western litera-
ture specifically. He considered Shakespeare a cen-
tral figure, starting with Dante’s “Divine Comedy”
and concluding with Samuel Beckett’s “Endgame,”
encompassing more than twenty Western authors.
He discussed their works in his book “The Western
Literary Canon: School of the Ages,” stating in the
introduction, “I am not directly concerned in this
book with the interrelationships among these twen-
ty-six authors, for my goal is to address them as rep-
resentatives of the Western canon as a whole.”?* This
implies that he sees authentic sources in the works
of these authors. Consequently, he neglected to trace
the history of ancient narrative and its systems and
traditions outside the Western framework, focusing
instead on strangeness as a criterion of authenticity
derived from “anxiety about influence.” He privi-
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study of adaptation. They introduced “Appropriation”
as a more general and expansive term than adaptation.
According to Hutcheon and Sanders, both adaptation
and appropriation depend on the nature of literary imi-
tation and the shared facts, subjects, characters, and
ideas that form the basis for creative differences. They
emphasized the active role of the reader in participating
in the processes of similarity and difference among the
three elements: the original, the source, and inspiration.
Sanders applied the concept of appropriation to Ovid’s
tales and Shakespeare, illustrating how these works
reinterpreted the original texts.'” She demonstrated this
by referencing the re-writing of works like “Robinson
Crusoe” by Defoe, “The Jungle Book” by Dickens, and
“Gulliver’s Travels” by Swift.

Most scholars of adaptation tend to utilize narrative
analysis mechanisms. For instance, Robert Stam, in his
studies on “Narrative Techniques,” drew on Genette’s
approach to narrative time and adopted the concepts of
focalization and point of view as tools to help adapta-
tion scholars interpret the role of the narrator on the
theatrical stage. To find a suitable method that focus-
es on specific examples, enabling the selection of the
most appropriate ones for textual analysis, Janis Bal-
odis, in her work titled “How to adapt?,” explored a
new method proposed by the Italian theorist Francesco
Casetti (1947-) called “Re-program the reception.”'® In
this method, known as “Re-program the reception,”
Casetti suggests looking at ontological, intertextual,
and rooting frameworks in film production through
the concept of “negotiation” as a tool to facilitate the
analysis of communicative discourses in cinema, tele-
vision, and online media—wider-ranging than literary
and social discourses. According to the ‘“Re-program
the reception” approach, negotiation occurs on sever-
al levels, including the level of intertextuality, where
each text faces other texts while attempting to main-
tain its uniqueness, and the level of virtual communi-
cation through online media, depending on the reader’s
response level and their expectations.

As for how the “Re-program the reception” meth-
od is applied to the adaptation of novels into plays, it
involves reconsidering plays that borrow their themes
from classical or modern novels or stories. Balodis
quoted Cardwell as saying that an excessively narrow
focus on fidelity invariably leads to negative results that
contradict adaptation and diminish its value and poten-
tial for response, due to ignorance of the agendas and
artistic choices of adaptation.

According to Cardwell, the first task for an adapta-
tion scholar is to determine whether the adaptation of
novels into plays belongs to a specific type of theatrical
production. It involves assessing the extent to which
adapting from the novel aligns with the established tra-

17 Ibid., P31.
18 Ibid., P34.

SPs | 83

ditions of the genre or how to write drama where narra-
tion is the origin without creating a new narrative that
may displease the audience or deviate from the source.
This aspect is also evident in the adaptation of narrative
into animated films, where the portrayal of characters
like “Ali Baba” might misrepresent the original narra-
tive of One Thousand and One Nights, showing disre-
gard for the audience and the source text.

Indeed, the emphasis of Balodis on the audience’s
taste, to which the original text belongs, contributes to
the uniqueness of his thesis. Adaptation, in his view,
is not about analyzing the characteristics of the text in
isolation or comparing it to others. Instead, it embrac-
es the idea of crossing boundaries between the creative
elements (author, text, and audience) through various
temporal and spatial mediums. The goal is to achieve
sound and appropriate adaptations that resonate effec-
tively with the audience.

The Future of Narrative Adaptation
Studies:

Historical Narrative Adaptation as a Representa-
tional Choice

Narrative adaptation studies have extended their con-
cepts to various fields of knowledge and writing arts,
with adaptations of novels into cinema, media, and
translation being the most prominent and interesting.
However, history, geography, folklore, economics, and
society have been superficially studied and lacked the
focused attention they deserve. This discussion will
specifically address historical narrative adaptations due
to the vast opportunities they present for future research
choices. These choices are rich in critical research
developments, relying on cultural diversity and inter-
disciplinary approaches in scientific and human stud-
ies. Among these options is the study of the narrative
systems established by humanity and the artistic tradi-
tions developed throughout its long history.

In our previous research, we explored the traditions
of ancient Arabic narrative and highlighted the role of
European narrative in its development, starting from
the fifteenth century and extending to the nineteenth
century. This is due to the abundance of translations of
many Arabic narrative texts reaching Europe, and the
persistence of the narrative system in these narratives,
both in the East and the West. In the following sections,
we will delve into the reasons that have led narrative
adaptation studies to globally extend their theoretical
and procedural interests to ancient, modern, and con-
temporary Arabic narratives. Amidst this exploration,
we will identify the factors that necessitate a focus on
narrative traditions in narrative adaptation studies.

Starting, it must be said that narrative is a shared
human heritage, not exclusive to any nation or people.
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“International Association for Adaptation Studies.” The
focus of its seventh conference was on the theme of
visual and non-visual authorship, which includes the
adaptation of screen literature and multimedia. Interest-
ing questions were raised during this conference about
the adaptation of novels to historical events that have
no author or are not documented, and what happens in
the process of re-authoring or revising a work with a
previous author. The discussion also touched upon the
skills, techniques, and strategies involved in rewriting
the source text for the stage. It explored how balance is
achieved within the theater workshop between the spirit
of the original text and its new creative formats.

Janis Balodis traced the origins of adaptation and
saw it present in every era. However, he noted that the
interest of businessmen and filmmakers in searching
for borrowings, plots, and characters for adaptation or
modification is what made adaptation appear new. He
cited Reynolds, who mentioned, “There are economic
reasons for adaptation in addition to aesthetic reasons.”
He pointed out that Aeschylus, Sophocles, and Eurip-
ides adapted their plays from myths, historical events,
and well-known epics that preceded them. Similarly,
the poetry of the Middle Ages adapted itself to the texts
of the Bible and Shakespeare’s works.

Janis Balodis questioned the methodology suitable
for adaptation studies and focused on three approach-
es related to the adaptation of novels into plays. The
two methodologies she explored were the compara-
tive approach and the semiotic approach. He found
the comparative approach to be inadequate in consid-
ering the source material as a primary substance that
should retain its narrative essence when reformulated.
She emphasized that comparatists, since the 1970s,
viewed adaptation as less significant than comparison.
This aligns with Balodis, who cited Wagner, stating
that comparatists identified challenges in comparative
studies, including the problem of violating the original
literary text and the resulting production of a different
text. There was a need to pay attention to respecting the
hierarchical sequence between the original text and the
adapted text to avoid excessive distortion in the process
of borrowing from the source.

Sarah Cardwell agreed with Wagner in his perspec-
tive, focusing on investigating the shortcomings of the
comparative approach. She pointed out that scholars in
the field of comparative studies, especially in the 1990s,
became interested in the ethical implications of text
reproduction. They showed respect for cultural studies
that adapt literature to television or adapt the text to
the screen and vice versa. Balodis quoted Cardwell and
referred to the significant role of Robert Stam and Ales-
sandra Raengo in the field of literary adaptation in cin-
ema. Due to their contributions, the scope of adaptation
studies expanded, giving consideration to discourse
analysis as both a prior text and an adapted text that
is reproduced within historical, social, and intertextual
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contexts. Balodis pointed out that despite the conceptu-
al progress brought about by semiotic studies concern-
ing the author and the text, there are challenges, as indi-
cated by Cardwell under the label of “challenge.” She
expressed regret that the focus on adaptation is still lim-
ited to aesthetic issues related to sound, music, lighting,
timing, silent performance,'s and gestures. These are
aspects that the semiotic approach follows in analyz-
ing narrative and studying differences in multimedia
and the extent to which the rights of the source text are
preserved. While Balodis praised Wagner’s 1975 devel-
opment in the mechanisms of comparative methodolo-
gy, distinguishing between story, plot, and discourse,
she also commended the semiotic work of Chatman in
approaching the means through which content is con-
veyed and what is depicted in the narrative as a source
that is recreated in its discourse again (modifying the
production of its plot).

Balodis extensively discussed Robert Stam, a prom-
inent figure in adaptation studies and one of the cultural
theorists advocating for a multi-faceted approach. He
emphasized his significant contributions in exploring
the negative ethical aspects of appropriating source
material and the importance of what he termed “fideli-
ty” to the source. Additionally, she drew on his theoreti-
cal insights in adaptation studies, integrating poststruc-
tural concepts like Bakhtin’s chronotope and Genette’s
intertextuality. Specifically, she delved into Genette’s
categorization of intertextuality into five types: para-
textuality, intertextuality, metatextuality, transtex-
tuality, or what he termed hyper text and hypo text.
However, she found that Genette’s three concepts (sys-
tem, duration, repetition) do not effectively reveal the
whirlwind of intertextual references or clearly pinpoint
the origin. Intertextual dialogism suggests that just as
any text can generate an infinite number of readings,
any narrative can generate multiple adaptations, echo-
ing Roland Barthes’ statement about the death of the
author. This necessitates refining concepts, especially
postmodern ideas critical of reason, leaning towards
irony and ambiguity. Some theorists have introduced
new concepts aligned with this adaptation orientation,
including transposition, commentary, analogy, borrow-
ing, intersection, and transformation.

Despite the precision of these concepts, they enabled
theorists to establish a classification system that makes
adaptation an independent research field. This system
contributes to solving some comparative issues, such as
the fidelity of adaptation and the nature of the elements
that are transferred and modified. Scholars like McFar-
lane (1996) and Cardwell (2002)'¢ have also addressed
these challenges.

Janis Balodis praised two theorists, Linda Hutcheon
and Julie Sanders, who have early contributions to the

15 Ibid., P30.
16 Ibid., P27.
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shared a similar view, asserting that the aspects of adap-
tation are numerous and have been evident over the past
decades, confirming the criticisms of intertextuality by
Kristeva, Derrida, and Foucault. The term ‘“negative”
implies that intertextuality did not prioritize either the
original text or the source text, nor did it exempt or
respect the ownership of the preceding text.

Hutcheon pointed out that changing this negative
perception is contingent upon adaptation, introducing
two concepts: the original text and the adapted text.
She applied these concepts to cinematic studies of
literary works, where diverse spaces are available for
studying adaptation to determine the original source
and the adapted text, emphasizing the idea of fidelity
to the preceding text and asserting the authority of the
original text over the adapted one. She preferred the
term “source” to “original” because it encompasses the
authority of the original and its precedence, as well as
the importance of dealing with it as more significant.'?
She rejected Harold Bloom’s perspective on the mis-
reading or misguided reading of previous texts, empha-
sizing that the digital multimedia nature of literary
works requires studying their adaptation by looking at
the origins and acknowledging the sources. There is a
dire need for broader theories to confront the diversity
of the adaptation phenomenon. Original characters and
literary works are severely harmed due to neglecting
their predecessors, wasting the efforts of their authors,
and ridiculing them and their audience. The original
text has become described as less significant than the
adapted text, such as a story that has been adapted mul-
tiple times over thirty years without paying attention to
the series of adapters in terms of their motivations and
varied concerns.

Hutcheon observed that reading a novel before
watching its film adaptation is different from experi-
encing it within the film. This difference arises from
the hierarchical transformation of literary production
when it shifts from its temporal, spatial, social, and
cultural context to another horizontal context, where
the modified text is adapted in various forms of rep-
etition. During the process of adaptation, there is
inevitably either affinity or disdain, whether through
updating, changing, or localizing. She emphasized that
what allows intertextuality to appropriate the original
through intervention, violation, distortion, deviation,
desecration, and betrayal is the failure to consider adap-
tation. Hutcheon summarized her ideas with the phrase
“cultural recycling,” borrowed from Walter Benjamin’s
statement: “Storytelling is always the art of repeating
stories,” and cinematic adaptations are formed through
intervention, violation, camouflage, distortion, and
manipulation. She cited Dostoevsky’s adaptations in
cinema and television as examples, expressing skepti-
cism and anticipating a negative response in the post-

12 Ibid. p8.
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modern era witnessing cultural recycling for commer-
cial success, which she found unsettling.!* Hutcheon
quoted Virginia Woolf, who, in 1926, criticized cinema
for simplifying literary works when translated into a
new visual medium, calling film a “parasite” and lit-
erature its victim. However, Woolf anticipated film’s
ability to depict emotions in its own language, possess-
ing countless symbolic emotions that are challenging to
express in narrative terms.

Hutcheon examined the adaptation of narrative
in theater, music, opera, ballet, and songs, where the
same tools used by storytellers are employed. Not all
processes of adaptation throughout cultural history are
entirely positive; there is borrowing and theft. However,
literature maintains its inherent superiority in any inter-
textuality due to its chronological hierarchy, placing the
adapter between two choices: the first being iconophil-
ia, which is a fear of visual doubt, and the second being
ecophilia, meaning a love of veneration. According to
Hitchon, what influences the study of adaptation is cul-
tural capital, personal motives, political purposes, and
learning through practice.

2. Comparison, Semiotics, and Reception:

Adaptations of narrative in theater come second after
narrative adaptations in cinema, as a recurring form of
writing based on a previous source, which is the origi-
nal. Just as the adaptation of novels into films remains
a subject of debate, so does the adaptation of novels
into theater. The reason lies in the problematic issues
raised by adaptation studies concerning the author,
the producer of the original text, and the adapter who
reproduces this original from a literary printed form to
a final product presented as a play. This includes what
the adapted theatrical text takes from the original text
and the extent of its deviation from it. This is addressed
in the thesis titled “The Practice of Adaptation: Turn-
ing Fact and Fiction into Theatre.”'* by researcher Janis
Balodis. In this thesis, he pointed out that the initial
conception of the term adaptation usually refers to clas-
sical novels from which cinema borrows some of its
films. However, contrary to this assumption, adaptation
studies witness an expanding scope in areas beyond the
fields of novels and films to include other fields such as
theater, television, opera, music, media, drama, transla-
tion, and more.

The researcher provided evidence for this broaden-
ing by citing the decision made by the “Screen Litera-
ture Studies Association” to change its name in 2009
to a new title that reflects its inclusivity, which is the

13 Tbid. p11.

14 Balodis, Janis, The practice of adaptation; Turing fact and fiction
into theatre, submitted for the degree doctor of philosophy
Queensland university of technology 2012 ,p 9.
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second contribution is the research titled “Fictionality
as a rhetorical resource in Zuozhuan,” by Yuzhen Lin.
In this research, Lin tested the rhetorical theory of fic-
tionality in analyzing the travel narrative of Zuozhuan
as a foundational Chinese text dating back to the fifth
century BCE. Lin also draws on the insights of Chi-
nese scholars who have examined this intriguing work
to uncover the fictional elements in this narrative text.
These scholars have made innovative contributions to
the narrative traditions known to ancient Chinese his-
tory, underscoring the importance of the historical per-
spective in the construction of narrative theory.

According to Hajdu, the fictionality serves as a rhe-
torical tool, infusing narratives with myths, prophecies,
dreams, and mysterious phenomena where the human
and divine converge. This aspect, prevalent in ancient
literature, became particularly pronounced in Chinese
literature, deviating from Western narrative traditions.
Hajdu argued that what we currently conceive as myths
were once considered real facts believed by the audi-
ence and utilized by the ruling elite. He referenced
Biwu Shang’s insights into “Unnatural Narratives” in
revealing the unnatural elements within the legendary
tales of Zuozhuan,

converging with Jan Alber’s perspective on impos-
sible worlds and the use of non-human characters,
unreasonable or impossible times and places, such as
returning from the world of the dead, ghosts, or trav-
eling through time. If Jan Alber’s theories of unnatu-
ral narrative focus on the rigid agents of modern and
contemporary narratives such as robots or cyborgs,
then Biwu Shang’s theories focus on the unnatural nar-
ratives of ancient Chinese stories that employ non-hu-
man agents who largely resemble humans, have feel-
ings, possess ambitions, and in many cases also have a
human appearance.

Hajdu took interest in Shang’s additional insights
that shed light on a central feature, overlooked by West-
ern narrative analysis, namely the supernatural. How-
ever, Hajdu expressed skepticism regarding Shang’s
potential contributions to narrative theory. He ques-
tioned what new elements Shang could bring, given
that the symbolic representation of animals in totem-
ic culture relies on a primitive concept where animals
behave like humans, possessing senses and supernat-
ural powers — a fundamental principle in Eastern cul-
tures. Hajdu provided numerous examples illustrating
the perception that non-human characters are imbued
with a human dimension in mythical stories, imparting
an educational aspect, whether the story is oral, writ-
ten, or depicted, such as in the ornate decorations of
ancient bronze vessels. Hajdu concluded that narrative
archetypes stimulate thought and encourage further
development in contemporary narrative theory by high-
lighting the distinctive features of Chinese culture and
its unique narrative traditions.
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Relation of Adaptation to Adjacent Con-
cepts:

1. Intertextuality, Reading, and Cultural Recycling:

Linda Hutcheon is among the early theorists interested
in adaptation. In her book “A Theory of Adaptation”
(2006), she views adaptation as an attempt to rethink
certain theoretical issues and forms of travel, contact,
crossing, and migration from the context of original
creativity to the context of the adapted reception. Her
focus is particularly on narrative adaptations in cinema.
She starts the first chapter, titled “Starting to Theorize
Adaptation,” with a quote from Tagore, “Cinema still
plays the secondary role after literature,” and explores
the implications of adaptation by questioning what,
who, why, and how. Hutcheon suggests that adaptation
as a practice is neither new nor exclusive to novels but
is natural and widespread across various media. She
argues that understanding adaptation solely through
novels and films is a misconception. Victorians, for
instance, engaged in adaptation across various forms,
including poems, novels, plays, operas, paintings,
songs, dances, and more. Hutcheon notes that as post-
modern audiences, we have inherited this same prac-
tice, but with an expanded range of materials, includ-
ing films, television, radio, electronic media, gardens,
museums, and virtual reality.!® Thus, adaptation theory
becomes a prominent phenomenon expanding with the
breadth of virtual reality, transcending narrative, music,
theater, translation, and beyond. The reason adaptation
studies have gravitated toward cinema is the prevalence
of Oscar-winning films that adapt narrative fiction into
cinematic form.

Hutcheon’s interest in the study of adaptation stems
from her criticism of the conceptualizations upon which
the theory of intertextuality is based. She states, “My
interest in intertextuality and dialogic relationships
between texts has always been a strong concern, not
just as a formal issue but always as a source of preoc-
cupation. The motives for composing this book involve
dismantling the hierarchies of intertextuality and
challenging the negative readings of postmodernism,
satirical simulation, and adaptations seen as second-
ary and inferior. I attempted to derive the theory from
broad-ranging practice as much as possible, extracting
content from multiple textual examples at various for-
mal, structural, semiotic, feminist, and post-colonial
stages.”!" Hutcheon finds in the dialogic relationships
between texts contexts that should not be neglected
and have their hierarchical sequence among texts and a
set of comparative and embedded media. Robert Stam

10 Hutcheon , Linda, A theory of adaptation, Routledge: Taylor &
Francis group , New York, 2006,p6.
11 Ibid. p7.
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The indirect comparison between originality and
imitation, as articulated by Young, is directly reflected
in two concepts outlined by Miller: “Adapt Transition”
and “Literal Transition.” Despite the various approach-
es that translation theorists have developed to describe
different translation styles, methods generally tend to
fall into the dichotomy of literary translation, which
involves a word-for-word translation, and licensed
translation, which involves modified behavior. While
literary translation can be achieved through semantic
modification, adapted translation rephrases the original
text without compromising its source integrity, follow-
ing the same traditions that the original text adhered to
as it moved through time and space into a new environ-
ment. The translated text aligns with the original, pre-
senting it without distortion. Miller cites John Dryden
to emphasize this point, quoting: “I have endeavored
to make Virgil speak such English as he would him-
self have spoken if he had been born in England and in
this present age.” Dryden planted the essence of Virgil’s
Latin language in English soil through the adaptation
of translation, making the seed grow into a shrub com-
patible with its new British environment. This literary
approach can be applied to a wide spectrum of trans-
lations, ensuring that the original text retains its rights
when translated into another language. This makes
translation more accurate and rigorous in adhering to
traditions and bridging potential cultural gaps.

Second Form: This form is represented by individ-
ual studies, such as the study by Hungarian researcher
Péter Hajdu titled “Rediscovering Narrative Tradition
in China: An Introduction” (2018).° From the outset,
Hajdu affirmed that narrative theory tends, or at least
used to tend, to indicate universality. If the availabil-
ity of theoretical tools allows the process of describ-
ing or classifying narratives produced by humanity,
there should be no need for narrative theory to over-
look local and national aspects or intentionally ignore
geographies and histories. Since narrative theory does
not evolve in a vacuum, it is challenging to establish a
theoretical system applicable to all narratives, wheth-
er forgotten long ago or evolving towards the future.
Post-classical narrative theory is supposed to describe
what previously existed and what currently exists, nat-
urally analyzing the existing traditions and, crucially,
acknowledging the impact of these specific traditions
on narrative theory.

The logical equation that Hajdu opens his study with
is based on an important practical example, highlight-
ing a significant difference between literary studies and
philological studies. This example revolves around the

9 Hajdu ,Pe’ter, Rediscovering Chinese narrative tradition: an
introduction, Neohelicon ,45, 2018:P 177-171.

Peter Hajdu is a researcher at Shanghai University in China. He is also
a professor at the Center for Humanities Research at the Hungarian
Academy of Sciences in Budapest and serves as the editor-in-chief
of the Neohelicon journal. The journal was established in 1828.
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narrative technique known as “skaz,” which is a folklor-
ic tale narrated orally in a colloquial language and has
been known since ancient times. The first to address it in
studies were the Russian Formalists, specifically Boris
Eikhenbaum, in the late 1910s. Skaz was described as a
form of improvisational discourse, and Russian culture
was centered around it as an oral tradition derived from
national literary traditions. Other Russian researchers,
such as Kukharenko and Bakhtin, agreed, considering
skaz as a principal term in the formal stylistic terminol-
ogy and specific to Russian folk literature influenced by
Eastern European folklore. Hajdu argues that stylistic
and structural studies have treated skaz as a phenom-
enon known in classical European narrative and as an
element in monologue construction. Still, it has adapted
to literary phenomena outside Russian or Eastern Euro-
pean literature. Skaz has been recognized in American
literature in works such as “Hercules” by Ring Lardner,
“Adventures of Huckleberry Finn” by Mark Twain, the
“Cyclops” episode in James Joyce’s “Ulysses,” the first
edition of William Faulkner’s “Spotted Horses,” and
J.D. Salinger’s novel “The Catcher in the Rye.” Skaz,
therefore, is a tradition that transitioned from folk liter-
ature to formal literature, playing an influential role in
global literature.

Hajdu observed that globalization has influenced
the shift of literary studies from centers to margins or
peripheries, although this movement is still not entirely
fair or equitable. Over the past two decades, a critical
movement has emerged in China aimed at developing
Chinese narrative. This movement represents a project
towards contributing to the construction of literary the-
ory, challenging the dominance of the West in shaping
it over previous decades. Hajdu analyzed Chinese nov-
els using a theoretical framework that explores Chinese
literary and intellectual traditions. He highlighted that
these traditions, according to him, remain mysterious
for non-Chinese researchers, and there’s a general
impression that Chinese traditions are so different that
they cannot be accessed or contribute anything worth-
while, as the understanding of the unfamiliar, even in
part, is deemed impossible, according to Schleiermach-
er.

Hajdu emphasized the urgent need for substantial
debate around adapting concepts of narrative studies to
ancient narrative traditions. He argued that this adap-
tation could introduce new phenomena into narrative
theory, pushing tradition beyond local, national, geo-
graphic, or historical boundaries into a global realm. He
pointed to two significant contributions embodying this
dialectical view of philology: the first is the “Mini-Cir-
cle on the Rediscovery of Chinese Narrative Tradi-
tions,” founded by Biwu Shang and involving a group
of researchers. This circle played a role in examining
Chinese narrative traditions concerning their charac-
teristics and components and their potential contribu-
tion to the development of Western literary theory. The
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the Japanese researcher Nan Ma Hartmann, stand out.
These studies focus on adapting narratives with history
as the primary consideration. The rich cultural and his-
torical depth of Chinese and Japanese literatures makes
them highly adaptable and dynamic. Biwu Shang, in
particular, is enthusiastic about Adaptation Studies and
concurs, in his study: Toward a Comparative Narratol-
ogy: A Chinese Perspective (2017), with Susan Stan-
ford Friedman’s call to extend narrative theory beyond
national boundaries. He emphasizes the importance
of changing our understanding of “comparison” with-
in Adaptation Studies and raises three questions: why
do we compare, what do we compare, and how do we
compare? Shang anticipates that Comparative Narra-
tive Science will lead to the development of narrative
theory, paving the way for new insights that were pre-
viously neglected or considered marginal. Aside from
the specific Chinese perspective provided by Shang,
what is essential to mention here is his enthusiasm for
non-natural narratives to be a significant area for devel-
oping Chinese narrative science. This is especially true
in terms of the technologies and methods employed
within stories of ghosts, genies, and the dead.

The doctoral thesis titled “From Translation to
Adaptation: Chinese Language Texts and Early Mod-
ern Japanese Literature” by Nan Ma Hartman in 2014*
explores the early works of modern Japanese literature
during the Tokugawa period, which were influenced
by translations of Chinese literature. The thesis delves
into the social, linguistic, artistic, and cultural contexts
that contributed to the development of narrative styles
of Japanese novelists in the 17th and 18th centuries,
such as Okajima Kanzan (1674-1728) and Ogyt Sorai
(1666-1728). The study involves surveying Chinese
language dictionaries and examining literary trans-
lations of classical Chinese literature that impacted
Japanese literary language. A significant aspect of this
research involves a comparative perspective on transla-
tion styles, analyzing Kanazoshi stories in comparison
with the source text represented by selected Chinese
Ming stories of supernatural phenomena. The study
aims to identify modifications made to narrative tradi-
tions in the source text.

The fourth chapter of the thesis® is particularly
noteworthy, focusing on the tales “Under the Lamp-
light,” which played a role in adapting Chinese narra-
tive traditions into Japanese and Korean narratives. The
study draws extensively from the works of the Japa-

3 Shang, Biwu, Toward a Comparative Narratology: A Chinese
Perspective, The journal of Comparative Literature Studies, Vol. 54,
No. 1, Pennsylvania State University Press,2017, P 69-52.

4 Hartmann, Nan Ma, From Translation to Adaptation: Chinese
Language Texts and Early Modern Japanese Literature, Submitted
in partial fulfillment of the requirements for the degree of Doctor
of Philosophy, in the Graduate School of Arts and Sciences,
Columbia University, 2014.

5 See: Chapter 4. Adaptation of Supernatural Tales: New Tales under
the Lamplight and Its Derivative Narratives, P .118-84
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nese writer Honan, who followed Chinese narrative
traditions, contributing to the adaptation of imaginative
storytelling with supernatural elements, such as sto-
ries about underwater worlds or the dead speaking like
the living. The thesis emphasizes that Chinese writing
is an integral part of Japanese literary discourse, and
the flourishing of Japanese novels was influenced by
the creative and innovative role played by translators
in rewriting Chinese stories in line with their cultural
environment while preserving the rhetorical heritage
of the original story. Writers and translators from the
Osaka-Kyoto region during the Tokugawa period, such
as Akinari and Teisho, played a significant role in the
Sino-Japanese cultural interaction.

In addition to these two types of adaptation studies,
there is another exceptional type represented by West-
ern researchers who have conducted studies adapting
Chinese and Japanese narratives with history, stem-
ming from research collaboration between Western
universities and Chinese universities. This exceptional
approach enabled Western researchers to develop and
diversify their interests beyond the Western superiority
complex. These exceptions take two forms:

First Form: This form may manifest as an inde-
pendent book, such as “Adaptations of Western Liter-
ature in Meiji Japan” by researcher Scott Miller. The
first chapter, titled “Towards a Theory of Adaptation:
Hu Nian in Meiji Japan,”® opens with a passage quoted
from Edward Young’s’” book “Conjectures on Original
Composition” (1759). In this passage, Young states,
“The genuine writer calls for admiration from a barren
soil; a fountain breaks from that flowerless ground, in
whose blooming the imitator is a planter of laurels that
die when torn from their roots, and whose spirit always
fades in foreign soil not cultivated by it.” Miller inter-
prets Young’s intention as focusing on the notion of
“originality,” which sometimes holds a higher critical
value than mere “imitation.” He emphasizes that bor-
rowing from the blooming fountain of a barren ground
doesn’t necessarily mean planting laurels, representing
language, as much as it signifies the potential for imi-
tating this cultivation. Miller notes the preference for
the seed over the shrubbery, as the former can be trans-
ported and planted in unfamiliar soil. The seed symbol-
izes origin, birth, and encapsulates the history of true
genius. The beauty of authenticity, represented by the
seed, has a significant connection with a magical power
that self-generates, allowing the tradition of simulation
to be rooted in an origin that can exist beyond local or
regional boundaries.®

6 Miller, Scott, Adaptations of Western Literature in Meiji Japan,
2001. see: first chapter: Toward a theory of adaptation : Hon an in
Meiji Japan, P 21 -9.
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tions as components influenced by factors, effects, or
interactions. Traditions are seeds capable of sprouting
in various literary environments throughout the ages,
giving rise to texts that vary based on their transition
from one literary era to another. Not all literatures are
bound by traditions or possess universality. It is those
that have roots originating from a stable foundation and
are subject to development and consolidation. Whoever
possesses this foundation becomes an authentic source
that can be perpetually drawn from, representing uni-
versality, which is the result of a long history, extensive
geographical reach, continuous cultural relationships,
and the presence of a solid civilization with political,
social, religious, and economic incubators that provide
literature with further interaction, affirming its univer-
sality. While adaptation studies acknowledge the means
of travel, trade, and translation as its agents, denying
or underestimating their role in literature amounts to
confiscating the global nature of that literature. It also
involves seizing its traditions, underestimating its cre-
ative heritage, and disregarding its intellectual proper-
ties.

Adaptation studies serve as a significant indicator
of the decline of Orientalist thinking, which worked
to emphasize the colonial West’s superiority. It has
been replaced by a post-Orientalist thought based on
diversity, multiplicity, openness, and integration on
various levels, particularly in the realms of technolo-
gy and speculative sciences. Nevertheless, the ultimate
goal is not to share the non-Western Other’s scientific
superiority or achieve cultural imperialism equality.
Instead, it aims to perpetuate Western dominance over
the world. Between globalizing the world and scientifi-
cally dominating it, the establishment of Western litera-
ture as a basis for a “civilization” becomes an expected
future development. Then, it can possess its literary
traditions and export them to other literatures. This is
what adaptation studies strive to achieve, evident in its
deliberate direction for more than two decades towards
adapting Homeric and classical and modern European
literature to contemporary technological advancements
like films, games, animations, and various applications.

If the intersection of disciplines, interdisciplinary
studies, and team sciences aimed to fill knowledge gaps,
Adaptation Studies encapsulates all of that by serving
as a synthesis of efforts towards enhancing the globality
of Western literature. Through this, Western literature
becomes culturally diverse and establishes itself as an
authentic foundation upon which its own traditions are
built. Adaptation Studies works to affirm the authen-
ticity and uniqueness inherent in Western literature’s
adaptation to advanced technological industries while
simultaneously fostering openness to non-Western lit-
eratures. This is achieved through individual and col-
lective research partnerships with ancient cultures and
civilizations such as Chinese and Japanese, which have
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cultivated their own traditions for centuries. Research-
ers in Adaptation Studies have successfully built a
diverse groundwork that allows Western literature to
benefit from the historical depth possessed by Eastern
literatures. However, it also reconsiders the roots of
these literatures that were overshadowed by waves of
various colonial forms, be it military, settler colonial-
ism, or technological and soft economic colonization.

Based on the presented information, Adaptation
Studies can be classified into two categories: Western
and Eastern. The Western category aims to leverage
the significant developments in digital interaction and
intelligent communication software, presenting new
proposals that place Western literature, with its adapt-
ed poetry, narrative, and traditions, on par with Eastern
literatures. This reinforces the idea of the superiority
of Western intellect. The Eastern category, on the other
hand, strives to present new proposals that adapt narra-
tives in terms of poetry, history, philosophy, language,
folklore, and translation.

Numerous research studies fall under the first cat-
egory, primarily focusing on adapting narrative with
technology. One such study titled “Exploring Narrative
Interpretation and Adaptation for Interactive Story Cre-
ation, Interactive Storytelling”? by Ulrike Spierling and
Steve Hoffmann from the University of Applied Scienc-
es in Germany explores the adaptation of Hemingway’s
short stories into interactive narratives. The researchers
analyze the creative changes introduced through adap-
tation, affecting the form, content, and narrative inter-
pretation of these stories. Their findings highlight the
impossibility of narrative interpretation for interactive
stories to be similar to traditional interpretation when
published in a standalone book by the original author,
such as Hemingway. The creators of interactive stories,
whether in terms of technical techniques, practical exe-
cution of these techniques, or the legitimacy of exclud-
ing certain story elements and replacing them with oth-
ers, are responsible for the narrative interpretation.

In the process of adaptation, the original maintains
its primacy and asserts its traditional essence. Despite
the technological advancements offering various inter-
active and engaging mediums, the original essence
remains unharmed and capable of preserving its
essence while being open to traditional development.
Numerous studies in the West naturally focus on this,
given the facilitating conditions for interactive literary
production based on advanced technologies.

Among the research studies representing the sec-
ond category of Adaptation Studies, those by the Chi-
nese researchers Biwu Shang and Danshin, along with

2 Spierling, Ulrike and Hoffmann, Steve, Exploring Narrative
Interpretation and Adaptation for Interactive Story Creation,
Interactive Storytelling - Third Joint Conference on Interactive
Digital Storytelling, ICIDS 2010, Edinburgh, UK, November ,3-1
2010, p 61 -50.



76 | SIS

If the Anglo-American school has made significant
strides in the aforementioned aspects, whether in terms
of interdisciplinary diversity or transcultural and team
sciences, there are still nascent steps that have not wit-
nessed extensive research attention like their predeces-
sors. Despite beginning to garner interest at the start
of this century, I am referring to Adaptation Studies,
which seeks to leverage accumulated knowledge in a
specific field to support and develop other areas, either
theoretically or practically. Robert Stam and Alessan-
dra Raengo were among the first researchers to focus on
this type of study, completing a substantial three-vol-
ume project in 2004 and 2005. They aimed to redirect
the cognitive discourse, previously posed by Bakhtin’s
theory of intertextuality, beyond textual discourse,
intertwining it with previous literary texts to explore
various issues. Their project achieved notable success,
although criticisms from George Bluestone, who ques-
tioned the equivalence of various fields in the notion
of adaptation, prompted these researchers to shed light
on new questions within the realm of Adaptation Stud-
ies. Deborah Cartmell and Imelda Whelehan’s work,
“Adaptation: From Screen to Text, Text to Screen” in
1999, played a significant role in expanding the scope
of Adaptation Studies, covering diverse issues such as
translation, intertextuality, opera, theater, and cinema.
Linda Hutcheon continued this work, publishing her
book “A Theory of Adaptation” in 2006, along with
other books like “Hollywood’s Adaptation of British
Literature” by Jennifer Jeffers and “Adaptation and
Appropriation” by Julie Sanders.

The hypothesis of this research aims to prove the
effectiveness of Adaptation Studies in general and nar-
rative adaptation studies in particular in revealing the
roots and systems of narrative in Arab literary heritage.
The goal is to construct a robust “Arabic Narrative Sci-
ence.” It is noteworthy that we adopted narrative adap-
tation studies as a critical project, culminating in our
book “Post-Classical Narrative Science,” published in
2023 in three parts. The first part focuses on uncon-
ventional narrative science, the second on unrealistic
narrative, and the third delves into the adaptation of tra-
ditional Arab narratives. Our upcoming book, “Arabic
Narrative Adaptation from the Middle Ages to the 19th
Century,” will be released soon by the Abjad Publish-
ing Foundation in Baghdad. This book, along with our
previous works, will mark further steps in completing
the narrative adaptation project, originally conceived
as a collective effort under the supervision of an aca-
demic institution supporting its research teams. The
work aims to facilitate a reexamination of ancient and
modern Arabic narrative, aligning it with the develop-
ments in post-classical theories, using specialized labs
according to the strategy outlined in our paper present-
ed to the Ibn Khaldun Center for Humanities and Social
Studies at Qatar University. Despite facing unexpected
challenges, we persist in our commitment to this proj-
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ect, propelled by the belief in its vital objectives.

Classification of Adaptation Studies:

The comparative literature or comparative studies
approach played a significant role in popularizing the
idea that literature, despite historical, political, and cul-
tural variations, shares cultural formation factors. All
literatures are in a constant state of give and take, influ-
encing and being influenced. It is not a linear process
where the originator is the source and the later adopter
is a follower. Instead, it involves cultural interactions
that occurred between nations in ancient times and con-
tinue to do so in the present. However, Adaptation Stud-
ies has challenged the reliability of this idea by seeking
to broaden its research scope. It found a significant
difference between viewing the influence as a logical
outcome of the interaction and viewing adaptation as a
logical process leading to the birth of traditions with a
solid base and system. These traditions are capable of
adapting themselves to literary environments, whether
close or distant, and in different temporal contexts.

In ancient Arabic narrative, specific traditions were
transmitted to the literature of neighboring and distant
ancient nations through various means of exchange.
These means can be divided into two categories: indi-
rect oral transmission through traders and travelers who
heard and memorized stories to narrate them upon their
return, and direct written transmission through liter-
ary translation of narrative manuscripts into indepen-
dent books. Despite the limitations of these means in
ancient and medieval times, they played a significant
role in transferring literary traditions from their origins
to other regions, where new styles and patterns were
developed, enriching and evolving literatures.

Regardless of the simplicity of communication
means, physical distances, and language differences,
the centrality of Islamic civilization contributed to the
continuous migration and transmission of Arabic liter-
ary traditions to various parts of the world. This transfer
was not only an influence but also an establishment of
authentic foundations that adapted to and enriched lit-
erary environments in different regions.

It may be presumed that traditions are textual
dynamics determined by synchronic reading and not
diachronic aspects related to history and society. They
are governed by reading processes and the diversity
of readers, as observed by Ralph Cohen, who stated:
“Defending these traditions will only lead to different
opinions about the traditions of reading.” This general
description negates the specific characteristics of tradi-
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Adaptation studies: achievement and ambition
Towards a future vision for criticizing Arabic narratives

Nadia Hannawi

Al-Mostansrya University, Iraq

Abstract

This research seeks to draw a monographic map of regionalization studies in Western laboratories and the develop-
ment that has occurred there recently with an emphasis on the need to direct the attention of Arab critical thought
towards contributing to this type of cross-cultural studies, as belief in pluralism and contrary to the stereotype of what
is usual in our critical research, through three sections: In the first, we deal with classifying adaptation according to
what has been achieved from it globally during the thirty years ago . In the second section, we study the relationship
of the concept of adaptation to neighboring concepts such as comparison, intertextuality, and reception. In the third
section, we draw the future of narrative adaptation by presenting a representative option in which we identify the most
important research capabilities that allow the Arab scholar to keep up with developments in the field of narrative
adaptation studies and give him the tools required to innovate and add new things at the global level.

Keywords: adaptation, Arabic, narrative, tradition, studies, Western.

Introduction:

Postmodern studies emerged in the mid-20th centu-
ry and have since surpassed decades of specialized
research in specific theoretical and applied areas.
Some of these studies were traditional, undergoing
further development, while others were innovative and
non-conventional, leading to significant achievements.
However, the specialization or singularity in research
and academic work within specific fields has led to the
neglect of other areas that may not seem important to
those adhering to a singular focus. As the Anglo-Amer-
ican school began to move critically, culturally, and
intellectually across multiple levels, it made pioneering
strides in literary criticism and open intellectual theo-
rizing within its disciplines. It integrated with diverse
currents and schools of thought, interacting with mar-
ginalized cultures that the Anglo-Saxon and Franco-

phone schools considered beyond the confines of their
research metropolises in Europe and North America.

The Anglo-American school based its orientation on
the references of the American school, which rejected
isolation from history and emphasized the importance
of translation as a means of interaction and compari-
son between literature, arts, and sciences. The achieve-
ments of this school became distinctive marks of its
leadership, not only in integrating knowledge and inter-
disciplinary diversity but also in the varied identities of
its researchers, who came from different nationalities,
races, and cultures. However, the common denominator
among them was that the research language they used
was English. They revitalized some cognitive sciences,
such as psycholinguistics, literary physics, and artifi-
cial intelligence, or introduced entirely new sciences
that were originally theoretical hypotheses or tenden-
cies, such as post-classical narrative sciences.
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also crucial for philosophical anthropology in manag-
ing the transfer of local values across diverse cultures
in an effective and fruitful way, aiming to achieve the
desired mutual understanding between peoples and
global peace.

Conclusion:
The research results can be summarized as follows:

Firstly, achieving total or partial unification and
fusion of cultures and their associated values is not the
goal of establishing transcultural values. Rather, the
objective, which can be affirmed and achieved, is the
integration of diverse cultures, each participating with
its distinctive identity. This aligns with the cosmic plan
of Allah, who created people in the form of nations
and tribes to get to know one another. This perspective
guides the philosophical understanding of the contem-
porary globalization project.

Secondly, religion serves as the comprehensive
framework for the movement of life, while philosophi-
cal perspectives necessarily vary in comprehending the
universe and the dynamics of life through continuous
philosophical discourse. The diversity of philosophical
perspectives does not negate one another but can be
viewed as a cognitive integration that achieves general
progress in human consciousness and the assimilation
of new ideas in a constantly evolving world.

Thirdly, the development of contemporary philo-
sophical research in any field of human existence and
action relies on reviewing and refining the non-pictorial
background, inferential bases, and logical foundations
upon which comprehensive cosmic perspectives neces-
sary for philosophical research are built.

Fourthly, there has been a long misunderstanding
regarding individuals retaining their affiliation to their
collective identity (tribe) or (local culture), claiming
that this preservation and rigidity are fundamental
causes of conflicts, wars, racial discrimination, segre-
gation, and persecution. However, incorporating this
matter into philosophical anthropology supports and
promotes this belonging and adherence but in a pos-
itive way that transcends the idea of conflict to inte-
gration and harmony. Through their identity saturated
with their collective identity, individuals can recognize
the boundaries of differentiation between themselves
and others. These unique features become the basis for
integration with others, reflecting the direction of the
contemporary world.
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er the social issue of managing diverse ways of life,
their conditions, values, cultures, and the creation of
appropriate and necessary systems for that. This model
is the story of a real incident presented in an Ameri-
can drama film titled “Awakening.”? It stars American
actor Robin Williams as Dr. Sayer, the treating physi-
cian, and Robert De Niro as Leonard, the model patient
in the treatment experiment.

“Summer was splendid... It was a season of rebirth
and innocence, a miracle. Fifteen patients felt that way,
and so did we, the supervisors. But now, we must adapt
to the realities of miracles. We can blame science,
saying the medicine wasn’t effective, or the illness
returned, or the patients couldn’t cope with the loss of
decades from their lives. In truth, we don’t know the
error as much as we are unaware of what was correct.
What we do know is that with the closure of the chem-
ical window, a new awakening occurred. The human
spirit is stronger than any medicine, and this should be
nourished through work, play, friendship, and family.
These are the most important matters. We have forgot-
ten their essence, the simplest things.”

These are the words with which Dr. Sayer conclud-
ed the film “Awakening.” When appointed as a treating
physician at the Chronic Diseases Hospital in the Bronx
County, he encountered a unique group of living indi-
viduals who had been absent from the effectiveness of
life for decades due to illnesses such as multiple sclero-
sis, Tourette’s syndrome, and Parkinson’s disease. They
had spent the majority of their lives behind the hospi-
tal walls, never venturing into the outside world. Some
had been absent from experiencing life for forty years,
others for thirty, and some even longer. Dr. Sayer was
moved by a deep humanistic compassion towards them,
becoming the only doctor who believed it was possible
to bring them back to conscious and realistic life. He
dedicated his days and nights to discovering a treat-
ment for them. However, the success of the treatment,
while temporarily restoring these patients to health,
revealed the underlying problem often overlooked by
those involved in such treatments: the unique state of
consciousness and its advancement within the frame-
work that shaped their new life inside their health-re-
lated exile over these long years. It was natural for Dr.
Sayer, with his everyday standards and experience, to
think that the best course of action for these patients
was to return them from their state to the present real-
ity. Free them from the captivity of the past and the
walls of the hospital to continue their future lives. He
based his approach on this idea. However, the shock
and the lesson came when the medicine succeeded, and
the absentees returned. Yet, they returned with their old
mentalities, feelings, and the limitations of their expe-

23 «Awakenings» is an American drama film based on a true story,
released in 1990 and directed by Penny Marshall. It stars Robin
Williams and Robert De Niro (Wikipedia).Top of Form
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riences that they had left behind years ago when they
fell ill. A person in their seventies returned with the
spirit, mind, and experience of a twenty-year-old. This
created a significant psychological conflict between the
past and the sudden present in their lives. The differ-
ence became substantial in reality between them and
people belonging to the same way of life, adapting to
the changes of the present. This conflict then turned
into resentment and rebellion against the doctors, as
these patients believed that the doctors were trying to
prevent them from living their lives freely as they used
to, not as dictated by this completely strange present.
The crisis would have turned into a real catastrophe if
it weren’t for the merciful realization by fate that the
medicine did not conclusively settle the disease. It only
had a temporary, partial effect. It was just moments of
awakening, after which they gradually returned to their
illnesses peacefully. Their souls were reassured, and
they settled back into their private world, which they
had become accustomed to over these long years. It
was their virtuous city, inevitable for them to spend the
rest of their lives in peace and without major concerns,
as if their collective voice was reproaching the doctor,
saying, “Why did you take us out the first time? If we
had known the state of your time and your world, we
would have rejected your medicine with a single word.”
Just as the people of the cave said in their story in the
Quran, they returned to death after their awakening in
their homeland but in a time other than their time.

The lesson from the story of this cinematic film is
that the lifestyle of patients within their shared com-
munity inside the hospital has formed a unique social
equilibrium system for them. This system serves as the
source of their awareness and their interaction with life,
in accordance with the requirements of philosophical
anthropology. It seems unsuitable for them to deal with
the external reality except in accordance with this sys-
tem. The closing statement of Dr. Sayer in the film may
implicitly suggest that as caregivers, doctors should
manage this relationship from a new perspective. They
shouldn’t attempt to remove them from their unique
way of life to make them “normal,” but rather, they
should maintain them as a distinctive social anthropo-
logical condition. This type of management is nothing
but an application of the second-order cybernetic sys-
tem (physician’s guardianship) on the first-order cyber-
netic system (the equilibrium system of the patients’
community).

From this perspective, it can be said that the sec-
ond-order cybernetic systems, at the practical social
level, serve as the administrative element in philo-
sophical anthropology related to the foundations of
human consciousness. These systems gather holistic
cosmic perspectives of ways of life within an interac-
tive framework. The second-order cybernetic system is
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indeed explain the social entities more profoundly and
vividly. It can be argued that humanity’s effort to man-
age these natural equilibrium systems, aimed at recy-
cling nature productively, gave rise to the science of
Cybernetics or cybernetic self-control in natural trans-
formations. The initial concept was that artificial intel-
ligence would reach a stage of self-programming inde-
pendence or automation in the industrial conversion
of natural materials. Norbert Wiener, the pioneering
founder of Cybernetics, stated in his book “Cybernetics:
or Control and Communication in the Animal and the
Machine,” “Operational processes, from the input to the
final results, must not depend on the human factor, and
all necessary logical decisions must be built within the
machine itself,”*' similar to neural processes occurring
in animals autonomously, leading to behavioral actions.
However, despite this autonomy of entities, recent stud-
ies in Cybernetics, following contemporary philosophy
of science results, particularly Thomas Kuhn’s studies
in “The Structure of Scientific Revolutions,” present-
ed the human role in observational, influential, and
directional activities in scientific research, whether in
the natural or social sciences, as an indispensable and
decisive role. These recent studies, primarily initiated
by Von Foerster and followed by others, notably Stu-
art Umpleby, generally benefited from the fact that the
equilibrium systems of entities guide research attention
to them as “cognitive structures.” The key difference
between the old perspective and the new one lies in the
source of administrative control in these structures: is it
internal and self-driven or external? The main results of
these studies can be summarized as follows:

It has led to a fundamental division of this science
into two systems, according to several researchers:*
First-order cybernetics and Second-order cybernet-
ics. The first-order cybernetic system is defined as the
organizational control of cognitive structures subject to
observation, contrasting with the second-order cyber-
netic system, which involves the organizational control
of those engaged in observation. The first-order cyber-
netic system is concerned with the goal of the model,
while the second-order cybernetic system is concerned
with the goal of the modeler. The first-order cybernet-
ic system deals with controlled systems, whereas the
second-order cybernetic system deals with autonomous
systems. The first-order cybernetic system involves the
internal interaction between variables in the structure,
while the second-order cybernetic system involves

21 See: Wiener, Norbert. Cybernetics: or Control and Communication
in the Animal and Machine. Cambridge, The M. I. T. press, 1985.
P. 4.

22 See: Umpleby, Stuart A. Second - Order Cybernetics as a
Fundamental — Revolution in  Science. CONSTRACTIVIST
FOUNDATONS, VOL. 11, No3. P. 457. (http://constractivist.
info/457/3/11.umpleby).
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the internal interaction between the observer and the
observed. As a result, the first-order cybernetic sys-
tem is related to theories of social systems, while the
second-order cybernetic system is related to theories
of internal interaction between ideas and society. This
summarizes the essence of the matter.

It can be inferred from this classification that the
second-order cybernetic system plays the role of
the meta-system, i.e., the controlling and regulatory
framework for the movement and interactions of enti-
ties in their relationship with each other. Therefore, it
is something that can be worked on in managing the
social level. If we say that every society, social group,
or people have an internal balance system that deter-
mines the cohesion strength of their identity through
the state of values circulating among their members and
automatically manages the internal organization of the
community, then the cybernetic-social equation in the
philosophical anthropological research based on the
origins of human consciousness and its sources can be
as follows:

For a way of life to maintain its existence and cul-
tural development within its specific context, it must
establish distinct boundaries and communication links,
simultaneously connecting it to other ways of life world-
wide. Thus, cross-fertilization and exchange of values
across different cultures occur to reach a common value
ground among all humans without losing the unique-
ness of any way of life. Therefore, this social cybernetic
control requires an organizational management appara-
tus that works to achieve this equation peacefully. The
distinctive feature of this organizational management is
that it is universal and accepted by people as a form of
social contract. It does not belong to any specific way
of life that monopolizes it or turns it into a political
authority. This goal means collectively resorting to the
framework or comprehensive templates of values, from
which local values of societies branch out. The focus
here is on the words “frameworks/templates.” The
framework or template is not a value in itself; rather, it
is the container for values, with variations based on dif-
ferent societies. For example, in politics, the principle
may be “justice is the path to governance,” where jus-
tice is a complete template for the value that varies with
the circumstances of each way of life, having its local
value for justice within the framework of this overall
template. This is evident in the creation of human sys-
tems. Hence, there is a research need to distinguish,
based on the second-order cybernetic system, between
“systems” and “templates/frameworks.” It can be said
that “templates” are initial general principles, while
“systems” are specific programming to achieve val-
ues based on these initial general principles. Humans
are the ones who create systems based on these initial
general principles. Taking an applied model of the sec-
ond-order cybernetic system into account, let’s consid-
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the spontaneous generation of ideas rather than logi-
cal intent. On this basis, a distinction can be made, for
example, between the Eastern consciousness pattern as
a large social block and the Western consciousness as
its counterpart. Western consciousness, from its earli-
est mythological beginnings, made the spirit in the ser-
vice of nature, meaning that the material nature around
humans is the origin for evaluating conditions, things,
beliefs. Therefore, we find that the European mytho-
logical gods before Christianization were essentially
similar to humans but with superhuman qualities and
immortality. All human interactions, whether good or
bad, emotional feelings, psychological responses, emo-
tional conditions, thoughts, and mental imagery were
attributed to the gods in the same way. The ancient
Greek Olympian gods are a prominent example of this.
Consequently, historical evidence suggests that nature
exploration was their primary focus. Whenever they
discovered an element of the natural existence, they
would eliminate a mythical spiritual element. Their
interest in inductive scientific research into the universe
led them to pursue scientific research non-functional-
ly, meaning they did not limit their investigation to the
nature surrounding them and the phenomena of their
immediate regions. Their research was comprehensive,
encompassing the entire world’s phenomena without
exception, even if they had no direct need or require-
ment for its exploitation. This approach eventually
gave rise to the concept of “knowledge for the sake of
knowledge” and “art for the sake of art.” Accordingly,
the scientific research method and independent scientif-
ic classifications emerged as a consequence of this way
of thinking. It can be argued that Eastern Christianity
somewhat represented a foreign and discordant body
in the European consciousness stream, leading to its
imposition during the Middle Ages. Even in contem-
porary times, religion is seen as a somewhat separate
spiritual priesthood from ordinary life in Europe, with
its rituals having less integration into daily interactions.
However, in the Eastern consciousness of the south-
ern and eastern Mediterranean region, encompassing
civilizations such as Babylon, Assyria, and ancient
Egyptian, the approach differed from the Western con-
sciousness. Their fundamental principle, past and pres-
ent, revolves around aligning nature in service of the
spirit. The focus of their exploration lies in the spiritual
world and its various supernatural and hidden dimen-
sions. Even when compelled to anthropomorphize the
gods, they did not entirely depict them in human form;
rather, they placed divine, non-material forces above
them. The Eastern concern was with detaching from
material nature as much as possible. This inclination
perhaps influenced ancient Eastern societies to limit
scientific inquiry to their immediate natural surround-
ings, in fields like astronomy, engineering, and agricul-
ture, meeting their needs within the boundaries of their
territories, without pursuing a comprehensive under-
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standing of the entire universe. The nature, for them,
was not fundamentally a governing authority, unlike
in Western thinking. Despite the emphasis on scientif-
ic pursuit during the Abbasid and subsequent periods,
driven by non-utilitarian philosophical foundations to
understand God through knowledge of His creation,
the spiritual detachment persisted predominantly. This
spiritual abstraction led Muslims to interpret religious
texts with esoteric interpretations at various stages of
social development. Even in Islamic belief, Sufism
prominently elevated the spiritual aspect, establishing
diverse Sufi orders, each with its unique methodolo-
gy, rituals, and spiritual stations. Abstract imagination
played a significant role in shaping these beliefs and
practices. What is observed extends beyond that, with
the proliferation of magic, rituals, and resorting to sum-
moning hidden realms, whether celestial or infernal,
to fulfill desires and aspirations. Moreover, religious
texts are often interpreted through abstract interpreta-
tions, leading to the emergence of numerous sects and
denominations, each adhering to its own interpretation.
Therefore, the philosophical anthropology’s role here is
not to direct collective consciousness towards forming
a comprehensive cosmic vision based on the reality of
its way of life. Instead, its role is to analyze existing
perspectives without intervening, aiming to understand
them and the collective consciousness behind them,
subordinated to the way of life of its people. Subse-
quently, this allows other sciences to design better ways
and means for coexistence and understanding between
these diverse societies. On this basis, this type of phil-
osophical anthropology, to achieve its goals, requires
the use of what can be termed “control management”
to verify patterns of consciousness, connect various
ways of life, and practically achieve fruitful outcomes.
This positive interaction between the world’s peoples is
facilitated by cybernetic control science (cybernetics).

4. The Cybernetic Control Framework of
Philosophical Anthropology:

Cybernetics, or cybernetic control, can be defined as
the organizational management of a specific coordinat-
ed equilibrium system to produce new conditions or
situations to achieve a specific goal. The German phi-
losopher Lichtenberg stated, “Consciousness is spread
throughout the universe so that we can say: the world
thinks.”!® Perhaps he meant that within all beings, there
are dynamic equilibrium systems—stable systems, but
their stability does not imply stillness; rather, it signifies
stability in an internal, regular movement arising from
internal contradictions that allow a balance between
20 If these dynamic equilibrium
systems are a genuine reality in natural entities, they

two or several forces.
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When I pronounce this word while reading with expres-
sion it is completely filled with its meaning.—How
can this be, if meaning is the use of the word?” Well,
what I said was intended figuratively. Not that I chose
the figure: it forced itself on me.—But the figurative
employment of the word can’t get into conflict with the
original one.”'* Therefore, metaphorical language use
is within the flexible semantic framework of its original
use. This precisely allows a mind to convey itself and
reveal its depths to other minds. Other minds under-
stand what this mind is conveying and its distinctive
nature of formation. Thus, we can say - applying it to
the art of cinema and apparent viewing models - that the
purpose in the art of filmmaking in the United States,
for example, differs qualitatively from that in Europe-
an cinema. European cinema often tried to reveal the
idealistic Platonic aspects in European ways of life in
general to convey a message of European racial supe-
riority, as Hitler used it fundamentally in constructing
the Nazi state in Germany, for example. The message
of American cinema, since its early days, was to send
a completely sincere message, regardless of its nobility
or degradation. The goal was for people to experience
this pattern and mindset of American consciousness
with all its privileges, as well as its crimes and flaws
within American society. This was to achieve a deeper
understanding from other peoples’ perspectives of the
American mindset and its ways of life. If America is
not a single way of life, but rather diverse ways of life
due to the diversity of immigrant races, then America
is fundamentally a land of migration. Hence, today,
the immigrant does not need much time to integrate
and assimilate into American society and life. This is
because they have experienced it through art before, in
contrast to the immigrant’s need to European societ-
ies. This example of American cinema is a good model
for applying the concept of “reading or understanding
other minds.”

Thus, when we transform spoken language (lan-
guage of words) into higher forms of expression such
as gestural and kinetic expressions, body language,
and all the way up to the highest level of abstraction
in music, where the stream of emotions flows spon-
taneously, and to the clearest expression in the art of
theater with its structured poetry, scattered narrative,
logical and intellectual discourse, and sensory sound
effects, we elevate it to the level of coding for language.
This is an intentional level (not incidental) that express-
es the way of life and the pattern of consciousness in
their relationship to existence. It is mostly a constructed
level. Here, the theory of the frame is closely related to
the formulation of symbols. As Zaki Naguib Mahmoud
stated in his book “From a Philosophical Perspective,”
“The theoretical logical mind itself is just one branch
of many branches, all falling under another characteris-
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tic, which is... what distinguishes humans, namely the
ability to symbolize, i.e., to make something a symbol
representing something else.”'s He also says, “Without
the symbolic process, social interaction and commu-
nication in all its forms become impossible. This is
because the cognitive and emotional states that occur to
the individual who wants to express them to others are
in any case states lying within his internal entity, cases
occurring behind his apparent external wall. They are
mental images or heartbeats, and their owner wants to
present them in a visible or audible form to be present-
ed before others.”'

This means that the given meaning of the symbol
has three dimensions: the signifier, the signified, and
the emotional affective charge. It is the arousal of the
signifier and the signified by the symbol to strike a cer-
tain range of emotions. This is what makes symbols
inseparable from the artistic creative processes based
on the emotional configuration of the artist in his affil-
iation to a way of life. Through that gateway, mythol-
ogy and fairy tales enter with their prominent expres-
sions of the consciousness pattern of a certain people
and their holistic vision of the relationship between
humans and existence. Myth, according to Vico’s func-
tional interpretation, is “primitive history considered
true by its believers, symbolically explaining to us the
beginning of dealing with natural phenomena. Primi-
tive myth is a historical source in interpretation, and
poetry and myth both trace back to a sensory-emotional
factor, which is the human desire to improve and diag-
nose natural phenomena, projecting his humanity onto
them.”!” Levi-Strauss goes on to assert that mythology
“provides ancient humans with a framework in which
they can understand this world, but it does not give
them the material ability to control it as science does.”'®
Myth is a comprehensive and inclusive imagery created
by the human mind for the universe and its relation-
ships, stemming from its emotional reactions. Thus,
myths were ancient conceptualizations and woven
tales among human communities, explaining the phe-
nomena of the higher universe before the emergence
of organized scientific thinking and the appearance of
the book-based religions. They were imaginative holis-
tic visions reflecting the existential harmony between a
specific collective mind and the environment in which
it existed. Therefore, it can be said that understanding
the mind and emotions of a social entity, with the accu-
mulation of temporal developments shaping its con-
temporary consciousness, requires referring back to
its original mythological state. This state is closer to
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larities between members of the same family, such as
build, features, eye color, gait, temperament, etc., over-
lap and intersect in the same way.” In essence, family
resemblances are the meanings given to language by
a particular human society to be their specific way of
using general or classical language in a way that cor-
responds to their collective formation, similar to the
formation of a single family. In this way, meaning for
them is formed according to usage, in a way similar
to their resemblance in physical features and biological
characteristics. This makes the semantic ceiling of any
general or classical language in the world a flexible and
wide ceiling that allows many different ways of life to
use it in their own unique ways that emerge natural-
ly from within them. Generation after generation in a
given society learns these ways through direct, inter-
active, and live communication. “The emotional use
of language precedes its symbolic use (symbolic, i.e.,
words and signs). This is evident in the emergence of
speech in children and in the emotional charge associ-
ated with words in primitives. The child understands
the meanings of words because they are associated with
emotional charges.”!? This is based on the fact that “one
school of anthropology has devoted much of its time
and scientific studies to proving that uncivilized peo-
ple do not think logically... civilized people themselves
do not think logically either. Both can apply logic if
necessary to achieve certain goals, but neither civilized
nor uncivilized people apply it by habit, nor does either
use it to test the mutual compatibility of the elements
of the culture in which they grew up.”'! This provides
an explanation for understanding in its non-theoretical
form. Therefore, we agree with Wittgenstein that lan-
guage is not only a means of expressing a way of life,
but it is also an integral component of that way of life.
This is similar to his statement: “When I think in lan-
guage, there aren’t “meanings” going through my mind
in addition to the verbal expressions; the language is
itself the vehicle of thought.”'?

On the other hand, the characteristic of family
resemblances in linguistic usage, coupled with the
biological family resemblances of those who share
a common way of life, is what allows for the cultur-
al exchange of human values between all ways of life
by finding the semantic family resemblance on a broad
and comprehensive level (what is similar to what we
have to what you have, or what resembles it). This leads
to the desired understanding between peoples and then
to the peaceful integration of human existence. This
brings us to the symbolic level of expressing the social
and cultural identity of each people, which is the artis-
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tic form or framework that is considered a state of lan-
guage alongside the language of words and signs, both
in terms of value and importance.

In the linguistic stage concerned with creating or
forming the expressive symbol, the researcher R. Monk
has something to say about Ludwig Wittgenstein:
“When Wittgenstein was once discussing his favourite
novel, The Brothers Karamazov, with Maurice Drury,
Drury said that he found the character of Father Zossi-
ma impressive. Of Zossima, Dostoevsky writes: “It was
said that... he had absorbed so many secrets, sorrows,
and avowals into his soul that in the end he had acquired
so fine a perception that he could tell at the first glance
from the face of a stranger what he had come for, what
he wanted and what kind of torment racked his con-
science.” “Yes,” said Wittgenstein, “there really have
been people like that, who could see directly into the
souls of other people and advise them.”!3

In this way, Wittgenstein fundamentally denies the
existence of a “private language” expressing personal
feelings. The term “private” here means that it is under-
stood and experienced by only one individual, prevent-
ing any familial resemblance between this language
and any other language in the world. Consequently,
there is no similarity between these personal feelings
and the feelings of other humans. Thus, this is an indi-
vidual uniqueness that is impossible at both the natural
and practical levels. Perhaps Wittgenstein meant in his
statement about the novel “The Brothers Karamazov”
that humans feel the emotional resonance of words
within themselves even when transferring from another
language to their own. The understanding of this lan-
guage involves a type or pattern of its usage, carrying
with it characteristics of consciousness and a specific
way of life. The individual may interpret it in their own
way, deriving new connotations for the novel that the
author had not considered. This is what we mean by
the flexibility of the semantic framework of language.
Therefore, Wittgenstein reflected on his experience,
stating, “When I read a poem or narrative with feeling,
surely something goes on in me which does not go on
when I merely skim the lines for information.”—What
processes am I alluding to?—The sentences have a
different ring. I pay careful attention to my intonation.
Sometimes a word has the wrong intonation, I empha-
size it too much or too little. I notice this and shew it in
my face. I might later talk about my reading in detail,
for example about the mistakes in my tone of voice.
Sometimes a picture, as it were an illustration, comes
to me. And this seems to help me to read with the cor-
rect expression. And I could mention a good deal more
of the same kind.—I can also give a word a tone of
voice which brings out the meaning of the rest, almost
as if this word were a picture of the whole thing. (And
this may, of course, depend on sentence-formation.)

13 Monk, Ibid, p. 2.
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3. The Linguistic and Artistic Framework
of Philosophical Anthropology:

The writer Walt Whitman says, “Language is not an
abstract structure created by scholars and dictionary
writers. It is an entity that emerges from work and
from the needs of society, its bonds, its joys, its tastes,
and from the desires of generation after generation of
humans. Its broad, basic foundation is attached to the
earth and to reality.”*

Therefore, from the perspective of philosophical
anthropology’s research into the question of human
consciousness in its relationship to existence, the lin-
guistic framework is the most important key to under-
standing the collective mind of a people in order to
transmit its values to other cultures and for global
knowledge exchange. It can be said that cognitive inte-
gration leads to socio-cultural integration. Cognitive
integration here refers to the mutual understanding of
peoples with their identities.

The research in the linguistic framework focuses
on “meaning as use” rather than language in terms of
its types, grammatical and syntactic structures, or as
general languages in the form of “classical” language.
Instead, it focuses on ordinary language use in daily
life, as this is the true expression of the way of life of
the collective mind of the people whose members use
it in their own distinctive way. This is what we can call
the “identity of language.” Perhaps the methodological
credit for the philosophical analysis achieved by phil-
osophical anthropology in this context goes to the con-
temporary English (Austrian-born) philosopher at the
University of Cambridge, Ludwig Wittgenstein, in his
later philosophy presented mainly in his book Philo-
sophical Investigations. Wittgenstein says, “Philosophy
is a battle against the bewitchment of our intelligence
by means of language.”> He based this judgment on the
need to address the nature of “human understanding” as
a type of cognitive activity. Therefore, he believes that
the difference between science and philosophy is a dis-
tinction between two different forms of understanding:
theoretical and non-theoretical. Scientific understand-
ing can be achieved through the formation, testing, and
verification of hypotheses and theories. Philosophi-
cal understanding, on the other hand, is designed in a
non-theoretical way (i.e., it is an interactive understand-
ing that is not mathematically calculated). Non-theoret-
ical understanding is the kind of understanding that we
have when we say that we have understood a poem, a
piece of music, a person, or even a sentence. For exam-
ple, let’s take the case of a child learning her native
language. When she begins to understand what is being

4 Ibid, p. 52.
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said to her, is it because she has a ready-made explana-
tory theory? We can say that if the same thing happens
to us... But this is not the correct way to describe what
is happening. The criterion we use to say that the child
understands what is being said to her is that she behaves
in a way that is consistent with that understanding. For
example, when we give her the command “Put this
piece of paper in the trash can,” it shows us that she
understands this phrase by actually carrying out this
instruction. Another example, which is very dear to
Wittgenstein, is our understanding of music. We can
ask: how can we be sure that we understand a piece
of music? We might say that this understanding hap-
pens because it is performed in an expressive way, or
we might use appropriate metaphors to describe it. But
how can we explain what “expressive performance” is?
This is what led Wittgenstein to say that it is a matter
of “culture”: “If a person grows up in a certain culture
and therefore responds to music in a certain way, then
you can teach him to use the phrase ‘expressive perfor-
mance’.” What we need in this type of understanding,
as a form of life, is a set of shared community practices
as well as the ability to hear and see the communicative
links that exist between the members of this form of
life. Thus, what is true of music is also true of ordinary
language®. Wittgenstein says in Philosophical Investi-
gations that “the point of the term ‘language-game’ is
to bring into prominence the fact that speaking is part of
an activity, or of a form of life.”” Thus, “understanding”
a sentence also requires belonging to the same form of
life and the same language-game specific to that form.
For example, computers do not understand sentences
not because they perform operations that lack sufficient
neural networks, but because they are not - and cannot
be - members of the culture to which those sentenc-
es belong. Understanding here means total interactive
understanding, mentally and emotionally, and not just
at the level of the given dictionary meaning of words.
The sentence does not acquire its meaning through the
mutual relationship between words and objects, but
rather through its actual use by humans who share the
same way of life.’

The factor that introduces Wittgenstein’s analyti-
cal philosophy of ordinary language into philosophi-
cal anthropology, according to the concept presented
here, is his concept of “family resemblances” in the
formation of language-games based on the ways and
methods of language use. Wittgenstein says: “We see
a complicated network of similarities overlapping
and criss-crossing: sometimes overall similarities,
sometimes similarities in detail. I believe that the best
expression to describe these similarities is to say that
they are ‘family resemblances’. For the many simi-

6 Monk, Ray. Wittgenstein and the two cultures. BBC Prospect, July
1999, p. 1,2.
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ning of creation. His concept of the “war of all against
all” led him to formulate the idea of the state through
the social contract to ensure a state of peace and security
for humanity. Both the initial natural state and the state
of the commonwealth, in his view, represent human
intellectual states in relation to consciousness of exis-
tence. Therefore, it can be said that Hobbes engaged in
a kind of philosophical anthropological excavation to
realize his vision. In Hobbes’s perspective, the move-
ment of humans in the natural state could give rise to
a culture of war, even in the present and future. This
contrasts with the vision that later prompted humans to
declare the state system and a culture of peace.

It can be said that philosophical anthropological
research on the relationship between consciousness and
existence, in connection with the various ways of life of
peoples, tribes, and their local cultures, focuses not on
the human conception of values in their absolute entire-
ty, but rather on how these values are understood, rep-
resented, used, and expressed in specific ways. There
are abstract intellectual and ethical components, but
how humans engage with and utilize these components,
just as there are languages, but how humans employ
and use them in their daily lives, becomes crucial. In
this manner, anthropology, in general, whole can be
understood as a “return to origins.” Natural anthropol-
ogy returns humans to their origins and genetic/racial
lineages, each of which encompasses multiple ways
of life. This branch is therefore descriptive research.
Cultural anthropology, in turn, returns the material and
moral manifestations of local cultures to their origins
in the diverse ways of life. It too constitutes descriptive
research. The philosophical anthropology presented
here represents a return of patterns of consciousness,
visions, and general human ideas about existence and
the world to their origins in the multiple ways of life.
This approach leans more towards analytical research.
Based on this understanding, the necessary classifica-
tion of patterns of philosophical consciousness emerg-
es in the form of frameworks or matrices. This is what
connects philosophical anthropological research to the
theory of the Matrix.

2. Theory of the Matrix in Philosophical
Anthropology:

As previously mentioned, philosophical anthropology
(in the proposed form in this research) signifies the
anthropology of human consciousness and holistic
visions within the sources of local or regional collec-
tive mind. If the images of peoples and tribes serve as
the molds into which people’s ways of life flow and
diversify, similarly, the molds and frameworks that
shape holistic human consciousness into various pat-
terns and visions are diverse. This perspective within
the framework, it can be said, allows for the realization
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of cognitive integration among all available patterns of
consciousness.

The concept of the Matrix or Frame theory is root-
ed in the work of the psychologist Arthur Koestler in
his book “The Act of Creation,” where he sought to
explain the intellectual creative processes in humans.
The Matrix or Frame can be defined as the mental clas-
sification of a set of experiences acquired by individu-
als, preventing them from accumulating in the mind as
scattered neural traces or fragmented elements. These
files, in order to become visions, values, and culture,
are arranged according to the strength of the emotional
charge attached to them and their proximity to our per-
sonal interests, thereby linking them to our identities>.

It can be said that these frameworks or templates
are logical and visual boundaries, inherently stable and
neutral. However, what varies and distinguishes the
state of human consciousness from others is what is
poured into these frameworks and templates in terms
of content derived from the collective consciousness of
peoples. This content is relied upon in producing the
comprehensive philosophical visions of the universe
and determining the position of humans within them.
As for these logical boundaries called frameworks or
templates, despite being visually fixed, they play a
prominent role in making experiences distinctive. Con-
sequently, they make them understandable and, there-
fore, transferable to others. In other words, the frame-
work enables values, visions, and cultures expressed by
a particular people to be communicated in a language
that is possible to cross and trade with all other peo-
ples. This achievement ensures a proper understanding
of the way of life of this people, facilitating avenues for
assimilation and integration without erasing their iden-
tity or imposing a specific pattern of existence upon
them.

One of the fundamental frameworks here is the
linguistic framework; for “language is an example
of organized human action, and the dynamic basis of
this action is the linguistic framework.”® This is evi-
dent in the multiple ways a single language can be
used depending on the different ways of life that use
it. Within the cultural family, the linguistic framework
is joined by the mythological-legendary framework,
which embodies the human’s initial religious feelings
towards the phenomena of the universe and interprets
what values and behaviors should be, and the aesthet-
ic-artistic framework, which highlights the emotional
states of interaction with existence. These are expressed
from the perspective of human belonging to a specific
collective consciousness in the form of creative and
aesthetically pleasing works of art.
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ment inevitably. The yield from this land represents all
aspects of the life, culture, and thought of this human.
This aligns with the understanding of Allah’s statement
in the Quran: “From the earth We created you, and
into it We shall return you, and from it We shall bring
you out once again” (Taha, 55). Therefore, culture, in
this sense, is necessarily local but can extend to uni-
versality. There is no global culture produced by the
world as a whole with a single identity. Instead, there
are only local cultures according to nations, engaging
in global exchange, serving as a means of connection,
communication, mutual understanding, and crossing
values among all peoples in the circle of the one uni-
verse and shared destiny. This corresponds to Allah’s
guidance in the Quran: “O humanity! Indeed, We cre-
ated you from a male and a female, and made you into
peoples and tribes so that you may get to know one
another...” (Al-Hujurat, 13). Here, the role of cultur-
al anthropology comes into play, focusing on studying
the overall local cultures of different peoples. If natural
anthropology studies the human phenomenon in terms
of human races and species based on their geographical
environments, areas of origin, adaptation, and natural
communication patterns imposed by kinship and pro-
portionality relationships, revealing aspects of compar-
ison and similarity between human groups, then cul-
tural anthropology addresses the cultural aspect arising
from the lifestyles of these human races. It embodies
the true distinctive depth of each human group through
the alignment of behavioral motivations, emotional
moods, and natural formations. On this basis, if nat-
ural anthropology deals with the formal specifications
of the human phenomenon, cultural anthropology deals
with its expressive characteristics distributed among
human groups, appearing as nations, tribes, races, and
lineages. As culture, in essence, is a work that begins
spontaneously, inherited, and then becomes complex,
involving intentional human creators, the manufacture
of local culture, if the expression is allowed, requires a
cosmic vision directing people to craft societal cultures
according to their ways of life. This is manifested in
the arts. This vision necessarily relates to the question
of man as an existent and conscious entity, influential
and reactive. At this point, the field of philosophical
anthropology emerges, which views humans as mental
and emotional states behind the sources of local cul-
tures. The concept of philosophical anthropology may
become clearer through the fundamental question of
philosophy regarding the relationship between exis-
tence and consciousness. Therefore, as humans, com-
ponents belonging to a natural race studied by natural
anthropology and producing a specific local culture
studied by cultural anthropology, they become a dis-
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tinct conscious state that looks at existence itself to see
in it what aligns with its dimensions. This is what phil-
osophical anthropology studies to achieve the dialectics
of belonging and crossing, namely, human belonging
to the collective self in its way of life, and the crossing
of this self and through it towards the other cultures
of peoples and their values, both giving and receiving.
In this, we may have gone beyond the boundaries of
philosophical anthropology established by existential
philosophies toward what can be described as a new
proposed concept summarized in (Researching the
multiple origins of human consciousness in its relation
to Existence).

The real importance of philosophical anthropol-
ogy in this direction lies in the excavation towards the
truth of human consciousness about existence and its
aspects. It supports the entire philosophical context of
the globalization project in its intellectual and cultur-
al framework in our contemporary era. This context
views the entire human existence as a unified multidi-
mensional whole, with each dimension representing a
way of life for a people that differs from others. This
uniqueness necessitates the preservation of each way
of life in and of itself, along with others, to maintain
the overall circle of this human existence. This can be
governed by an administrative system that surpasses
political, economic, and societal systems. Moreover,
the benefit derived from governing the overall circle
of earthly existence through a specific administrative
system is the elimination of exclusionary classifications
among peoples and differentiation based on primitive-
ness, cultural backwardness, racial superiority, racial
inferiority, or material and technological cultural inferi-
ority. Excluding any way of life and attempting to sub-
stitute an external and alien model in its place would be
akin to amputating a limb from the interconnected body
of the universal cosmos, an irreplaceable loss.

Therefore, philosophical anthropology, based on
this realization of the balance between individual con-
sciousness and collective belonging, aligns with the
requirements of the current communicative world. It
engages in the revelation and analysis of human con-
sciousness in the existence that constructs values and
cultural patterns. This participation facilitates sustain-
able peaceful coexistence among all peoples, with
the driving force being the understanding of “Other
Minds.” The social contract theories aspiring to this
peaceful coexistence are rooted in the diverse origins
of human consciousness in its relationship to local and
global contexts. Thus, these social contract theories
deserve to be studied within the realm of philosophical
anthropology. The philosopher Thomas Hobbes, when
discussing the transition from the state of nature to the
state of the commonwealth, envisioned the intellectual
relationship of humans with existence since the begin-
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Towards the research logic of philosophical anthropology and
according to the theory of matrix to study the cultural integration
and its transvalues

Wael Khalil Kordy

Sudan University of Science and Technology, Sudan

Abstract

This research is an attempt to find a referential background or (research logic) for building a philosophical anthro-
pology that studies the sources of multiple levels of reference and deferent concepts of the relationship of human
consciousness to existence (fundamental question in philosophy) and managing the integration between them. Accord-
ingly, its basic hypothesis is:

Monitoring and analyzing the origins of human consciousness and its relationship with existence and their emergence
in multiple world view shows the matrixes of cross-cultural values to be socio-indigence values related to multiple
ways of life but linked by general human matrix; Therefore, the philosophical anthropology that studies this matter
makes this common Values are the path leading to people getting to know each other and then achieving global consen-
sus. This requires a kind of (management) of the relationship between these many different peoples and the visions and
perceptions that emerge from them that are compatible with their lifestyles, which is what social cybernetic systems
can provide - specifically the second order cybernetics - and that will reflect positively in the development of role and
effectiveness of philosophy and philosophical researches and studies in our current and future world.

Keywords: Philosophical anthropology, The matrix, Values, Indigence cultures, World views, Cybernetics orders

1. Introduction: On the Theory of Philosophical beliefs, and means of communication. In general, we

Anthropology (Proposed): anthropologists strive to link and interpret the results
of our studies within the framework of... the concept of
the common psychological unity of humans.”! Accord-
ing to this statement, culture can be defined within the
bounds of anthropology as the cognitive, social, materi-
al, artistic, and values-related product of a specific way
of life. It emanates from within and carries its char-
acteristics, expressing its cosmic vision of existence
and life. The word’s origin (culture), stemming from
cultivation in the land, also signifies the human condi-
tion as a being planted in a natural and social environ-

In the context of research, we can agree with Hussein
Fuhaim, the author of the book “The Story of Anthro-
pology,” when he quotes an American anthropologist as
saying that perhaps the best way to define anthropolo-
gy is to understand what anthropologists do. He quotes
the American anthropologist Margaret Mead as saying:
“We describe the biological and cultural human char-
acteristics of the human species throughout time and
in all places. We analyze local biological and cultural
characteristics as interconnected and changing sys-
tems... We are also interested in describing and analyz- woLad¥l ole s § Jsmd Laglong A 2uady s coud 1
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in concealment. In other words, existence is in appear-
ance, and non-existence is in hiding. Toud Sloun suc-
cinctly summarized, in his deep psychological analysis
of the issue of modernization, the problems faced by
humans. These problems encapsulate the crisis in the
post-ethical culture.

1. The pace of change: Things change rapidly. As soon
as you settle on a certain way of doing things, it
doesn’t take long for them to change again.

2. Decline of certainty and faith: It’s difficult for some-
one to be certain about their beliefs. There are many
ways to see the world.

3. Disillusioned expectations: This is not the way I
envisioned my life. I thought that by reaching this
moment, I would have accomplished much of what
I had hoped for.

4. Decline of ethics: No one cares about ethics any-
more. No one is concerned about others. People are
only seeking their own interests. Why should I fol-
low the rules?

5. Fading meaning: I face a problem finding meaning
in what I do. Life seems empty.? I feel bored. As
evident from the above, post-morality has generated
human forms from its perspective. We have point-
ed out some of them, not all. These are the mod-
els intended to prevail and possess, along with the
human formulas, the hidden sense of superior com-
mands, and comparative or parallel commands, such
as social command, have entered the era of generat-
ing values from the self-seeking, satisfaction, desire
for consumption, and following fashion. It is the rev-
olution heading towards meanings that this self does
not want to know anything about because the future
is not among its demands. Instead, it venerates the
present, the immediate, and the new.

Conclusion: Can post-morality be a hori-
zon for values transcending cultures?

If the matter of conclusion is to gather results and
explore horizons, then we direct our efforts towards
these two tasks:

The analysis within our paper clarifies that human-
ity, in this era, has been dominated by the culture of
post-morality. This culture resulted from the trans-
formations in ethical references, particularly impact-
ing the foundational structures, especially the mental
structures. In the context of modern philosophy, the
mind is the axis and centre of the circle. However, this
esteemed status and significance of the mind in ethics
no longer exist in such a positive manner. Postmodern
shifts and archaeological questioning of the mind and

23 Todd Solondz, Disrupted Life, Crisis of the Modern Self,
translated by Abdullah bin Saeed Al-Shahri, Algiers, Beirut: Ibn
Al-Nadeem, 2021, p. 33.
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the writing of alternative histories revealed that the
modern mind is a contingent and strategic choice, not
a pure identity and a standard truth. Philosophical dis-
course opened other methodological avenues, adopting
the aesthetic model as its intellectual tool to view the
world. The crisis of foundations was not only in science
but also in ethics. Since the dominance of post-morality
as an anthropological space, it has bequeathed human
models that signify the end of the idea of obligation
and embrace the satisfaction of psychological desires
beyond the framework of orders. This is the essence of
the subtitle: From Commands to Narratives.

Post-morality is an expression of the rejection of
commitment to values, reflecting an escalating desire
for living according to nature, understood in both psy-
chological and instinctive senses. Consequently, this
dominant pattern of ethics does not contribute to estab-
lishing values that transcend continents because they
are not desired and collective values; rather, they are
sought and self-centric values. Moreover, ‘multiple
perspectives on the world have become subject to taste,
not truth,” as asserted by Toud Sloun. What hinders the
establishment of human values characterized by com-
monality is that the post-morality culture has founda-
tions that are not solid. Therefore, it is susceptible to
the forces of melting, dissolution, and dilution, prevent-
ing the creation of a shared value space. It is necessary
to rethink the idea of commitment itself, not necessari-
ly building it on absolute and collective rationality, but
exploring other foundations.?* This is the role of phil-
osophical endeavor: always seeking bases that achieve
commonality, embracing values of acquaintance and
creative communication. Before concluding, it is not
harmful to draw on a section of the mythoiethics, espe-
cially in the cognitive analysis of the structure of ethical
judgments. This section helps us reveal the structure of
ethical judgment and the creation of evidence. Our eth-
ical words have a psychological impact on the listener’s
will, strengthening his determination and assisting him
in overcoming his weakness, thus returning to him his
ethical vigor. The exploration of the meanings of words
and ethical judgments is a mental and psychological
inquiry.? The relationship of mythoiethics to creature-
ly life is manifested in the effect of creaturely language
on our thoughts and creaturely thinking. Indeed, con-
cepts and their regulation are the most important meth-
odological introduction to begin a passionate dialogue
about human acquaintance and to elevate the esteem
for the noble human self, lost in the conflicts of ethical
orders. Therefore, vigilance is our means to remember
the forgotten human self.

24 The previous reference, page 37.

25 The reference above, page 414: “Linguistic School in Ethics, a
Critical Study of the Contemporary English Direction” by Khalifat
Suhban Mahmoud, Jordan, Ministry of Culture, 2010.
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erating desire and satisfying it immediately.'® It is a

profound silent revolution in the relationship between

individuals. What matters now is for the individual to

be entirely themselves and to grow independently from

others. We are faced with human forms characterized

by their fundamental aspects: psychological and nar-

cissistic, the sanctification of bodily demands, and the

tearing apart of social relationships. Alternatively, the

crisis in ethics at its interrelated level has produced this

individualistic tendency, generating a crisis in founda-

tions evident in:

* The escalating deterioration of the social fabric in
various fields

* Weakening of collective duty and collective law
within minds

 Deterioration of traditional solidarities

* Fragmentation and sometimes the dissolution of
responsibility through the separation of organizations
and institutions

* The increasing external and unknown nature of social
reality for the individual

* Excessive development of the self-centered principle
at the expense of the principle of altruism

» Dismantling the relationship between the individual,
gender, and society

e Stripping away ethics, reaching its peak in the
neglect of mass society and the excessive valuation
of wealth."”

Contemplating this situation, as humanity finds
itself, hastens us to assert that this life model does not
construct civilization; rather, it produces nihilism as its
most gripping characteristic of human life. It is sup-
posed that this individual should work on establishing a
solid social structure to play the exemplary role in his-
tory. The inevitable outcome of this cultural state, i.e.,
the dissolution of the interconnected meaning of eth-
ics, signifies the decline of civilization as a distant end
and the imminent demise of commitment between the
individual and society. The individual coming into this
world requires a positive cultural environment, absorb-
ing values that enable maximum human development.
In contrast, an individual born into a society where the
network of social relationships is torn, and narcissism
becomes the ultimate value, is destined to lose human-
ity altogether.

Malik ibn Nabi keenly observes this truth: “When-
ever society fulfills its duty to oversee the behavior of
individuals - under the pretext of freedom or any other
claim - and social pressure is removed, vital energy
breaks free from its constraints. Whether these con-
straints are imposed on a religious or constitutional

18 Lebovici, Gilles: “The Age of Emptiness, Contemporary Indi-
vidualism and Postmodern Transformations,” transl. by Hafez
Idoukhraz, Beirut: Namaa Center, 2018, p. 74.

19 Moran, Edgar, «Ethics,» previous reference, p. 42.
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basis, they destroy everything built on those founda-
tions, whether religious or secular. In other words, they
destroy the entire social structure.”” The private space
individual or individualism creates rifts in the system of
social disciplinary upbringing, generating other values
that express a desire for enjoyable values, a disdain for
stereotyping, the sanctification of personal liberation,
the pursuit of quality of life, and the departure from the
confines of the overarching meaning.

Thus, the consequences of the rupture between the
individual and social commitment - or in our analytical
language, individualism and the sanctification of pri-
vate space - lead sociologists to emphasize the impor-
tance of scientific thinking in renewing social relation-
ships through what is now known as ethical economics.
Its roles are evident in mutual care and assistance,
living for others, weaving threads of human commit-
ments, stabilizing and enhancing human connections,
translating rights into duties, and taking responsibility
for the well-being and happiness of everyone. This eth-
ical economy is indispensable to fill gaps and halt the
floods caused by the hasty adventure seeking to impose
specific structures on society. The compassionate com-
munity is the site of ethical economics, and its invasion
by the consumer market poses the gravest threats to the
current form of shared human existence.

Therefore, the new virtues of post-ethical humani-
ty are centered in its private world. The public space
encapsulates when it calls for social interaction for the
common good. However, if this space becomes a venue
for private matters, aimed at amusement, self-expres-
sion, artistic performance, and participation, then it is
welcomed. The private space, aside from being a refuge
reflecting the second individualism, extends to appear-
ing in opportunities offered by new media and commu-
nication means. These means are no longer exclusive
to celebrities and decision-makers; instead, they have
become a priority for individualism or the tendency to
sanctify private space. Thus, the love of appearance or
revelation is not merely a behavioral issue but an exis-
tential one. This is evident in the fact that disclosure is
the act of coming to the surface, and this emergence
is termed “visibility” in English, translated literally
as “al-munathara” in Arabic, signifying appearance
is a perspective.?! Appearance and existence in this
revelatory society have become interdependent pil-
lars.?? There is no existence without appearance, and no
appearance without existence. Every individual must
reveal and be looked at to be acknowledged as existing.
In short, existence is in revelation, and non-existence is

20 Ben Nabi, Malik: “The Problem of Culture,” translated by Abd
al-Sabour Shahin, 4th edition, Damascus: Dar al-Fikr, 1984, p. 90.

21 Hajaj Abu Jaber, Beirut: Arab Network for Research and
Publishing, 2018.

22 Bauman, Zygmunt, Bourdieu Carlo: State of Crisis, translated
by Hajaj Abu Jaber, Beirut: Arab Network for Research and
Publishing, 2018.
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tion attributed to post-modern culture, which made
humans feel the increasing inadequacy and the emp-
tiness of the sky of meaning. This created a sense of a
fundamental crisis pushing them towards fulfilling their
immediate pleasures to forget the psychologically and
ontologically disturbing questions of meaning and the
future. Thus, the crisis of modernity began in the sec-
ond half of the twentieth century and reached beyond
modernity as a more aesthetic phenomenon than a phil-
osophical and ethical one. It overindulged in pleasures
and strained itself. Post-modernity is not an evolution
of modernity itself; rather, it is closer to being a sign
of a deep ethical crisis that modernity is trying to over-
come without excessive effort.!

It is evident, therefore, from what preceded, the
aesthetic abode of contemporary -culture, which
opened its history with a movement towards religious
reform encompassing religious teachings and modes
of thought. It then passed through the stage of reason
and has now evolved into the stage of instinct, or in
the language of contemporary philosophical discourse,
the ‘aesthetic interpretation of the world.’ It is an inter-
pretation in which universal and final questions have
diminished, and transcendent divine meanings have
dried up. It became fixed after a violent break from
social restraint and a noticeable inclination towards
consumption. The fruit was the formation of a specif-
ic existence for humans, proving its presence when
enjoying and indulging, denying pain, control, and
obligation. It should be noted here that the philosopher
who laid the foundations for the aesthetic interpretation
of existence was the German Friedrich Nietzsche. He
spoke of three transformations: ‘I shall explain to you
the transformation of the spirit in its three stages: how
the spirit became a camel, the camel a lion, and the lion,
finally, a child.” '“Here, the symbolism of the camel,
carrying the burdens of values and the duty law, is seen
wandering in the desert and getting lost. However, this
spirit quickly awakens and rebels against the heavy bur-
den of the command ‘you must’ to another formula ‘I
want.” The aim is to affirm freedom, saying no to the
law ‘you must.” The third transformation is towards the
child, symbolizing innocence, beauty, and spontaneous
thinking without overarching goals or final purposes. It
resembles the liquid existence by constructing a sand
statue on the beach, and then the sea comes to erode it.
Thus, the joy of the child oscillates between shaping
and erasure because the child is pure, forgetful, renew-
ing, playing, and a wheel turning on itself, embodying
the movement of beginning and a sacred creed."

13 Baudrillard, Zygmunt, Bordoni Carlo: The State of Crisis,
translated by Hajaj Abu Jaber, Ist edition, Beirut: The Arab
Network for Research and Publishing, 2018, p. 84.

14 Nietzsche, Friedrich: Thus Spoke Zarathustra, translated by Felix
Faris, Introduction by Abdelrazak Belakrouz, Algeria: Publications
of Dar Al-Watan Al-Yawm, 2020, p. 27.

15 Referenced above, p. 27.
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Therefore, beautiful existence is the acquirer of its
own world, refraining from responding to the demands
of superior commands, associated with the earth alone.
It does not see any purposes or meanings in the vast
heavens. This is the meaning that Nietzsche intended
when inaugurating the aesthetic turn of culture, saying:
‘My philosophy is a reversed Platonism, the farther it
moves away from the real being, the clearer and more
beautiful it becomes, it is life in appearance as a goal.’'®

In the same context, one reader of Nietzsche’s
philosophy, Michel Haar, comments on this text, say-
ing: ‘Appearance, beauty, the body, and the sensible,
beautiful shapes devoid of content and illusion, are
exciting and liberating things. They are not only stim-
ulating; they are exhilarating and take the place of the
real world.” Therefore, the statements of the aesthetic
interpretation of existence are the arousal of the senses,
instincts, and desires, considering art as a form of exis-
tence. A beautiful existence, one that does not desire
self-commands above itself but acts and reacts to what
makes it feel enjoyment, securing psychological self-
rights, especially those that satisfy narcissism and incli-
nation to what it desires and enjoys. Thus, it seems that
the addiction and perseverance in the aesthetic style in
contemporary culture do not aim to exhaust ethics or
challenge thought, as the thoughts of goodness and vir-
tues direct, but rather to live without ultimate or major
meanings.

4. Private Space Individual and the Love of
Disclosure.

Edgar Morin speaks in his book “Ethics,” the sixth part
of his blog: “The Method,” about the ideal image of
the meaning of ethics, stating, “We must imagine every
look at ethics as an individual act of connection: con-
nection with others, connection with society, and ulti-
mately connection with the human species.”!” On the
surface of this theoretical assertion, what confronts us
is the methodical cultural and philosophical analysis
of the network of social relationships, prompting us
to reconstruct the perception in this world around the
ethical link. We acknowledge that the social network
of relationships has diminished ethical responsibility in
favor of preoccupation with comfortable living, leading
to the emergence of relative and immediate values such
as narcissism, indulgence, ethical democracy, individ-
ualism, and the abandonment of social disciplinary
upbringing.

Therefore, there is a devaluation of everything
associated with coercion and discipline in favor of ven-

16 Michel haar, Nietzsche et la métaphysique Gallimard, 1993, Paris
.p78.

17 Moran, Edgar, Ethics, translated by Youssef Tibs, Morocco: Africa
East, 2022, p. 18.
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Post-ethics within this formula is a continuous stim-
ulus for senses and adherence to rational moral laws.
Preceding this, the initial demands were adherence to
individual inclinations and sensory motives for the sake
of collective order and mental happiness.

2. Characteristics of a fluid person instead of a
solid person:

In social and philosophical contexts, borrowing
descriptions from the world of events and things into
the realm of human actions and culture is known. This
is done to convey and approximate the idea to the recip-
ient through metaphorical examples that express the
concept and its purposes. This description holds for the
concepts of rigidity and fluidity, which are metaphorical
borrowings representing the prevailing state of humans
and their dominant movement. From the pre-modern to
the post-modern world, Hegel was the protagonist of the
modern action, aiming to free himself from familial and
traditional affiliations. He perceived these as obstacles
to his liberating project, as this liberation is the prelude
to any good and happy life. The first solid materials
decided to melt in modernity were traditional loyalties,
duties, and rights, considered hindrances to movement
and initiative. The element of time was at the forefront
of concepts that required renewal. If time was static in
the pre-modern era, characterized by rigidity, it became
fluid and dynamic in the era of fluidity. It no longer
knows final goals, or the promising future envisioned
by the tunes of modernity. The purpose of melting solid
values is not to completely abandon the idea of solidity
but to bring forth other values that also possess their
own rigidity. This is the replacement of the rigidity of
divine commands with the rigidity of moral commands.
However, the effects of melting, dissolution, and dilu-
tion struck again the desired alternatives. The original
cause behind the melting of entrenched solid centers
was not mere animosity towards rigidity itself. Instead,
it was a dissatisfaction with the degree of rigidity inher-
ited by these solid centers. The purpose of progress in
this approach is to divert our efforts towards the fluid
human, a form of post-ethical formulations. The fluid
human is not enticed by the idea of commitment and
submission to the law, no matter the cost. Modern fluid
reasoning sees constant commitments as injustice and
subjugation, rejecting spatial or temporal commitment
and allegiance. The fluid mind denies the permanence
of obligations and solid connections. The liquid life is a
consumptive life that makes the entire world, living and
inanimate, subjects of consumption. This life imposes
a short useful life on its subjects. Consuming and seek-
ing pleasure through increased consumption defines
the ownership vision of the world. Life has become
a syndrome of consumption, and the pursuit of ulti-
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mate goals or intellectual progress no longer appeals.
Instead, the desire resides in fragile connections, the
allure of expiration dates, and the security of ensuring a
life characterized by materialistic abundance. The lig-
uid human does not love solid meanings or enduring
ties. Instead, they perpetually move from one consum-
able subject to another to divert themselves from con-
templating the final destiny of these subjects. The lig-
uid human, who no longer turns their face to the realm
of traditions and moral values that shaped the ethical
discourse of modernity, is now on an unknown journey
towards an unknown horizon. Their obsessive compul-
sion is “for each day, its own standards.”” Liquid ethics
in this context are actions that bring pleasure, dispelling
pain. They are ethics beyond commitment and enduring
connections, and the individual’s reluctance to engage
with lasting values is evident. In the world of fluidity,
devotion is to the immediate satisfaction of desires and
the constant pursuit of consumable matters.?*!0!!

3. The human being’s aesthetic interpretation of
existence:!2

Our demand within this formula is to redirect the dis-
course to the aesthetic destiny of modern man; for
contemporary humans, especially in the West, now per-
ceive possession of things and immediate enjoyment of
them, living in harmony with the self, as the ultimate
values that define happiness. Happiness, envisioned in
living for oneself and the immediate and momentary.
This immersion in the aesthetic tendency is the descrip-

7 Arab Network for Research and Publishing, 2016, p. 44.

8 he previous reference, p. 27.

9 Bauman, Zygmunt, <Liquid Love: On the Frailty of Human Bonds,»
translated by Haggag Abu Jabr, Beirut: Arab Network for Research
and Publishing, 2012, p. 41.

10 Bauman, Zygmunt, ‘Liquid Life,’ translated by Haggag Abu Jabr,
Beirut: Arab Network for Research and Publishing, 2016, p. 30.

11 Gilbert Lipovetsky, <The Empire of Fashion: Toward a Renewed
Anti-Historicism,> translated by Dina Mansour, Cairo: National
Center for Translation, 2017, pp. 269/267.

12 It should be clarified here regarding the meaning of the
aesthetic human in the context of our research. It differs from
the romantic human, who belongs to Romanticism, a school that
glorifies vital values and breaks intellectual constraints. About
the essential feature of the romantic human, Georges Gusdorf
says, <The romantic human has not died. His presence haunts the
borders of our culture, a steadfast split consciousness that stands
against the inexorable necessities of industrial and technological
civilization and mass society. Every rebellion in the name of
living individuality against external determinations, and in the
name of imagination against possible reason, springs from the
eternal source of Romanticism.» (Georges Gusdorf, <The Romantic
Human,> translated by Mahdj Ait Mehoub, Tunis: Tunis Institute
of Philosophy, 2018, p. 531). Therefore, the aesthetic human is
not the romantic human. The former is a psychological ethical
phenomenon, while the latter is a liberating phenomenon, opposed
to the straight geometric line towards the values of progress and
rationality.
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closer to daily practices than ideal meanings. Orders
are holistic, categorical, and imperative. On the other
hand, “speeches” express the ethics of living beyond
the demands of imperative and categorical duties.
While orders belong philosophically to the era of philo-
sophical reason confident in its centrality and concepts,
speeches belong to the contemporary life framework.
Here, speech is a lifestyle or living practice closer to
philosophical anthropology than theoretical ideals.
Speeches represent the essence of life according to the
post-duty culture. Speech, in this context, is a real act
and a vibrant practice that acquires meanings from its
continuous pursuit of pleasures, desires, narcissism,
and aesthetics.

Having explored the meanings of central concepts,
we proceed to our objective, investigating the transfor-
mations of ethics from its religious-rational level to its
discursive level. The human forms, though diverse, are
the logical inevitability of how the relationship between
ethical law and social education unfolded. The new life
abounds in embracing the new, skilfully meeting bodi-
ly demands, and the constant obsession with proving
desire, art, and sensibility. This trend represents living
outside the realm of Platonic patterns, affirming the
body, beauty, and the pursuit of psychological plea-
sures for a beautiful existence, balancing the search for
happiness with immediate desires and psychological
enjoyment.

The current ethical living is a vital and psychologi-
cally enjoyable reality more than a spiritual or rational
progressivism. Hence, we slightly elevate our state-
ment, aiming to explore the human forms residing in
this cultural or discursive pattern.?

Secondly, Human Forms of Post-Ethics:

1. The formula of “I Want”’ Instead of “You Must’’:

One of the prevailing human forms is the “I want” for-
mula instead of the “you must” formula. The former is
rooted philosophically with Immanuel Kant, while the
latter is found with Max Stirner. Kant, a pioneer of the
first ethical secularism, established the ethical balance
in human reason. He shifted to the idea of human duty
as self-sufficient, liberating creative action from indi-
vidual happiness and surpassing aims. “The essential
in every determination of the will by the moral law is
that the will is determined merely by the law, and that

Education, and Curriculum Pathways, Beirut: Nahawand Center,
2022. Introduction: <The Perfection of Philosophical Proficiency.

3 The Platonic culture is a holistic framework that emanates in
its movement from the duality of existence, the rational and the
perceptible, the ideal and the real, the spiritual and the material,
the psyche and the body. It consistently triumphs for intellectual
meanings and spiritual morals at the expense of sensory images
and vital behaviors.
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it is determined as a free will, i.e., as one that contains
the law in itself and not from another.””* Thus, confor-
mity exists between the law, duty, freedom, and oppo-
sition to the inclination towards individual happiness
or pursuing pleasures and desires. Therefore, “Kant’s
doctrine includes two fundamental values: a good will
and happiness represented by achieving regular desires
regulated within a rational system.”

This formula of ethics has the general title of “you
must.” Duty is the law that permeates most human
actions, from duty to the self to duty to others. How-
ever, the triumph achieved in contemporary culture
is the dominance of the “I want” principle, removing
the stigmatization of selfishness and individual happi-
ness, and freeing reason for the self regardless of the
standards of good and evil. Max Stirner is a pioneer
of this trend, appreciating individualism and rejecting
ethical universals. For him, the main issue is not how
to achieve ideal meanings in reality or how to be free
in response to the law of duty, nor even how to appreci-
ate things beyond oneself. No. The question he started
from is his relationship with the world, which is a pro-
prietary relationship, not a descent of ideal religious or
philosophical thoughts to the ground. “What is my rela-
tionship with the world? I want to enjoy it. Therefore,
it must be mine, and I want to possess it. I don’t want
people’s freedom; I don’t want people’s equality. I want
my power over people. I want them to be mine, i.e., fit
for my enjoyment.”¢

The consequence of this acknowledgment in the
issue of the relationship with the world is that rational
regularity has no place. My individuality is the value of
values. The philosopher’s statements defending sectar-
ian views, such as superiority, good, kindness, histori-
cal and transcendental goals, do not concern me. They
belong to their origin. This view inaugurated what will
be called in the post-ethical lexicon: the second individ-
ualism. If the first means positive independence from
the public or crowds, the second is breaking free from
philosophical and ethical determinations that define
boundaries and adopt universal ethical laws. The second
individualism idolizes the demands of nature, provokes
desires, and its movement is a renewed intent towards
pleasures and the pursuit of expiration dates, satisfying
the desire for luxury and immediate delight. Thus, the
formula of human “I want” prevails over “you must,”
where the second individualism triumphs, removing
the condemnation of individualistic ethics. It is also a
relief from the blame of absolute ethical commands,
categorical imperatives related to others, and history.

4 Critique of Practical Reason, translation by Naji Al-Awnali, Beirut:
Jadaal, 2012, p. 176.

5 Rawls, John, Lectures on Ethics, edited by Barbara Herman,
translated by Rabih Wahba, Beirut: Arab Center for Research and
Policy Studies, 2010, p. 445.

6 Sterner, Max, The Ego and Its Own, translated by Abdul Aziz Al-
Ayadi, Baghdad: Al-Jamal Publications, 2016, p. 425.
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known. The source of the clash is not in the source of
moral obligation but in the nature of the philosophi-
cal cognitive branch that studies ethics and handles its
affairs in action.'

It is noticeable in the relationship between ethics
and other sciences and the problems of contemporary
life.

The philosophical study of ethics is rich and fruitful
because ethics is a comprehensive concept or umbrella
that engages most human activities, both in its begin-
nings and its ends. Therefore, we observe that there
is no part of knowledge or applications without ethics
having a presence and direction. As the importance of
ethics in general is recognized, we content ourselves
with it and move on to clarify the importance of our
subject in the face of contemporary cultural challeng-
es. Post-ethics (Poste Morale) and post-ethical societ-
ies (les sociétés post moralistes) now form patterns of
lifestyles or discourses. In other words, post-ethics is
not a theoretical contemplation of ethics but the formu-
lation that permeates individual and social life alike. It
equals, within this context, living in existence without
total contents or meanings. It adopts the aesthetic form
of existence, a form that does not like to be bound by
total ethics or react to abstract meanings. It is closer to
asserting the self aesthetically and searching for plea-
sures that have disabled the response to total and oblig-
atory ethical commands. The significance of post-eth-
ics lies in being more of a lifestyle than an ideal ethical
framework. Therefore, the central issue of our inquiry
can be formulated as follows:

What is the meaning of post-ethics, human forms,
commands, and obligations? What are the prevailing
human forms within this lifestyle? What are the rea-
sons for this shift from ethics of obligation to ethics
of discourse? Does post-ethics include ethics with the
hope of building a transcultural ethical commonality?

In summary, the methodological purpose of this
research is to approach this new form of life, scrutinize
its contents, and observe its goals because it is a novel
form as opposed to the forms of life desired by reli-
gious teachings and intellectual obligations. If ethics of
obligation directs behaviour towards goals outside the
self, post-ethics directs behaviour within the self in the
psychological and hedonistic sense. It solidifies in the
self-feelings of pleasure, narcissism, and subjectivity,
negating pain, the other, and the gradations of the soul.
Therefore, our approach to the subject will not be con-
fined to philosophical analysis but will include social,
psychological, and artistic analysis in a composite
method, using tools of social knowledge since post-eth-
ics is not only an individual form but also a social one.

1 George Edward Mooress attempt in his book <Principia Ethica,
published in 1903, seeks to establish a kind of autonomy for the
branch of ethics, relying on two fundamental ideas: naturalistic
fallacy and the open question.
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Firstly. Key Concepts.

1. Post-ethics: Poste Morale

Based on the concept of “Family Resemblance” estab-
lished by Ludwig Wittgenstein, there is a family of
concepts that share similarities with this concept but do
not semantically align with it. These include: post-duty,
secondary individuality, the second threshold of ethical
secularism, ethical privatization, and aesthetics of exis-
tence. Most of these meanings redirect the referent to
the end of the ethical law, which desires things beyond
the scope of the self, whether they are religious teach-
ings, spiritual values, mental obligations, or historical
goals. Here, the self is understood in the psychologi-
cal and hedonistic sense, as the source of the sense of
values. If values are recorded in the self when felt, the
post-ethical values must be confirmed in what affirms
the sense of life, body, and beauty.

Compelling the self toward goals beyond it, with-
out a sense of pleasure, delight, and beauty, is some-
thing that the post-ethical taste does not appreciate.
Therefore, post-ethics does not include ethics within it
but rather includes non-ethics in the obligatory sense.
Commitment, rigid ties, and stable relationships are the
things that pain it and deprive it of the feeling of plea-
sure.

2. Human forms:

The meaning of this verbal compound, according to
the context of the research, refers to the human forms
inherited from post-ethics and post-ethical societies. It
signifies actual human models, ranging from practical
daily practices to ideal meanings. One characteristic of
these human forms is their multiplicity, but their ulti-
mate abode is action, based on what selves feel in terms
of pleasure and narcissism.

In its meaning, it also includes, especially in terms
of verbal formulation, descriptive and critical features.
For example, the fluid human form is descriptive but
directive at the same time. It combines the given reality
with the value dimension. The fluid is a human form
that dislikes rigid meanings or fixed commandments.
Instead, it represents a daily renewal, a quest for imme-
diate satisfaction of desires, and an acceleration of
things, ideas, and behaviours. It is an addiction to plea-
sures, desires, and appetites. It is a human tendency that
seek ethics without reward or obligation.

3. Orders and speeches:

In the context of our research, the term “orders” refers
to the human forms inherited from post-ethical and
post-ethical societies®. It denotes actual human models

2 See, Abdelrazak Belakrouz, Philosophical Proficiency, Intellectual
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Human Forms of Post-Ethics Morale Post from Commands
to Discourses

Belagrouz Abderrezak

University of Setif, Algeria

Abstract

In this research, we aim to study the human aspects of post-moral culture by transitioning from commands to discours-
es. We addressed the following questions: What are the human forms of post-moral culture? What are its consequences
on contemporary human ethics? Can it serve as a basis for creating human values through culture? After presenting the
problem, we began by explaining the key terms: post-moral, human forms, commands, and discourses. The research
then identified these post-moral human forms within the following sections:

* The “I want” human instead of the “You must” human.
* The liquid human not the solid one.
* The aesthetical interpretation of existence.

* The human of private space and the love of discovery.

The research had several objectives, including analyzing the intellectual foundations of post-moral culture, highlight-
ing its cultural effects on contemporary ethics, the need for alternative moral foundations to renew values and create
a meaningful spiritual transformation. It also emphasized the importance of awareness about post-moral culture as
a prevailing cultural style and the use of analytical philosophy to define ethical terms precisely, away from relative
and subjective meanings. In conclusion, we emphasized the importance of being aware of post-moral culture with its
philosophical origins, human forms, and prospects for shaping new dimensions of humanity based on shared values.
This ensures the establishment of a transcultural commonality, a human and spiritual collaboration aimed at upholding
human dignity.

Keywords: Post-moral culture, Command, Discourse, Contemporary ethics, Moral foundations,
Spiritual transformation

part in philosophical discourse, and its vitality comes
from the necessity of residing in ethics, both descrip-
tively and epistemically.

Problematic Construction:

Among the noteworthy parts of contemporary philo-
sophical discourse is the ethical part. There is a pro-

found debate about the meanings we understand from In the dialectic that distinguishes human selves in their

this word and the behavioural ways through which
human selves conceive their forms. Ethics is not a
theoretical debate that the self can choose to accept
or reject, or theoretically question without leaning
towards behaviour. Ethics is a practice or a way of life.
However, this practice is not divorced from any ethical
contents or choices that the self-adopts as guiding prin-
ciples in existence. Here lies the vitality of the ethical

composition between the longing for spiritual mean-
ings and the inclination towards human nature, the
nature of the values that human will desire and seek to
regulate their behaviour according to their demands is
outlined. Because ethical meanings, with these specifi-
cations, in their intertwining with the fluctuating action
in the course of life, have not known a part of philos-
ophy marked by differences and clashes as ethics has
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- Flexible planning that supports participation
in decision-making.

Participation
- Non-governmental agencies that
encourage community self-management and
administration.

- A community capable of participating in
urban policy-making.

- Neighborhood-elected municipal councils
responsible for the development and
maintenance of the urban environment and
subject to a governance system.

- Legislation that emphasizes gender
equality in employment without one gender
dominating the other.

- Fair rights for vulnerable groups.

,Park) ,(1950 ,Simmel) ,(1957 ,Source: Researcher based on: (Tonnies
Fainstein S.,) ,(2002 ,Moller) ,(2002 ,Zukin) ,(1997 ,.Hall P) ,(2005
.(2010 ,The Just City

8. Conclusion

This research paper has addressed the philosophical
framework of the concept of the just city in the context
of globalization and cultural diversity, based on a thor-
ough analysis of philosophical views and contemporary
literature. The paper has identified seven essential ele-
ments of just cities: urban diversity, cohesive commu-
nity, fair economy, sustainability, just governance, par-
ticipation, and equity. These essential elements operate
within legislative, regulatory, and executive frame-
works, serving as enablers that provide the suitable
urban environment for the essential elements of the
just city. The structural challenge facing contemporary
cities today lies in directing urban development pre-
dominantly towards the economic aspect at the expense
of social development. Therefore, the research paper
emphasizes the importance of developing urban leg-
islation to address these challenges and support social
identity and authenticity, while simultaneously enhanc-
ing the ability to accommodate all segments of society
within a framework that achieves justice and equality
for all. The results of the research paper indicate that
urban modernity does not destroy the social fabric and
economic structure of low-income communities; rather,
it creates an urban environment that encourages diver-
sity, responds to global economic transformations, and
preserves local identity. Achieving this requires optimal
guidance of urban policies through systems for measur-
ing economic, social, and environmental costs, as well
as a fair governance framework coupled with enlight-
ened community inputs.
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city operate efficiently. This includes national, regional,
and local strategies that account for spatial variations
and the optimal distribution of population and resourc-
es.

Urban legislations emphasize sustainability prin-
ciples and secure the rights of future generations to
resources without depletion. They establish regula-
tions to foster genuine and effective participation in
decision-making processes. The organizational level
embodies urban management characterized by decen-
tralization, integration among governmental agencies,
governance, and the development of measurement indi-
cators. It emphasizes the assurance of rights for vul-
nerable groups, incorporating regulations and planning
considerations that address spatial variations and levels
of social vulnerability. On the executive level, the urban
plan is implemented through a communicative model
with stakeholders, departing from traditional or author-
itarian committee approaches. This approach considers
social, economic, and environmental costs and benefits,
linking them to a specified time frame. Social inputs
are integrated throughout implementation, follow-up,
and evaluation stages to ensure that the urban outcome
aligns with the needs of all social groups.

Finally, Table (1) illustrates the outcomes of just
cities based on the derived fundamental principles and
the foundations of the urban planning and development
system. These outcomes offer insight into the results
of applying the fundamental principles of just cities
to the urban context. Urban diversity leads to a highly
competitive urban environment that optimizes avail-
able resources and has the capacity to attract all social
groups, which compete and coexist simultaneously
within a fair economic framework. Investments in this
framework are reflected in the community through sus-
tainable development of infrastructure, services, and
public facilities. The just city fosters individuals’ sense
of belonging to the urban environment, as well as their
identity, historical, and cultural values, by supporting
decentralized management, promoting participation
in decision-making, and developing legislation that
emphasizes fairness in ensuring just rights for vulner-
able groups.
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Table Number (1) Outputs of Just Cities

Principles of
Just Cities

Outputs of Just Cities

Urban diversity

Social solidarity

Fair economy

Sustainability

Fair governance

- High competitiveness and the ability to
attract communities due to the availability of
infrastructure, high-speed communications,
arts and cultural centers, international trade
hubs, and educational centers.

- Multiple housing patterns to meet all
economic groups.

- Diversity in land uses and transportation
systems.

- Authenticity, local identity, and historical and
cultural values in the city.

- Fair access to services and facilities in the city
for everyone.

- Organizing public spaces to support the right
to participation for all.

- Effective non-profit organizations and
volunteer sectors.

- A clear framework for the public interest that
is adhered to by all members of society.

- A diverse and socially complex community to
achieve development.

- A community capable of coexisting amidst
differences in beliefs and religions.

- A racially and culturally diverse community
while preserving national identity.

- Laws that ensure dynamic competition and
coexistence simultaneously.

- An unbiased economic system.

- Investment that benefits the community
without dominance by influential individuals
over resources.

- Economic returns from projects that serve
the community and vulnerable groups.

- An economy that supports social
development without wealth accumulation.

- Balance in development among urban,
economic, and social elements.

- Fair access to resources for the current
generation and future generations.

- Fair consumption of resources without waste,
depletion, or disruption.

- Development without harming the
environment, causing harmful carbon
emissions, or pollution.

- Self-regulation and performance indicators
that can be measured at the city level.

- Decentralized flexible urban management.

- A system to combat corruption, racial bias,
and personal interests.
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are not mere aggregations of population but intricate
networks of relationships and interactions governed by
economic systems. Thus, fostering economic fairness
becomes imperative in ensuring justice within urban
environments.

Park (2005) highlighted the concept of the inter-
dependent community as a pathway to justice. With-
in urban communities, diversity in ideologies, cultural
anthropology, political backgrounds, and economic
characteristics lays the groundwork for institutional
development. Consequently, cities rely on the exchange
of experiences among individuals to foster develop-
ment and productivity. Unlike simple communities
such as villages, cities possess the complexity and
diversity necessary for growth. This complexity often
gives rise to issues of justice within cities that harbor
more diverse social patterns compared to simpler com-
munities. Park (2005) argues that just cities are those
that maintain equilibrium in the exchange of interests,
adhering to the “Web of life” principle while simultane-
ously promoting dynamic competition and coexistence.

Hall (1997) emphasized the varied measurement
criteria within the context of just cities. In today’s
world, cities are organized hierarchically based on
function rather than size. Consequently, some cities can
attract economic centers, political power hubs, cultural
and artistic centers, international trade, and education-
al institutions. With globalization and the shift from
goods production to information processing, the spa-
tial ties of economic activity have dissolved, leading to
the emergence of “global cities.” However, social jus-
tice can be compromised due to skill disparities within
urban communities and global competition.

Healey (2002) introduced the concept of fair gov-
ernance and the process of crafting spatial strategies
within the public sector, which prioritizes the public
interest over private concerns. Governance derives its
authority from the electoral process and representation
of civil society, facilitating public participation in deci-
sion-making. Municipalities and city councils, as rep-
resentatives of the public sector, address citizen issues,
needs, and future aspirations to achieve developmental
goals. However, societal needs vary based on sectarian,
cultural, economic, and ideological diversity, posing
challenges to achieving just cities.

Zukin (2002) argued that the perspective of justice
in cities is shaped by economic and capitalist transfor-
mations. Economic shifts, such as the real estate boom,
have led to urban redevelopment, displacing poor resi-
dents and replacing slums with commercial centers and
luxury developments. This economic perspective often
sidelines social considerations, public interests, and the
rights of the poor. Consequently, cities lose their sense
of justice, originality, and cultural vibrancy in favor
of economic dominance. City planners must strive to
develop legislative principles that support originality,

SPs | 53

aesthetics, social identity, and diversity within a frame-
work of justice for all segments of society. (Zukin,
2002).

Crawford (2002) explores the principle of justice
within public spaces in cities and advocates for the
liberal model, emphasizing national unity, equali-
ty, democracy, freedom of expression, and the public
interest. Public spaces serve as the backdrop for daily
life and reflect the visual identity of a city. Therefore,
organizing these spaces to meet societal needs pres-
ents a positive image of a just city. This entails ensur-
ing equitable opportunities that uplift the economy of
residents, including regulated street vending, sidewalk
commerce, and home-based food production. Moller
(2002) emphasizes the importance of just cities accom-
modating minorities within the framework of civil
society. Social inclusion of minorities does not entail
assimilation into a single culture, religion, or dominant
ethnicity. For instance, France’s secularism aimed to
integrate small groups into French culture to uphold
democratic principles and preserve national identi-
ty, albeit through stringent laws prohibiting religious
manifestations in educational institutions. However,
such prohibitions contradict the ideals of a just city or
secular state, which advocate for pluralism, inclusivi-
ty, and equal opportunities for minorities. In contrast,
the United States has embraced transnational cultures
over local ones, allowing religious rituals and cultural
freedoms within the bounds of the law (Moller, 2002).
Therefore, the debate surrounding the ‘just city’ faces
a challenge in balancing the preservation of local cul-
ture with facilitating minorities’ needs and upholding
fundamental principles such as justice, equality, and
freedom.

Parker (2004) portrays the city as a melting pot of
diverse cultures and ideologies, often serving as the epi-
center of civilization. The city’s dynamic nature expos-
es class conflicts, as it attracts individuals from various
backgrounds who seek employment and settlement.
Within the realm of “just cities,” challenges emerge due
to social diversity, including issues of gender equali-
ty and the delineation of gendered geographies within
urban spaces. Ensuring equality across all facets of life,
particularly in employment, is imperative for women to
attain the right to work free from external control

7. The Philosophical Framework of the
Just City Concept

The figure below illustrates the proposed philosophical
framework for the just city, considering three levels:
legislative, organizational, and executive. This frame-
work underscores seven essential elements of the just
city, derived from theoretical reviews: At the legislative
level, a comprehensive vision is provided regarding the
foundational pillars upon which the elements of the just
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top-down planning model without inputs capable
of shaping an urban decision-making process that
upholds the principle of justice and respects the
rights of all segments of society.

5.3 Distribution of Minorities in Cities

Urban planning should not perpetuate socioeconomic
segregation between the affluent and the impoverished,
whether through land zoning, resource allocation, or
development direction. All societal strata should enjoy
equal opportunities to access resources, jobs, and living
conditions. Social marginalization entails inequality,
unjust resource distribution, and limited social partic-
ipation. This encompasses the absence of social wel-
fare or educational systems for the impoverished and
the lack of affordable housing programs. Social groups
experience social marginalization due to political disen-
franchisement, unemployment, and inadequate access
to public or private facilities and services. Exclusion-
ary urban practices occur when low-income groups are
associated with deteriorating urban environments, con-
centrating the poor in dilapidated areas or areas near
undesirable facilities such as factories.

The philosopher Engels (1845) addressed the soci-
etal issues of urban communities and the dominance
of economic resources by social classes. His semi-
nal work, “The Condition of the Working Class in
England,” remains a poignant depiction of the emerging
working class in industrialized Europe. Engels argued
that capitalist endeavors often fail to benefit all mem-
bers of society. Landowners frequently reap substantial
benefits from urban expansion and economic flour-
ishing. Meanwhile, the working class resides beneath
the poverty line. Engels described the housing condi-
tions of impoverished working families in England as
inhabitable, plagued by overcrowding, narrow streets,
dilapidated buildings, and industrial pollution. Such
areas often witness heightened crime, prostitution, and
illicit activities. In contrast, the affluent enjoy spacious
homes, wide thoroughfares, gardens, and comprehen-
sive amenities. The wealthy have monopolized means
of subsistence and production, exerting control over the
working class and perpetuating societal stratification,
contrary to equitable resource allocation and justice in
planning (Engels, 1845).

Henri Lefebvre explored space production under
capitalism and its impact on marginalized or disad-
vantaged minorities in urban settings. The concept of
land and production, including real estate ventures
such as housing development and speculation, serves
as a means of accruing wealth distinct from genuine
industrial production outlined by Marx in his theory
(Gottdiener, 2008). Similarly, this investment extends
to the consumption of qualitative space in tourism,
such as the development of natural or maritime locales.
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This prompts a consideration of redefining land from
commodity to natural value, like air and water, through
urban policy development to prevent land monopoliza-
tion, ensuring its accessibility to all without commod-
ification. Urban planning should acknowledge income
disparities among residents to prevent the real estate
market from dictating population distribution within
cities (Murie & Musterd, 2002). Addressing the root
causes of social marginalization, including healthcare
provision, income redistribution, housing subsidies,
improved economic policies, labor market enhance-
ments, and housing restructuring, is crucial to allevi-
ate concentrated poverty in low-rent neighborhoods
(Murie & Musterd, 2002).

6. Core Principles of Just Cities

Sociologist Tonnies (1957) delved into the issue of
social division concerning the understanding of rela-
tionships and justice in cities. He posited that society
can be divided into two main types: Gemeinschaft
(simple society) and Gesellschaft (complex society).
In Gemeinschaft, the interest of the community serves
as the foundation governing social relations, with indi-
viduals actively participating in determining the public
interest. Gemeinschaft typically represents villages or
religious communities where shared customs, religious
beliefs, language, or ethnicity foster a sense of unity.
Here, discrimination tends to be minimal, as individ-
uals share similar characteristics and exhibit loyalty to
the community. Wealth distribution in Gemeinschaft
societies is often equitable, akin to agricultural societ-
ies. Conversely, Gesellschaft embodies social diversity
and disparity, where individuals prioritize adherence to
civil law over communal loyalty. Wealth tends to con-
centrate in the hands of a few, raising issues of justice
within the social tapestry characteristic of large cities
(Tonnies, 1957). However, social diversity remains
a hallmark of just cities, as members of Gesellschaft
belong to diverse ethnic, religious, and national
groups, converging to work within an urban framework
designed to accommodate all.

Sociologist Simmel (1950) underscored the fun-
damental role of cultural and ideological diversity in
cities, acknowledging its potential to pose challenges
to achieving justice as individuals pursue self-interest.
Despite the lack of social diversity, rural residents grap-
ple with adhering to customs and traditions, sometimes
at the expense of the public interest. Simmel empha-
sized that individual pursuits should not conflict with
societal interests, advocating for the right of individu-
als to seek self-development without undermining the
overarching goals of society. Sociologist Weber (1958)
highlighted the paramount importance of a just econo-
my as a core element of just cities. He argued that cities
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ly, Moses underscored a top-down planning principle,
devoid of genuine and active community participation
in enhancing inputs, representing an authoritarian plan-
ning approach. Moses’ policies, implemented in New
York City post-World War II, primarily targeted hous-
ing, slum renewal, and transportation infrastructure
re-planning. These policies were biased towards ideas
that favored economic interests over humanitarian con-
cerns. The notion of slum renewal resulted in the oblit-
eration of numerous neighborhoods and the displace-
ment of impoverished residents. Unfortunately, this
policy overlooked low-income individuals unable to
afford housing expenses, while failing to provide alter-
natives for affordable housing. Moreover, the policy of
expanding freeway construction, as depicted in the fig-
ure below, exacerbated traffic congestion and reinforced
car dominance as the primary mode of transportation,
sidelining buses, trains, and pedestrian routes. Moses’
approach exemplifies a blatant bias towards economic
interests at the expense of social development and the
support of marginalized groups or minorities (Edwards
& Orr, 2005). In contrast, Jane Jacobs, in her seminal
work “The Death and Life of Great American Cities”
(1992), emphasized the significance of participatory
planning and community engagement in decision-mak-
ing processes. She argued that the future of cities hinges
on preserving their identities and effectively leveraging
social diversity. Jacobs also lamented, “it is very frus-
trating to do our best to make the city more livable and
then learn that the city is considering plans to make it
unlivable.” Jacobs’ book served as a rebuttal to Moses’
methodology, fostering a dialogue between contrasting
planning concepts, detached from the city’s physical
framework (Reed, 2016).
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A schematic diagram from 1959 of the proposed Manhattan

Expressway, a -10lane highway that required the demolition of 416
buildings. Source: (Reed, 2016).

The grand urban renewal projects led by Robert Moses
in New York City were a glaring example of the dom-
inance of economic interests over the course of urban
planning, without any targeted efforts toward social
development. During that era, market forces became
paramount in urban planning proceedings, and this par-
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adigm extended to many cities worldwide, focusing on
economic investment at the expense of social and cul-
tural considerations. The urban renewal movements of
the 1950s contributed to the racial segregation of the
poor, the rise of materialism, and the erasure of his-
torical heritage. Broad urban renewal initiatives of the
time prioritized the physical environment’s develop-
ment from an economic standpoint, ultimately serving
the interests of capital owners over social aspects and
minority rights. These ideas spurred numerous develop-
ers and investors to forge ahead with projects primarily
aimed at financial gains, oblivious to the full repercus-
sions of such development on the city’s communities
and marginalized groups. The economic and capitalist
transformations in the United States following World
War II spurred a real estate boom. Many investors
turned to real estate investment and the redevelopment
of urban areas with the goal of maximizing econom-
ic returns. Consequently, many low-income residents
of New York City were displaced, losing their jobs,
homes, and sources of livelihood, with no provision for
affordable transportation options. Many migrated out
of the city in search of housing that fit their economic
means. From the foregoing, it can be concluded that
Moses’ urban renewal policy in New York City failed
to align with ethical frameworks in urban planning and
the principles of a just city for several reasons, which
can be summarized as follows:

1. New York City’s urban renewal policy focused
on the economic aspect without a comprehensive
understanding of the sustainability dimensions in
planning, which include the economic, social, and
environmental aspects. Urban development leaned
towards physical construction and investment proj-
ects, excluding alternatives suitable for low-income
individuals. Consequently, the policy did not pro-
vide any transportation alternatives such as buses
and bicycles or create a pedestrian-friendly envi-
ronment, ultimately leading to the migration of the
city’s poor due to their inability to access affordable
housing and adequate transportation.

2. New York City’s urban renewal policies paid signifi-
cant attention to the economic aspect at the expense
of community development, as impoverished neigh-
borhoods were demolished and replaced with eco-
nomic projects catering to high-income individuals.
The urban renewal policy of New York City did not
contribute to empowering the poor and low-income
individuals or create economic opportunities com-
mensurate with their capabilities.

3. The urban renewal policies of New York City did
not establish a clear framework for active commu-
nity participation, as these policies represented a
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views of Johann Goethe, John Rawls, and a review of
Plato’s writings on the “Republic”. Subsequently, the
second phase involved an analysis of factors pertinent
to the just city, such as social diversity, local culture,
and the economic dimension. Key principles of just
cities were then extrapolated by scrutinizing findings
from studies on urban justice and philosophical view-
points. In the final phase, a comparative examination
between urban and philosophical perspectives led to the
identification of seven core elements of the just city:
urban diversity, cohesive community, equitable econ-
omy, sustainability, just governance, participation, and
fairness. These elements were then encapsulated within
a comprehensive philosophical framework for the just
city concept, aligning with the contemporary era of glo-
balization and cultural pluralism.

5. Analysis of Social Marginalization
Cases in Cities

The presence of urban legislation that safeguards the
rights of all residents is essential for ensuring justice in
cities. However, given the social diversity, income dis-
parity, and the city’s inclination towards urban devel-
opment projects, certain social groups may find it chal-
lenging to adapt to these economic and social shifts.
Consequently, some minorities or individuals with low
incomes may choose to migrate from the city, while
others may be compelled to establish marginalized
urban communities, such as slums and impoverished
neighborhoods, due to economic constraints and lack
of access to adequate housing and resources.

5.1 The Bronx Terminal Market:

The case of The Bronx Terminal Market sheds light on
justice in urban redevelopment projects and its implica-
tions on racial and ethnic relations. The project revolves
around the eviction of wholesale food merchants from
the Bronx Terminal Market, who were compelled to
vacate so that the market site could be handed over to
an investment development company. Established in
the 1920s, the market underwent renovation and was
reopened in 1935. The city leased the market to a pri-
vate entity responsible for rent collection and market
management. However, neglect of the premises result-
ed in urban decay, infrastructure deterioration, and
inadequate support services. Merchants who persisted
endured the market management’s failures, particularly
in property maintenance, leading to a significant reduc-
tion in their numbers, with only 23 wholesalers remain-
ing out of 100 by 2005.

The development company proposed constructing
a modern million-square-foot Gateway Center on the
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market site, comprising a hotel, a large retail store, and
various shops within a single building. Consequently,
the plan involved demolishing the old market buildings,
despite some being listed on the National Register of
Historic Places. Government grants from the city and
state contributed to the project’s financing, requiring
approval from locally elected officials and rezoning for
retail use. The project’s inception prioritized its eco-
nomic contribution to the city over its physical enhance-
ments to the area. The developer claimed that low-in-
come residents anticipated the opportunity to shop at
discount stores. However, meaningful negotiations
between the merchants’ association and city officials
failed to materialize. The project’s proponents faced
little opposition from public officials, despite expres-
sions of sympathy from the Bronx Borough President,
community board members, and council members for
the mistreated merchants. (Fainstein, 2005).

The market development process underscored city
officials’ emphasis on economic development, purport-
edly for the city’s public good. Market merchants con-
tested their displacement through legal and civic chan-
nels, yet lacked the political influence to sway officials
to either integrate them into the Gateway Center project
or provide suitable relocation sites. Ultimately, officials
justified the project as urban modernization aligned
with a community-serving economy. Legal procedures
were followed, but decision-making remained pre-
dominantly localized, without involvement from high-
er government levels. Fainstein (2005) contends that
structural constraints influenced the decision-making
process, suggesting that alternative resolutions could
have distributed benefits more equitably. Ultimately,
the project’s benefits accrued to a real estate developer
and a nationally owned investment chain, with discrim-
ination against small, independently owned businesses
primarily within minority racial groups. Thus, the proj-
ect’s planning and execution favored developer inter-
ests over those of local residents. (Fainstein, 2005).

5.2 Urban Renewal in New York City

Following World War II and the return of veterans and
immigrants from Europe, New York City underwent
development based on the visions of Robert Moses.
Moses proposed ideas for revamping the city’s trans-
portation infrastructure, addressing housing and urban
renewal issues, and eradicating slums. His approach
relied on harnessing the modern technologies of the
time, manifested through skyscrapers, bridges, and
highways. Moses believed that leveraging modern
technology would offer greater opportunities for suc-
cessful urban planning. His methodology epitomized
the early twentieth-century vision that underscored
urban development and the substitution of old urban
structures with modern ones, even if it entailed demol-
ishing landmarks and displacing minorities. Essential-
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or initiatives addressing education, vocational train-
ing, or social welfare, contributing to income dispar-
ities and a shrinking middle class. Thirdly, commu-
nity involvement in shaping the strategic plan varies
significantly, with major city projects often insulated
from public oversight. Although the New York City
Charter empowers community boards to provide advi-
sory input, particularly regarding redevelopment initia-
tives, community feedback does not bind developers,
and community meetings frequently lack substantive
engagement. Fainstein (2010) highlights the Bronx
Market project as an example, where the transforma-
tion from locally owned wholesale businesses to a city-
owned retail complex received community approval,
yet the deliberative process did not effectively uphold
the principle of equality.

3.2 London

The London Plan, published in 2004 and approved by
Parliament, prioritized guiding urban growth and con-
structing housing to accommodate the projected pop-
ulation increase. Firstly, concerning equality, the plan
emphasized the necessity of providing affordable hous-
ing and enhancing policies related to education, health-
care, safety, and community development—a positive
aspect. Additionally, the plan addressed the develop-
ment of the Thames Gateway, an area encompassing
some of London’s poorest neighborhoods and featur-
ing a mix of commercial and industrial uses. Accord-
ing to Fainstein (2010), the plan’s focus on developing
deprived areas can be interpreted in two ways: as an
effort to elevate living standards and offer better job
and housing opportunities for impoverished communi-
ties, or as a strategy to redirect development away from
affluent areas surrounding central London, which face
opposition from residents. The plan exhibits a signifi-
cantly stronger commitment to equality compared to
the New York plan. Local authorities engage in nego-
tiations with developers to secure planning gains that
benefit the community, aiming to mitigate the adverse
effects of development by providing social programs
and affordable housing. London’s spatial planning sur-
passes that of New York, as both cities grapple with
issues of minority poverty, unemployment, and esca-
lating housing prices. However, London demonstrates
a greater dedication to addressing these urban chal-
lenges, fostering economic development predicated on
expanding services, transportation, and infrastructure.
While low-income individuals benefit from access to
public transportation, affordability remains a concern.
Secondly, London hosts diverse social groups of immi-
grants, without the black-white divide observed in
New York. Thirdly, community participation: the plan
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underscores extensive consultation with local commu-
nities, authorities, and private companies. Nonetheless,
the plan heavily relies on developers and commercial
entities, which can bypass community engagement by
withholding investment in social services. Occasional-
ly, the private sector entices local residents for approv-
al by promising recreational facilities and training, yet
community participants may not receive these assur-
ances (Khosroshahi, 2015).

3.3 Amsterdam

Fainstein (2010) argues that Amsterdam exemplifies
the highest degree of equality, diversity, and participa-
tion. Firstly, concerning equality, Amsterdam serves as
a model of how a capitalist city can fulfill the funda-
mental needs of its citizens, including health, housing,
safety, individual freedom, sustainability, and transpor-
tation. The city boasts a higher level of equality, with
well-equipped public facilities, excellent and affordable
transportation options, and extensive social services.
With the municipality owning the land and developers
holding leaseholds on their properties, the community
benefits from the land stock. City planning has priori-
tized housing provision and addressed housing needs
through a rigorous rent control program, ensuring a
significant supply of affordable housing. Despite wel-
coming a diverse array of immigrants, the majority of
the city’s population still resides in social housing, with
another segment enjoying rent-controlled private rent-
al housing. Secondly, in terms of diversity, Amsterdam
has successfully integrated immigrants by enhancing
educational attainment and participation in the labor
market. Integration does not necessitate the spatial dis-
persion of immigrants, as diversity is evident in most
neighborhoods and public spaces. Thirdly, participa-
tion is fostered through a decentralized system where
districts assume responsibility for planning, zoning,
public and cultural services, and activities. These dis-
tricts are governed by elected council members (Khos-
roshahi, 2015).

4. Research Methodology

This paper employed a theoretical and inductive
approach, analyzing a broad spectrum of studies
addressing the diverse concepts of the just city. The ini-
tial phase entailed a review of theoretical frameworks
and an analysis of varied just city concepts. Theoretical
data was collated from multiple sources delving into
just city concepts, including works by Susan Fainstein
on “Just Cities”, Peter Hall’s “Cities of Tomorrow”, and
Jane Jacobs’ “The Death and Life of Great American
Cities”. These urban concepts were also correlated with
philosophical perspectives on justice, encompassing the
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a ‘social institution’ where people interact according to
the prevailing economic system. The city’s inhabitants
are akin to ‘actors on a stage’ as they are influenced by
the city’s outcomes through activities and social rela-
tionships within it. Therefore, achieving justice comes
within the framework of the social diversity and plural-
ism that characterize cities, which is essential for fos-
tering development.

Fainstein (2010) highlighted the theoretical con-
cepts of justice developed by contemporary philoso-
phers to address the urban challenges facing planners
and policymakers. She argues that despite structural
obstacles, meaningful social reform can be achieved
at the local level, leading to the creation of “just cit-
ies.” Fainstein (2005) observed that urban planning
encompasses a material dimension and a mix of uses,
activities, and urban agglomerations where diverse
communities live and exercise their right to the city.
However, she noted that sometimes, physical planning
contributes to creating urban landscapes that perpetuate
segregation and injustice. For example, building high-
way projects without providing alternatives suitable
for low-income individuals or constructing isolated
housing projects solely for them. She raises a crucial
question that resonates with thoughtful researchers:
Does the urban environment foster social diversity?
Moreover, is there a correlation between diversity and
economic innovation, and does social diversity nec-
essarily lead to justice? Therefore, focusing solely on
defining diversity in the physical structure should not
be the primary goal of urban planning. Instead, efforts
should be directed toward a context that emphasizes
the “just city” model, based on Nussbaum’s concept
of capabilities. This approach acknowledges the inev-
itable trade-offs between justice, diversity, growth, and
sustainability.

Fainstein (2006) defined the just city as a spatial enti-
ty that embodies democracy, equality, diversity, growth,
and sustainability. However, these values pose chal-
lenges, as a non-liberal majority can undermine democ-
racy. Simply put, a non-liberal majority may render
democracy indifferent to the rights of social minorities.
Diversity can lead to social conflict, while growth may
disproportionately benefit those with greater wealth.
Additionally, sustainability could potentially limit
growth, resulting in unemployment and the sacrifice of
desired consumption. Fainstein (2006) emphasizes that
her aim was not to justify the selection of these values
but rather to assume their acceptance. However, deter-
mining the appropriate value criteria for urban devel-
opment necessitates thorough analysis. Consequently,
in her subsequent work, Fainstein (2010) built upon
the ideas of John Rawls, Martha Nussbaum, Iris Mari-
on Young, and Nancy Fraser to develop the “just city”
framework based on three core principles: equity (jus-
tice of rights or fairness), diversity, and participation.
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In her book “The Just City,” Fainstein (2010) makes a
clear distinction between “equity” and “equality.” She
explains that equity emphasizes the fair distribution of
material and immaterial benefits derived from public
policies that do not favor groups already advantaged in
society. Equity does not demand that every individual
be treated identically in terms of quantity and quality,
especially in the context of capitalist cities. Instead, it
requires urban policies to accommodate the rights of all
individuals with fairness, representing a broader value
range than mere equality. Top of Form

3. Applying the Just City Approach

Fainstein (2010) applied the principles of the just city
discussed earlier through case studies of New York City,
London, and Amsterdam, where she evaluated hous-
ing and development programs in the post-World War
II period. While structural transformation may not be
achievable at the municipal level, shifting the discourse
around urban policy from a focus on competitiveness to
a discourse on justice can enhance the quality of life for
urban residents. Consequently, a set of criteria has been
devised that planners and policymakers should take
into account when formulating urban policies to ensure
maximum justice in cities (Fainstein, 2010).

3.1 New York City

Firstly, New York City’s plan underscores diversity
and advocates for mixed-use development to accom-
modate various social demographics and economic
circumstances. The plan encourages the establishment
of residential neighborhoods that foster social integra-
tion across income levels and ethnicities, alongside
ongoing rent regulation and the provision of public
housing for low-income individuals. There has been a
partial reduction in racial segregation between Black
and White populations over the past three decades, and
the plan stresses the importance of creating racially
diverse neighborhoods and reducing social homoge-
neity. Additionally, the city plan promotes mixed-in-
come housing through incentives and the construction
of affordable housing projects supported by municipal
funds. The continuous influx of immigrants suggests
that significant portions of the city will become more
ethnically diverse. Secondly, concerning equality, the
plan prioritizes development across all neighborhoods,
including the construction of affordable housing units
and the development of parks that intersect with impov-
erished areas. However, substantial financial resources
are allocated to large-scale projects and tax incentives
for investors, widening the wealth gap between the
affluent and the disadvantaged. Furthermore, the real
estate development lacks integration with programs
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inherently unjust or overly idealistic, thus rendering it
impractical (Altshuler & Luberoff, 2003). These cri-
tiques were notably articulated in Jacobs’ 1961 work
“The Death and Life of Great American Cities” and
Hall’s 2002 publication “Cities of Tomorrow,” where
urban planning endeavors are criticized for prioritizing
investment projects over the preservation of the urban
fabric, often without genuine community involvement.
In the age of globalization and cultural pluralism, cities
transcend their geographical boundaries governed by
civil laws; they serve as dynamic social arenas where
various social, cultural, ethnic, and religious groups
intersect. Consequently, there is a pressing need to
establish a framework for the concept of the just city
that aligns with the diverse needs of all societal groups,
including minorities and marginalized communities.

2.1 The Philosophical Perspective of the Just City

In contrast to planners, philosophers dedicate their time
to developing and elaborating ideas about justice, yet
these concepts are seldom applied at the level of cities.
Classical discussions regarding justice and the estab-
lishment of a connection between them and contempo-
rary debates are crucial, particularly in comprehending
the multifaceted dimensions of the just city, which can
extend to assessing urban policies and issues of equali-
ty, democracy, and diversity.

Plato delved into the concept of justice as a “human
virtue” that fosters individual consistency and moral
righteousness. From a societal standpoint, justice rep-
resents social consciousness that fosters internal har-
mony within society. According to Plato, justice is an
attribute of the soul, whereby individuals set aside their
irrational desires and align themselves to fulfill a singu-
lar function for the collective good (Bhandari, 1998).
Plato viewed justice as a means of rectifying society’s
excessive individualism, which had divided Athenian
society into distinct classes of wealth, neglecting the
common good and societal unity. In essence, the focus
lies in fostering societal development as a strategic
objective. Philosopher Glaucon, on the other hand,
depicted the historical evolution of society within the
context of justice. A society devoid of laws operates
based on individual whims, resulting in the few enjoy-
ing prosperity while the majority endure suffering. Con-
sequently, societal evolution towards establishing just
laws or governance structures has mitigated mankind’s
inherent selfishness. Plato, however, disagreed with this
interpretation, asserting that justice is not an external
construct agreed upon by external forces; rather, it is
inherent to human nature. As illustrated in Figure (1),
Plato constructed his theory of justice around three ele-
ments within the individual: reason, spirit, and appetite.
An individual embodies justice when each component
fulfills its function without encroaching upon the func-
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tions of the other elements. In essence, the intellect
and spirit must govern over desires that may arise from
physical pleasures. These desires should not be permit-
ted to dominate the spirit or intellect; when the intellect
alone arbitrates between them, justice is realized within
the individual. At the societal level, understanding jus-
tice entails recognizing three elements: the philosopher
class or ruling elite, symbolizing the intellect; the pro-
ducer class, or defenders of the state, representing the
spirit; and the working class, comprising farmers and
artisans, symbolizing the instinctual appetite of society
and occupying the lowest rung of the social hierarchy.

Plato’s theory of justice underscores the intercon-
nection between individual and societal justice. He
posited that justice must be manifested both within the
individual and within society as a whole. At the individ-
ual level, justice is considered a “human virtue,” while
at the societal level, it represents a “social awareness.”
Consequently, justice entails fulfilling one’s duties
without interfering with the duties of the other level.
From this perspective, the just city, according to Plato,
is envisioned as a cohesive system comprising individ-
uals and society collectively working in harmony. In
this context, individuals are motivated not solely by
self-interest but by a commitment to the common good.

In modern philosophical discourse, the emphasis
on the public good in conjunction with social justice
has become prominent. Contemporary thinkers, such as
Rawls, have elaborated on the principles of justice with
a focus on ensuring equal access to resources within
cities for all members of society, particularly margin-
alized groups. Rawls, in his theory of “social justice,”
emphasizes the principle of neutrality without favoring
the interests of one group over another, as each person
has the same basic freedoms, which can never be taken
away from them. He believes that a just society must
overcome the problem of inequality, especially in jobs,
businesses, and access to resources, ensuring it as an
open right for all. This can happen if just policies are
employed that enshrine the concept of fair equality of
opportunity and eliminate discrimination. This includes
providing equal opportunities in education, training,
and healthcare. Therefore, he calls for supporting the
weak or deprived in terms of providing them with rights
and privileges, which gives his theory of social justice
a liberal character (Constitutional Rights Foundation,
2007). Rawls set out the principles of justice in three
levels, starting with freedoms, then equality of opportu-
nity, and finally the principle of difference and support
for the least fortunate.Top of Form

2.2 The Contemporary Perspective of the Just City

Mumford (1937) is considered one of the foremost
theorists to have explored the concept of the city in its
various contexts. In his book ‘What is a City,” he argues
that the city is not merely a physical construct but also
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others face “social marginalization™ as they struggle to
integrate with the demands of cultural globalization.
Conversely, cities grapple with the challenge of pre-
serving local culture, identity, and community rights
amidst a prioritization of economic gains and materi-
al investments over cultural, social, and environmental
values. The gap in racial and social class discrimina-
tion among residents widens in certain global cities.
The city has become intertwined within a global sys-
tem, influencing and being influenced by multicultural
social dynamics. The spatial correlation of economic
activity has diminished, leading to increased competi-
tion and social conflict within urban society, particu-
larly in the absence of urban planning regulations that
adapt to these changes. Improving marginalized com-
munities is a pivotal focus in urban planning and poli-
cies. However, the ideological triumph of neoliberalism
has redirected spatial, political, economic, and finan-
cial resources towards economic growth, often at the
expense of broader social benefits (Fainstein S., 2010).

Based on that, formulating a clear concept of the
just city carries complex dimensions. The city is not
merely a physical structure where residents live and
services are provided; it is also a social arena char-
acterized by development, flexibility, and sustainabil-
ity, where residents from all walks of life, including
minorities or vulnerable groups, interact. The city’s
social complexity stems from its diverse groups and
cultures, all contributing to the development of life-
styles within the framework of civil systems and laws.
The city’s development and advancement in the glob-
al urban hierarchy rely on harnessing latent resources
and exchanging experiences among its inhabitants to
achieve comprehensive development. Maintaining a
balance in managing interests between residents and
resources is crucial to ensure the ongoing interaction of
social and economic systems and dynamic competition
that adapts flexibly within the framework of the “just
city.» Therefore, the philosophy behind the concept of
the “just city” is intertwined with economic, political,
social, and environmental systems that evolve along-
side society’s technological advancements. This con-
cept encourages planners and policymakers to embrace
a different approach to urban development, one that pri-
oritizes justice and material well-being while aligning
with diversity and social participation to enhance the
quality of urban life (QOUL) within the context of the
global economy.

The research paper relies on a theoretical methodol-
ogy, conducting an in-depth analysis of previous stud-
ies and theoretical concepts surrounding the idea of the
“just city.” It addresses the challenges that cities face
in the era of globalization and economic transforma-
tions, focusing on the research problem that captures
the attention of the discerning researcher, namely, the
dichotomy between urban development and social
justice. The paper endeavors to answer the research
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question: What constitutes a just city and what are its
dimensions? As such, its aim is to develop a clear phil-
osophical framework for understanding the concept of
the just city within the context of globalization and cul-
tural diversity. This framework is intended to facilitate
sustainable development while simultaneously preserv-
ing local identity and culture.

1.1 Problem Statement

Urban planning ideologies have historically leaned
towards radical concepts pioneered by Ebenezer How-
ard in the 19th century, aiming to construct models for
ideal cities. Subsequently, numerous traditional ideas
from technocratic planners in the United States and
Europe emerged, predominantly relying on a technical
planning approach centered on land division and the
allocation of services and economic activities. Diverse
perspectives regarding democracy, content, and distrib-
utive outcomes of urban development have surfaced,
as planners aimed to achieve efficiency by imposing
their visions and ideals (Scott, 1998). Consequently,
the research problem resides in the dichotomy between
development and justice within a planning philosophy
that imposes planners’ viewpoints onto society through
the formulation of ideal city models, which are now
considered outdated. Critiques of this visual or mate-
rialistic approach have arisen from various ideological
spectrums.

1.2 Objectives

The research seeks to formulate a philosophical frame-
work for the concept of the just city within the context
of globalization and cultural diversity. This framework
aims to facilitate sustainable development while simul-
taneously preserving local identity and culture.

1.3 Importance of Research

This research holds significance as it establishes a
framework for understanding the concept of just cities
and the fundamental principles upon which they are
built. The findings of this study will assist urban poli-
cymakers in enhancing the procedural aspects of urban
planning to meet the needs of all segments of society,
particularly vulnerable groups, thereby promoting sus-
tainable development and safeguarding local identity
and culture.

2. Theoretical Framework

Contemporary urban planning emphasizes urban sus-
tainability, the enhancement of living standards, and
the attainment of social justice for all societal seg-
ments. Despite the evolution of urban planning towards
holistic approaches, some scholars perceive it as either
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Abstract

This paper highlights the philosophical views and theoretical concepts of ‘The Just City’ in the context of globaliza-
tion and multiculturalism. The paper seeks to propose a framework for the concept of the just city that is compatible
with the duality of globalization and cultural pluralism, and in light of a research problem that does not escape the
mind of the wise researcher, which is the dominance of the radical planning philosophy or that based on the visual and
material approach to cities, which translates the traditional ideas of technocratic planners towards a tendency towards
economic investment at the expense of development social, authenticity and culture of the city. This paper relied on a
theoretical and inductive approach by analyzing a wide range of studies that addressed multiple concepts of the just
city and classical and contemporary philosophical views. The research paper found seven core elements of just cities:
urban diversity, an interdependent community, a just economy, sustainability, fair governance, participation, and equi-
ty. These essential elements operate within legislative, regulatory, and executive foundations that serve as enablers that
provide the appropriate urban incubator for the essential elements of a just city

Keywords: just city, multiculturalism, philosophy, globalization, society, sustainability.

health, ultimately resulting in disparities in the spatial
distribution of job opportunities and housing, followed
by racial discrimination. In the period after World War
II, European and American cities initiated compre-
hensive urban renewal operations, where slums were
demolished to make way for major economic activities
of an investment nature, leading to the eviction of large
groups of people from the city to live in squatter areas
or inadequate housing projects.

1. Introduction

Philosophers have developed numerous concepts with-
in the framework of constructing a comprehensive
vision of a just city that achieves the highest levels of
human and cultural values and promotes the principle
of equality among members of society. These ideas
were built on the assumption that developing physical
entities leads to the construction of a just society. These
models have aimed to mitigate social conflicts result-
ing from cultural diversity or disparities in lifestyles.
However, the physical structure alone was not suffi-

Today, in the era of globalization and the shift
towards global cities, migration to some major cities is

cient to reflect human values and social justice; in most
cases, cities were primarily influenced by the economic
factor as a singular driver of development. During the
Industrial Revolution, the urban fabric was influenced
by industrial activities that intertwined with residential
areas, negatively impacting the environment and public

increasing due to their access to high-quality services,
infrastructure, and communication systems capable of
attracting diverse cultural communities. Social conflict
emerges from disparities in living opportunities, leading
to the stratification of urban society into classes. While
some segments successfully engage with the city’s
economy, adapting to the shifts of the globalization era,
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ally and being prepared to interact and collaborate
with other cultures. Thus, understanding cultural rel-
ativism becomes a crucial element in building bridg-
es of communication and understanding between
different individuals and communities.

2. The approach highlighted the transformations that
culture undergoes in the age of communication,
thanks to modern communication technology and
increased cultural interaction. Cultures can influence
each other in new ways, including the spread of cul-
tural elements and the impact of global culture on
local cultures. The study addressed the challenges
of preserving national and cultural identity amid this
increased interaction.

3. Cultural communication is seen as a means to
enhance communication and understanding between
different cultures. Through cultural interaction and
the exchange of ideas and experiences, individuals
and societies can build bridges of mutual under-
standing and respect, reducing hostile escalation and
promoting global peace.

4. Cultural communication contributes to increasing
awareness of cultural diversity globally. It allows
individuals the opportunity to learn about different
cultures and understand the values and customs of
other peoples. This awareness can enhance tolerance
and the ability to positively engage with diversity.

5. It appears that cultural interaction can lead to trans-
formations in the cultural identities of individuals
and communities. This transformation can influ-
ence political orientations and political thought on
a national and international level, emphasizing the
importance of considering the impact of cultural rel-
ativism in shaping policies and making decisions. In
general, these results affirm that cultural understand-
ing and positive engagement with cultural diversity
are essential elements in achieving effective cultural
communication and building a world characterized
by peace and stability. Working towards enhancing
these values contributes to strengthening human
connections and international cooperation, serving
as the foundation for building a flourishing world
characterized by collaboration among diverse cul-
tures.

Study Recommendations:

Based on the discussion of the study results, the
researcher suggests several recommendations to guide
future research in the field of cultural studies, particu-
larly within the philosophy of cultural communication.
These recommendations include:

—_
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. Governments and international organizations should
take measures to enhance cultural understanding and
awareness between different cultures. This can be
achieved through supporting educational programs,
cultural exchanges, and collaborative cultural activ-
ities.

. Efforts should be intensified to incorporate cultur-
al education in schools and universities to increase
awareness of cultural diversity and cultural rela-
tivism. Educational curricula can be designed to
encourage dialogue and interaction between cul-
tures.

. Encourage research in cultural studies that high-
lights cultural influences and transformations in
the globalized world. Such research can offer new
insights into dealing with challenges and opportuni-
ties related to cultural relativism.

. Raise awareness about the importance of transcul-
tural human values, such as human rights and social
justice. These values can help build bridges of com-
munication and enhance international understand-
ing.

. Utilize communication technology and social media
positively to promote cultural understanding and
exchange of knowledge and experiences between
cultures. Encourage their use as tools for cultural
communication and interaction.

. Policymakers should consider cultural relativism in
the formulation of national and international poli-
cies. This approach can help avoid cultural clashes
and promote stability and cooperation.

. Individuals should also contribute to promoting cul-
tural understanding through interaction with other
cultures, whether through travel, communication
through various channels, or participation in joint
cultural activities.

. Countries, institutions, and researchers should mon-
itor and evaluate the impact of measures and initia-
tives related to cultural relativism. This contributes
to the development of effective strategies to address
cultural challenges.

. Enhance dialogue as a means to resolve conflicts
and constructively deal with cultural challenges.
This can be achieved by promoting cultural and civ-
ilizational dialogue.
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ing a significant challenge in cultural communication.
Moreover, the potential for different interpretations in
the context of cultural relativity indicates that values
and beliefs depend on the culture and context they exist
in. This can lead to diverse interpretations of the same
phenomenon or issue, potentially resulting in misun-
derstandings and cultural conflicts, presenting another
challenge.

Additionally, technological advancements pose
challenges in cultural communication as modern tech-
nology intensifies cultural interactions, allowing ideas
and traditions to spread more rapidly. This necessitates
a deeper understanding of the impact of technology on
local cultures. Discrimination and bias challenges sur-
face in cultural communication, where individuals par-
ticipating in cultural exchange may face issues related
to discrimination and bias based on culture, ethnicity,
or religion. These challenges can impact processes of
understanding and cooperation.

Among the challenges are political and econom-
ic issues, as political and economic conflicts can play
a significant role in shaping cultural communication.
These issues can impact individuals’ and societies’
ability to interact constructively and peacefully. When
studying the challenges related to cultural relativity in
the context of increasing cultural interaction, a serious
challenge to the future of humanity emerges. Duhamel®?
points out two main aspects of this challenge; Firstly,
every genuine culture involves choice and effort. In the
communicative age, individuals do not choose what
they are exposed to in the media, and therefore, they
cannot cultivate a rich and deep authentic culture with-
out putting effort into selection. Secondly, these means
of communication may lead to the demise of individu-
ality, as everyone is exposed to the same content, result-
ing in them all becoming similar copies without any
authenticity.” In light of previous studies addressing
this issue, deeper insights can be drawn, including:

1. Cultural influence on politics and political thought:
Cultural relativity significantly influences political
thought in the contemporary Western world, posing
challenges in understanding international issues and
making political decisions appropriately (Khaled
Abdulsattar, 2022).

2. Cultural understanding in international relations:
Cultural understanding can be a key to dealing
with cultural differences between societies in the
context of international relations, emphasizing the
importance of building bridges for communication
and understanding (Khaled Ishaq, Mohamed Malik,
2020).

22 Georges Duhamel, a French writer.
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3. The relationship between hermeneutics and cultural
relativity: Cultural relativity can be guided through
hermeneutics, helping understand the various and
relative interpretations of texts and cultures (Lakh-
dar Spaai, 2020).

4. The Impact of Cultural Differences on Dialects and
Linguistic Communication: Through the study con-
ducted by Abdulrahman Dhibaawi (2018), we can
comprehend how linguistic and cultural variations
can influence communication and understanding
between cultures. This underscores the significance
of understanding these factors in the context of inter-
national communication.

5. The cultural impact of globalization: Cultural glo-
balization can affect cultural and national identity in
the current era, raising questions about preserving
local cultural identities (Al-Mutasim Billah Ahmed,
2018).

6. Social, religious, and cultural factors in gender com-
munication: Cultural and social factors can influ-
ence communication between genders, highlighting
the importance of understanding these dynamics in
social communication (Khaled Tawfiq, Dhu al-Fakar
Hadi, 2020).

7. The role of the family in preserving cultural iden-
tity: The family plays a crucial role in transmitting
and reinforcing cultural values, emphasizing the
importance of preserving cultural identities through
family and education (Ali Shubeita, 2019).

By referring to the results of these studies, research-
ers and those interested in cultural relations can be
more aware of the challenges arising from cultural
interactions to promote international understanding
and cooperation. Cultural communication is a powerful
tool for deepening understanding and communication
between cultures, but it faces challenges that require
careful consideration and dialogue for effective and
constructive handling.

Discussion of Study Results:

The study delved into the challenges of cultural rela-
tivism as a philosophical framework for understand-
ing transcultural values in the age of communication,
employing a critical approach within the framework
of the philosophy of cultural communication. Through
its analytical approach, the study yielded the following
results:

1. The approach indicates that cultural relativism
makes us realize that values and beliefs are not abso-
lute constants but rather depend on culture and con-
text. This implies the necessity of understanding and
respecting the diversity of values and beliefs glob-
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ever, and thus, the philosophy of cultural communica-
tion aims to bring cultures closer and make them more
interconnected. This enables individuals to explore new
worlds of customs, traditions, arts, and values, strength-
ening cultural bonds.

Cultural communication enhances interactions
between cultures and encourages cultural exchange.
Through this interaction, individuals and societies can
learn from each other, benefiting from the experiences
of others. This contributes to enriching life experienc-
es and increasing mutual understanding by fostering
reciprocal learning between cultures, enhancing their
skills, and expanding their knowledge.

Furthermore, cultural communication can contrib-
ute to promoting peace and international understanding
by building cultural bridges and increasing interactions
between cultures. This reduces hostile escalation and
encourages cooperation between nations and peoples.
Cultural communication plays a crucial role in dis-
seminating “transcultural values” globally, influencing
cultures and incorporating new elements through this
impact.

On the other hand, it is essential to highlight the
risks of an imbalance in cultural communication in the
context of understanding transcultural values in the age
of communication. According to a researcher?!, these
risks may manifest in the creation of a social model
influencing the formation of public opinion and politi-
cal values. There could be encouragement of a global-
ly uniform consumption behavior pattern, influencing
social movements and individual and collective devel-
opment projects. Additionally, it may pose obstacles
to the efforts of developing countries to establish the
foundations of their political and cultural indepen-
dence, ensuring sovereignty. It may also shake cultur-
al self-identity and make it susceptible to penetration.
Referring to previous studies helps understand the role
of cultural communication in this context based on the
following approach:

1. Cultural Relativity and Cultural Communication:
The study by Khaled Abdulsattar in 2022 emphasiz-
es that cultural relativity is an integral part of the
modern understanding of intercultural interactions.
Therefore, cultural communication can contribute to
understanding and interpreting this relativity, allow-
ing individuals and societies to benefit from cultur-
al communication in understanding the factors that
make cultures differ and influence ways of thinking,
beliefs, and values.

2. Enhancing Awareness of Cultural Diversity: In
a study by Khaled Issac and Mohamed Malik in
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2020, cultural communication is shown to assist in
understanding cultural differences between societ-
ies effectively, promoting cultural awareness, and
enhancing the ability to understand, appreciate oth-
ers, and foster peaceful communication.

3. Cultural Identity and National Identity: As indicated
in a study by Ali Shibita in 2019, cultural communi-
cation can contribute to enhancing national identity
by promoting authentic values and culture. Thus,
families and communities can preserve their cultural
identity and engage with the outside world through
cultural communication.

4. Cultural Transformations and Communication:
In a study by Lakhdar Spaai in 2020, the relation-
ship between hermeneutics and cultural relativity is
explored, suggesting that cultural communication
aids in understanding cultural transformations and
their interpretation. Therefore, cultural communi-
cation can contribute to adapting to contemporary
cultural changes.

If studies on cultural relativity contribute to under-
standing the challenges and foundations shaping the
age of communication, cultural communication, in
turn, plays a vital role in raising awareness of cultural
relativity and understanding transcultural values. Con-
sequently, this type of communication can be a means
to bring cultures closer, build bridges of understanding
between individuals and diverse communities in this
closely connected world, and open doors for interaction
and exchange between peoples.

Third axis: What are the challenges and issues re-
lated to cultural relativity in the context of increas-
ing cultural interaction?

Cultural relativity holds a significant place in under-
standing modern cultural interactions, offering numer-
ous opportunities and benefits for deepening under-
standing and human connections among different
cultures. However, there are challenges and issues asso-
ciated with it. With the increase in cultural interaction,
individuals and societies may undergo a transformation
in their cultural identity. This transformation can raise
concerns about the loss of original cultural identity and
the impact of global culture on local cultures. One of
the challenges of global and local cultural interactions
is that the spread of global culture may threaten to
overshadow local cultures, leading to the loss of their
unique characteristics. This raises concerns about pre-
serving local cultural patterns through what is known as
assimilation and fading. Language-related challenges
also arise in cultural communication, with difficulties
in understanding language and accurately expressing
thoughts and values, making linguistic understand-
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the concept of comprehensiveness, absoluteness, and
infinity, carrying the essence of difference, variation,
specificity, and contradicting the principle of com-
plete objectivity in human knowledge.?® To understand
how cultural relativism, as a philosophical framework,
affects our understanding of transcultural values in the
communication age, it is important to consider that the
world today has become like a small village. Technol-
ogy and modern communication tools have unprece-
dentedly enhanced cultural interaction, enabling indi-
viduals to communicate with people around the world
easily. This has brought the world closer to the concept
of a “small village,” where geographical proximity has
strengthened opportunities for cultural exchange and
interaction.

Cultural interaction in this communicative con-
text can lead to the enhancement of mutual learning
between cultures. Through cultural exchange, individ-
uals and societies can benefit from the experiences and
ideas of others, contributing to enriching life experi-
ences and increasing mutual understanding between
cultures. Therefore, the philosophy of cultural commu-
nication contributes to promoting peace and interna-
tional understanding by building cultural bridges and
increasing interaction between cultures. This reduces
hostile escalation and encourages cooperation between
countries and peoples.

As transcultural values spread rapidly through
modern communication channels and influence local
cultures, cultural relativism can be considered a frame-
work to understand how these different values and
elements of global culture are absorbed. The cultural
communication here encourages the transfer of cultur-
al elements from one group to another, whether with-
in a single society or between distinct societies. This
dissemination allows cultures to adopt and adapt to
new elements, leading to changes in their beliefs and
values.

Returning to previous studies, we find that cultural
relativism and its impact on understanding transcultural
values in the age of communication provide an import-
ant philosophical framework for this research context.
The reviewed studies shed light on several important
aspects:

1. Cultural Relativism as the Foundation for Under-
standing: These studies demonstrate how cultural
relativism can serve as a foundation for understand-
ing transcultural values. They emphasize that values
are not absolute constants but depend on culture
and context. This means that values can change
and evolve over time under the influence of cultural
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interaction.

2. Cultural Impact on Communication: The studies
illustrate how cultural communication influences the
interaction of individuals and cultures. Cultural fac-
tors such as language, values, and traditions play a
crucial role in guiding communication processes and
understanding between cultures.

3. Cultural Challenges in the Modern World: The stud-
ies point out challenges facing cultural identity in
the age of communication. Globalization and its
dominance over media and culture can pose a threat
to national and authentic cultural identities.

4. Cultural Diversity and Pluralism: These studies
highlight the importance of cultural diversity and
pluralism in today’s world. Individuals and societies
can benefit from cultural exchange, living together
peacefully side by side.

5. Cultural Communication and Understanding: These
studies emphasize the significance of cultural com-
munication and building cultural bridges to enhance
understanding and tolerance between cultures. This
contributes to maintaining international peace and
stability.

Based on these studies, we can conclude that cul-
tural relativism serves as an important philosophi-
cal framework that helps us understand the impact of
communication and cultural interaction on values and
identities in the age of communication. These studies
demonstrate that culture is not a fixed entity but rather a
dynamic state that changes with time and context. This
reflects the importance of understanding cultural diver-
sity and interaction between cultures in a world char-
acterized by increasing interconnection and communi-
cation. Therefore, cultural communication and cultural
relativism mutually influence each other. Cultural com-
munication deepens our understanding of cultural rel-
ativism and its impact on transcultural values in the
age of communication. Consequently, this relationship
between them is crucial for understanding cultural and
social transformations in a closely connected world.

Second Axis: What is the role of cultural communi-
cation in understanding transcultural values in the
age of communication?

The role of cultural communication in understanding
transcultural values in the age of communication is fun-
damental and multifaceted. It contributes to deepening
understanding and human connections among various
cultures and peoples worldwide. To comprehend some
of the key aspects of the role of cultural communication
in this context, we need to explore the thresholds of cul-
tural convergence in the age of communication. Com-
munication between cultures has become easier than
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Therefore, we find that resisting these global cul-
tural contentions has become increasingly complex in
this era. Consequently, achieving a specific disregard
for these cultural influences is challenging, making it
difficult for individuals and societies to either accept
and embrace these contents or coexist with them more
effectively. This is affirmed by cultural relativism as
a philosophical framework. Through it, transcultural
values can be understood as variable communicative
contents that allow for choice. Thus, this technologi-
cal and cultural evolution sheds light on the increasing
challenges and opportunities facing global societies in
shaping their cultural futures. These transcultural inter-
actions and global cooperation have become more cru-
cial than ever. Therefore, directing thinking and anal-
ysis towards these issues becomes a decisive matter
for both researchers and communication practitioners
alike.

Methodological Procedures for the Study:

Type and Methodology of the Study:

Based on the previous emphasis on the fact that phil-
osophical topics and studies in Saudi Arabia are rela-
tively new and promising, especially those related to
the problems of cultural relativism in the light of the
philosophy of cultural communication, this study falls
within the scope of qualitative studies that are appropri-
ate for studies whose applied fields suffer from a scar-
city of specialized knowledge accumulation about the
topic being studied.!® Therefore, the study relied on the
critical approach according to the descriptive-inductive
method, as it is a method that contemplates the details
of scientific accumulation so that the researcher can
reach a general description of the phenomenon that is
the subject of the study. This method is considered the
most appropriate for formulating scientific orientations
that establish the foundation for future critical studies
in the field of cultural communication."

Data Collection Tool:

In order to establish this study as a scientific critical
research based on the descriptive-exploratory method,
considering it a qualitative study, it was deemed appro-
priate to adopt a strategy aimed at extracting a com-
prehensive and integrated system through symmetrical
open-ended questions. These questions, when analyzed
and approached, can form a standardized environ-

Ll 2N Ergme ) (1425) uzall die deme Olpxdl 16
1742 2Lyl 21 (¥ lms Ll

Gedatdl Yl G @AMl S5 (2018). e dazmecgylaall 17
Lol Yl Sgmd Lpsall AlellBuss dalsiagasll el
30 0.5 a4l

Issue 4 | March 2024

ment that can be measured. This was achieved by the
researcher through a process of reviewing, analyzing,
and extracting indicators from various integrated sourc-
es, as follows:

- Relying on literature related to the philosophy of
cultural communication in the context of the study
problem.

- Analyzing research literature that addressed topics
and issues related to cultural relativism and its rela-
tion to transcultural values in the communication age.

- Formulating indicators in the form of symmetrical
open-ended questions related to the study objectives
and responsive to its knowledge needs.

The researcher relied on obtaining the necessary
information for the study from secondary data, which
includes books, articles, journals, and previous studies.
This type of data is characterized by easy accessibility,
relatively low cost, and quick access, as it helps in iden-
tifying the research problem, determining its approach,
establishing the optimal research design, as well as
identifying the key variables associated with it.!® The
researcher saw the potential of these data to provide
him with information to review and evaluate the results
of the study, focusing on identifying the challenges of
cultural relativism as a philosophical framework for
understanding transcultural values in the communica-
tion age as a critical approach in light of the philosophy
of cultural communication.

Critical Approach to Study Questions:

In this section, the researcher presents the critical
approach to the study questions based on the descrip-
tive-exploratory method, starting from the philosophy
of cultural communication as a theoretical framework
that allows understanding and analyzing the study
problem in its light. This is done based on the second-
ary data that has been relied upon and collected. The
approach is as follows:

First Axis: How does cultural relativism impact
our understanding of transcultural values in the
communication age?

To answer this question, we must first understand the
concept of relativity. According to the philosophi-
cal encyclopedia of Lalande, relativity is what is not
measured by an absolute term, or what constitutes the
relation between two terms'™. It strongly contradicts

Galatll MYl oy &8Mall Jilxi(2018). e camecgylaall 18
Laale el Egzmd Bopuall Alelldpuss dulysiagasll el
30405014

iyl G aleel) s sl degugll (2001) as¥Y cas,il 19
1197 o .90 Sldsge Slygdde . Juls sl Juls



Proceedings of Riyadh Philosophy Conference 2023

context, viewing Cultural Relativism as a philosophical
framework for understanding cross-cultural values is a
significant stance in research. When examining values
and beliefs through the lens of Cultural Relativism,
we realize that different cultures possess their unique
systems of values and notions of right and wrong. This
philosophical framework implies that values are not a
universal, fixed standard but change and evolve over
time, adapting to different cultural contexts.

When we understand Cultural Relativism as a
philosophical framework, we become more capable
of appreciating and interpreting cultural differences.
We realize that values that may seem unfamiliar to us
can be acceptable and appropriate in specific cultural
contexts. This encourages mutual understanding and
respect within the context of cross-cultural values.

Therefore, the connection between cultural relativ-
ism and the concept of cross-cultural values encom-
passes a relative perspective on a set of beliefs and val-
ues that go beyond national and regional boundaries.
This is due to the increasing interconnectedness of the
world through modern means of communication, eco-
nomic, social, and cultural interactions. Consequently,
these cross-cultural values express common aspects
of humanity and its shared issues regardless of cul-
ture or nationality. This contributes to building bridges
between different cultures, enhancing global coopera-
tion, and fostering mutual understanding among peo-

ple.

Article 52 of the Declaration of Principles on the
Summit of the World Summit on the Information
Society (Geneva, December 10-12, 2003) stated that
“cultural diversity is the common heritage of human-
kind. The Information Society should be founded on
and stimulate respect for cultural identity, cultural and
linguistic diversity, traditions and religions, and foster
dialogue among cultures and civilizations. The promo-
tion, affirmation and preservation of diverse cultural
identities and languages as reflected in relevant agreed
United Nations documents including UNESCO’s Uni-
versal Declaration on Cultural Diversity, will further
enrich the Information Society.”!* Therefore, cultural
relativism and cross-cultural values can be seen in this
context as crucial foundations for peaceful coexistence
and effective cultural communication in the age of
communication.

The Age of Communication:

Currently, the world is experiencing significant
advancements in communication technology and
media. This remarkable progress has permeated mod-
ern life, making it thoroughly saturated with technol-
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ogy. Modern communication tools have forcefully
asserted themselves across various aspects of life, lead-
ing to a noticeable impact in diverse fields, with cultur-
al diversity being one of the most prominent.

One of the striking effects of this modern technology
is the reduction of geographical distances between indi-
viduals and places. Modern communication tools have
technically eliminated geographic borders between
countries, achieved through various means such as the
Internet and social media. These tools have made com-
munication between individuals around the world easy
and efficient. This technological aspect of communica-
tion has significantly contributed to enhancing global
communication and information exchange.

Concurrently, with this evolution in communication
tools, the world is witnessing a notable cultural shift
resulting from technological advancements. The con-
tent circulated through modern media and communica-
tion tools has become a key element in shaping a shared
culture that extends beyond geographical boundaries.
This phenomenon is known as the globalization of cul-
ture, where the common cultural influences through
modern technology are reflected in individuals’ under-
standing and engagement with cross-cultural values.
This necessitates the activation of cultural relativism as
a philosophical framework, allowing the overcoming of
many challenges in light of the philosophy of cultural
communication.

This transformation can be understood through the
theory of technological determinism, which posits that
the origin of every social change is a response to chang-
es in technological means.'> According to this theory,
social changes in any society are meant to catch up with
technological changes. Based on this perspective, we
can comprehend that technology contributes to shaping
values, beliefs, and culture. For example, modern com-
munication technologies and social media have altered
the way we socially interact and engage in interperson-
al relationships, thereby influencing values and beliefs
related to privacy and social connections.

On the other hand, we can use the concept of cultural
relativism as a philosophical framework to understand
how technological changes are absorbed differently in
various cultures. Within this framework, we realize that
the acceptance and use of technology depend on cultur-
al values. For example, technology may be embraced
and welcomed in a particular culture while encounter-
ing resistance in another culture due to differences in
values and beliefs.
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the boundaries of collective and mass communication.
Researchers in this field have decided that the process
of cultural communication goes beyond the borders of
countries, peoples, and their cultures to other countries
and cultures, either for the purpose of exchange, inter-
action between cultures, or influencing other cultures.’
This can be understood based on the following consid-
erations:

1. The world has become a small village: In this
closely connected modern age, communication between
cultures has become easier than ever before, thanks to
technology and media. Marshall McLuhan emphasized
the global village and the trend toward globalization.
Individuals and institutions in this context can commu-
nicate with people in different parts of the world with
a simple touch, enhancing cultural exchange and inter-
action.

2. Mutual learning and development: Research-
ers believe that the process of cultural communica-
tion enhances mutual learning between cultures. This
enables individuals and communities to benefit from
the exchange of ideas and experiences to improve their
lives and take advantage of cultural diversity.

3. Promotion of Peace and Understanding: Cultur-
al communication can contribute to promoting inter-
national peace and understanding through interaction
and building cultural bridges. This helps prevent hostile
escalation and enhances cooperation between countries
and peoples.

4. Impact of Global Culture: Researchers also
point out that global culture rapidly spreads worldwide
through modern communication channels. Consequent-
ly, cultures can influence each other and adopt elements
from different cultural backgrounds.

Cultural communication occurs through interac-
tions with citizens who have engaged with other cul-
tures during their lives, such as immigrants and expa-
triates from different cultural backgrounds. It includes
citizens born abroad, the influence of parallel educa-
tion adopted by communities or foreign missions in
the country, and other patterns that categorize cultural
communication within the framework of necessities
imposed by contemporary characteristics.’® Cultural
communication is associated with cultural diffusion,
referring to the transfer of a cultural element or a set
of cultural elements from one local group to another,
whether within the same society or between distinct
societies.!!
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The interest in the philosophy of cultural commu-
nication in scientific research is linked to renewed cul-
tural research topics such as identity, globalization, dia-
logue of civilizations, and other research subjects that
captivate researchers and communication professionals
in this field.

Cultural Relativism and its Relation to
Cross-Cultural Values:

Cultural Relativism is a theory in sociology, anthro-
pology, and cultural studies that asserts values, beliefs,
and cultural behaviors must be understood and evaluat-
ed within their specific cultural context. It emphasizes
assessing these aspects based on the standards and val-
ues inherent to the culture itself. In other words, a spe-
cific culture cannot be judged or universally evaluated;
instead, it should be understood within the framework
of its own cultural norms.

Cultural Relativism involves understanding other
cultures without passing judgments or discriminating
against them. This concept implies that values and
beliefs are culture-dependent and socially contextual.
What is considered acceptable in one culture may not
be so in another. Therefore, no culture constitutes a
closed system or rigid templates that dictate the behav-
ior and thinking patterns of individuals composing a
particular society. All cultures are subject to change as
a whole, and this is just another aspect highlighting the
flexibility of culture, leaving room for a multitude of
possibilities and choices.!?

Cultural Relativism is linked to cross-cultural val-
ues through mutual understanding and respect for dif-
ferent cultures. Embracing the concept of Cultural Rel-
ativism enhances our ability to comprehend and accept
cultural differences, effectively engaging with them.
This promotes cultural communication and the ability
to build bridges between diverse cultures without caus-
ing discrimination or conflict. The notion of cross-cul-
tural values is connected to the concept of global cul-
ture, which is a way of life shaped by beliefs, values,
customs, traditions, symbols, behavioral patterns, and
specific practices. It constitutes an understanding of
the world, the meaning of human life, and its destiny.
Therefore, it can be considered a meaningful frame-
work in which individuals seek their happiness and
pursue it in a manner different from traditional cul-
ture. Cross-cultural values are not confined to a spe-
cific region, people, or country; they exist everywhere,
transcending national and regional boundaries.'* In this
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that cultural values, customs, traditions, and beliefs
play a crucial role in shaping cultural identity and
understanding cultural relationships between societies.

Common Results: All studies affirmed that cultur-
al relativism is an undeniable reality in international
cultural relations. They indicated that cultural factors
influence individual and societal behavior, determining
how they interact with other cultures. The studies also
demonstrated that culture, language, values, and reli-
gious beliefs play a significant role in shaping cultural
communication and interaction.

Key Differences: The studies varied in their appli-
cation areas and the issues they focused on. Some
addressed cultural relativism in Western politics, while
others explored the use of the cultural relativism the-
ory in public relations and communication. They also
differed in the level of detail and depth in exploring
cultural relationships and differences between cultures.

In general, these studies highlight the importance
of understanding cultural relativism and its relation-
ship to transcultural values in diverse contexts. They
shed light on how culture and cultural communication
impact international relations and the cultural identity
of societies.

Study Problem:

The challenges of cultural relativism represent a funda-
mental dilemma in understanding values and cultural
communication. They reflect the complexities of inter-
actions between different cultures and their impact on
mutual value understanding. Therefore, the importance
of developing a critical philosophical framework that
contributes to a deeper understanding of transcultural
values and interprets these relative challenges is height-
ened. Given the significance and qualitative nature of
this study, employing a critical approach as its method-
ology, it aims to explore how applying the philosophy
of cultural communication as a theoretical framework
can uncover and analyze the challenges of cultural rela-
tivism. This philosophical approach serves as a method
for comprehending transcultural values and analyzing
the potential challenges that may arise in this context.
This issue is of major importance in the era of rapid
cultural interaction and global communication, contrib-
uting to a deeper understanding of transcultural values
and the ability of societies to coexist and achieve mutu-
al understanding. Based on this foundation, the study’s
problem is crystallized in identifying the challenges of
cultural relativism as a philosophical framework for
understanding transcultural values in the age of com-
munication, using a critical approach in the light of the
philosophy of cultural communication.
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Study Objectives:

Based on identifying the research problem and in align-
ment with the characteristics of qualitative studies,
which often take critical approaches as their method-
ology, and relying on the various elements related to
the significance of conducting this study, it specifically
aims to achieve a primary goal: to understand the chal-
lenges of cultural relativism as a philosophical frame-
work for comprehending transcultural values as a crit-
ical approach in the light of the philosophy of cultural
communication. This provides a scientific framework
through which its results can be interpreted. Conse-
quently, several subsidiary objectives stem from this
main goal:

1. Understand the impact of cultural relativism on our
conception of transcultural values in the age of com-
munication.

2. Uncover the role of cultural communication in
understanding transcultural values in the age of
communication.

3. Identify the most significant challenges and issues
related to cultural relativism, especially in the con-
text of the increasing interaction between cultures.

Study Questions:

To achieve the aforementioned objectives and based
on the review and discussion of previous studies, this
study aims to answer several questions:

1. How does cultural relativism impact our under-
standing of transcultural values in the age of com-
munication?

2. What is the role of cultural communication in com-
prehending transcultural values in the age of com-
munication?

3. What are the challenges and issues related to cultur-
al relativism in the context of increasing communi-
cation between cultures?

The Theoretical Framework of the Study:

Cultural Communication:

Cultural communication is one of the most prominent
means of human interaction that contributes to deepen-
ing understanding and human connections among dif-
ferent cultures and peoples around the world. This type
of communication extends beyond language and words,
allowing individuals the opportunity to explore new
worlds of customs, traditions, arts, and values, enrich-
ing the experience of life and mutual learning between
different cultures. Cultural communication transcends
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are the primary factor leading to the failure of social
foreignness in establishing communication with others.
The study also revealed that transcultural discursive-
ness goes beyond investigating the speaker’s intentions;
it is an approach that combines examining the speaker’s
intentions with finding ways for the recipient to infer
those intentions. Additionally, the research uncovered
the influence of social, religious, and ethnic references
on the linguistic behavior of the socially foreign indi-
vidual in another society, as these are deeply rooted in
their subconscious. Moreover, the study demonstrated
instances where social foreignness fails when the indi-
vidual is unfamiliar with the methods of accomplishing
requests in other cultures regarding certain matters.

The study conducted by Khaled Tawfik and Dhu
al-Fakar Hadi (2020)° aimed to shed light on the process
of verbal communication between males and females,
and subsequently, to elucidate the impact of the social
and cultural environment on their verbal actions and
interpretations from the perspective of transcultural
linguistics. The study concluded several key findings,
including the determination that the communication
issue between genders is defined by the existence of
a cultural gap between them. The wider this gap, the
more intense the communication becomes as a cross-
ing into another culture, resulting from the cognitive
perceptual disparity in their environments. Addition-
ally, the study demonstrated that ethnic and religious
specificities have a clear influence in shaping the nature
of communication between genders. The prevalent cus-
toms and traditions in a culture can govern the success
or failure of communication between genders, depend-
ing on what is permitted or prohibited in cultures that
vary from one society to another. Furthermore, the
study revealed that the communication issue between
males and females was not universally absolute across
all cultures but rather had a relative nature, vividly
manifesting in some cultures and remaining elusive
and challenging to comprehend in others, requiring the
people of those cultures to understand it themselves.

The study conducted by Al-Mu’tasim Billah Ahmed
(2018)7 addressed the dimensions of cultural globaliza-
tion on Arab identity in the era of unipolarity. The study
aimed to understand the impact of cultural globaliza-
tion on identity in Arab society through the dissemina-
tion of Western and American ideas, perspectives, and
beliefs. The study employed David Easton’s approach,
based on the input-output system, processes, and feed-
back. The findings of the study highlighted several key
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points, including that the increasing reception of cul-
tural globalization in Arab society has contributed to a
higher rate of identity erosion and non-adherence. This
is attributed to the weakened Arab connection to their
values, customs, and traditions, and the lack of com-
mitment to them. Additionally, the study revealed the
success of the United States and Western countries in
conveying their products, ideas, and theories to Arab
society due to their dominance over media and signifi-
cant means of transmitting their cultures and values to
the world at large.

The study conducted by Ali Shbateh (2019)® aimed
to assess the effectiveness of instilling cultural values
within families in society to enhance national identi-
ty. The study explored how cultural values are secured
religiously, ethically, and culturally amid the domi-
nance of globalization over various aspects of life. It
investigated how the diverse aspects of globalization
impact emerging cultural identity. The study conclud-
ed several key findings, notably highlighting the family
as a social construct reflecting the image and evolution
of society. It emphasized the family’s role in adopting
contemporary methods in individual upbringing and
reinforcing the values of authentic culture that express
national identity in all its dimensions, components,
and characteristics. The study also revealed that cul-
tural values act as a safeguard, preventing individuals
from assimilating into other cultures. These values
serve as regulators and guides for individual behavior
within society, enabling the community to preserve and
advance its cultural structure, thereby preventing social
fragmentation.

Commentary on Previous Studies:

After reviewing and summarizing the previous studies
that addressed cultural relativism and transcultural val-
ues in the age of communication, several indications
emerge:

Integrative Dimension: All studies focused on
understanding and analyzing cultural relativism and
how cultural diversity influences dealing with different
cultural contexts.

Methodological Dimension: The studies varied in
the methodologies used. Some employed inductive and
descriptive approaches, while others relied on qualita-
tive interpretive methodology. Notably, the study by
Al-Mu’tasim Billah Ahmed (2018) stood out for uti-
lizing David Easton’s approach, which incorporates
input-output systems, processes, and feedback.

Theoretical Frameworks: All studies were linked
to cultural relativism and its impact on cultural behav-
ior and intercultural communication. They emphasized
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ly today in the context of cultural communication,
where each society has its cultural relativity that it
lives by and relies upon.

- The importance of this study lies in presenting an
effective functional concept for cultural studies, par-
ticularly concerning communication and philosophy.

Previous Studies:

Previous studies serve as the foundational reference for
any researcher. Given the relative novelty of philosoph-
ical studies in the Kingdom of Saudi Arabia, the interest
in this field appears to be new and promising. The the-
oretical and applied scientific accumulations regarding
the challenges of cultural relativism as a philosophical
framework for understanding transcultural values in the
light of the philosophy of cultural communication in
the Kingdom are limited. After reviewing the scholarly
heritage where researchers have addressed the proposi-
tions of cultural relativism in general and transcultural
values in the age of communication in particular, the
researcher organized them in descending order from
the most recent to the oldest, focusing on two axes as
follows:

Axis of Studies Addressing Cultural Relativism:

A study by Khaled Abdulsattar (2022)" explored
the foundations of cultural relativism in contempo-
rary Western political thought. The study posited the
hypothesis that there are several foundations for cultur-
al relativism in contemporary Western political thought,
serving as the basis for its existence and effectiveness.
It is considered the cultural and intellectual foundation
for cultural relativism. The study employed the deduc-
tive approach and the descriptive method. It concluded
with several important findings, including that cultural
relativism is based on various intellectual foundations
in contemporary Western political thought, establishing
cultural relativism and refuting the universality that can
be claimed by any culture or human thought. Among
the prominent foundations are cultural and intellectual
particularity, cultural and intellectual pluralism, toler-
ance, and acceptance of others.

The study by Khaled Issac and Mohamed Malik
(2020)? aimed to understand the nature of cultural dif-
ferences among societies and how practitioners in inter-
national public relations can comprehend and peaceful-
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ly communicate with others in light of the theory of
cultural relativism. The study employed a qualitative
interpretive methodology, which often generates words
and ideas compared to quantitative research that may
produce numbers and information. The study yielded
several key findings, including: Societies are influ-
enced by cultural factors comprising values, customs,
traditions, prevailing ethics, inheritance, language, reli-
gious beliefs, clothing, social gender, color symbolism,
freedoms, and individual and collective rights. These
cultural factors impact the ways organizations are man-
aged and their organizational behavior. Cultural factors
also affect the communication functions of internation-
al public relations.

The study conducted by Lakhdar Spaai (2020)°
delved into the relationship between hermeneutics as a
philosophy of thinking, interpreting texts and cultures,
and the relativistic tendency prevalent in contemporary
thought. The study revealed that the foundational prin-
ciples of hermeneutics, rooted in both modern and post-
modern perspectives, ultimately lead to the consolida-
tion of the relativistic tendency that rejects the stability
and fixity of meaning. The study emphasized the flu-
idity of meaning and the impossibility of capturing it,
highlighting the relationship between hermeneutics and
relativism by uncovering the hermeneutic nucleus and
confirming this through contemporary thinkers such as
Umberto Eco.

Abdulrahman Dhibaawi’s (2018)* study aimed to
explore the relationship between the duality of dialect
and culture, revealing the relativity of both through
cultural and linguistic diversity in human society. The
study sought to uncover the reasons for diversity in the
dialects of societies and their relationship with social
culture, traditions, and various patterns. The study con-
cluded that the intertwining nature of dialect and cul-
ture, along with their relative characteristics within the
context of human social diversity and the complexity
of ethnic composition, is a natural outcome of this rel-
ativity.

Axis of Studies Addressing Transcultural Values in
the Age of Communication:

The study by Khaled Tawfik (2021)° addressed the
issue of social foreignness in transcultural discursive
linguistics, reaching several key conclusions. It found
that cultural differences between discourse participants
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In the context of this interaction, the concept of cul-
tural relativism emerges as an intriguing philosophical
framework aimed at understanding values and beliefs
that go beyond the boundaries of specific cultures.

Therefore, we find the importance of studying the
challenges of cultural relativism in the twenty-first
century manifested in the pursuit of enhancing com-
munication and understanding between different cul-
tures. Understanding transcultural values contributes to
promoting peaceful coexistence and establishing rela-
tionships of understanding and respect among diverse
individuals and communities. This is especially cru-
cial, considering that leveraging cultural relativism as a
philosophical framework can contribute to overcoming
difficulties and challenges that may arise due to cultural
differences and diverse orientations.

Consequently, this study aims to present a critical
approach to the challenges of cultural relativism as a
philosophical framework for understanding transcul-
tural values in the age of communication in the light
of the philosophy of cultural communication. Cultural
communication philosophy is a philosophical stream
that focuses on understanding and analyzing the nature
of communication and interaction between different
cultures. It seeks to develop models and intellectual
frameworks that enhance understanding and reduce the
intensity of cultural conflicts.

From this standpoint, an in-depth analysis of cul-
tural relativism is necessary to provide a critical view
of the strengths and weaknesses in this philosophical
framework. It is essential to shed light on the concepts
and principles that need development to achieve a deep-
er and more comprehensive understanding of transcul-
tural values.

Through this study, it is hoped to contribute to
enriching mutual knowledge and understanding
between cultures, promoting cultural communication,
and fostering understanding in the diverse world we
live in. This means that individuals and communi-
ties should be open to understanding, respecting, and
accepting cultural differences. They should view trans-
cultural values as arising from different cultural con-
texts that may reflect the needs and aspirations of dif-
ferent societies.

In the current communicative era, cultures intersect
and increasingly intertwine. Understanding cultural rel-
ativism has become essential to achieving understand-
ing and peaceful coexistence among different cultures.
Consequently, cultural relativism can help overcome
cultural domination, discrimination, and promote posi-
tive cultural cooperation and exchange between differ-
ent cultures in an era of growing communication.

Therefore, this study addresses the challenges of
cultural relativism as a philosophical framework for
understanding transcultural values in the age of com-
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munication. It takes a critical approach in light of
the philosophy of cultural communication, aiming to
achieve a scientific result that can provide a cultural
perspective aligned with the world’s view on commu-
nicative issues.

Importance of the Study:

This study derives its significance from its critical
dimension. Through it, it becomes possible to examine
the challenges of cultural relativism as a philosophi-
cal framework for understanding transcultural values,
employing a critical approach in the light of the philos-
ophy of cultural communication. It reveals how cultural
relativism influences our understanding of transcultural
values in the age of communication, the role of cultural
communication in comprehending these values, and the
significant challenges associated with them in the con-
text of increasing cultural interaction. This can clarify
the nature of these challenges and roles in the context
of considering scientific propositions that allow for a
comparative approach. Thus, the researcher empha-
sizes the importance of this study through his critical
approach, evident in the following:

Scientific Importance:

- The study demonstrates its importance by addressing
the challenges of cultural relativism as a philosophi-
cal framework for understanding transcultural values
in the age of communication, making it a relevant
and contemporary philosophical study in its scientif-
ic field.

- Its significance lies in paving the way for the prepa-
ration of various studies that address different aspects
of the concepts of cultural relativism and its relation-
ship with the fields of communication and philoso-

phy.

- The study draws its importance from its unique nature
and methodology, adopting a critical approach based
on a descriptive and inductive method.

Applicability Significance:

- This study gains its importance from the signifi-
cance of the variables it encompasses and the crit-
ical approach used in analyzing them. The results
obtained can assist professionals in the cultural sector
and fields of philosophy in effectively implementing
mechanisms for understanding cultural relativism in
the communicative context in a tangible and well-in-
formed manner.

- The study acquires its importance from the relevance
of the cultural transformations witnessed global-



SPs | 31

Cultural Relativism Challenges as a Philosophical Framework for
Understanding Transcultural Values in the Age of Communication

A Ciritical Approach in Light of the Philosophy of Cultural Communication

Mohammad Jebreel Al-Zailai

King Abdul Aziz University, Saudi Arabia

Abstract

This study aimed to explore the challenges of cultural relativism as a philosophical framework for understanding
transcultural values in the age of communication, adopting a critical approach within the context of cultural commu-
nication philosophy. It falls under qualitative research, relying on a critical approach using a descriptive and inductive
method. Secondary data, including books, articles, journals, and previous studies, were used to inform the optimal
research design. The study yielded several key findings, including the critical importance of understanding cultural rel-
ativism as a crucial element in building bridges of communication and understanding among individuals and diverse
societies. This is because values and beliefs are not absolute constants but depend on the culture and context in which
they exist. Additionally, the study revealed that the transformations occurring in culture in the age of communication
are attributed to modern communication technology and increased cultural interaction among societies. Furthermore,
the study demonstrated that cultural communication contributes to raising awareness of cultural diversity worldwide
by providing individuals with the opportunity to learn about different cultures and understand the values and customs
of other peoples

Keywords: Cultural Relativism, Cultural Communication, Transcultural Values, The Age of Communication

and respect for the cultural context in which they orig-
inate and operate. On this basis, it seeks to transcend
absolute globalism and engage in equal and multicul-
tural interactions, acknowledging the cultural diversity
that deserves appreciation and respect.

Introduction:

Cultural relativism is considered one of the most
important topics in the context of cultural studies and
anthropology. It originates from a philosophical con-
cept that signifies the acknowledgment that cultural

. . Undoubtedly, there are challenges and even dilem-
values, beliefs, and practices vary from one culture to

another. There is no absolute value system or single
cultural norm applicable to all cultures. This means
that cultural values, beliefs, and practices may differ
based on diverse cultural factors such as history, reli-
gion, traditions, environment, technology, and social
interactions.

Therefore, respecting cultural relativism means
recognizing that cultural values and beliefs cannot be
evaluated solely based on our own cultural standards.
Instead, we should approach them with understanding

mas in dealing with cultural relativism as a philosoph-
ical framework for understanding transcultural values
in the age of communication. Today, human societies
live in a communicative era influenced by the forces
of unprecedented change and technological develop-
ment. The world has become a small village connected
by unprecedented common communicative elements
among its individuals, thanks to the widespread adop-
tion of communication means and technology. This has
led to cultural interaction between different cultures
that is clear and noticeable in a way never seen before.
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Harry Frankfurt’s essay On Bullshit. I argue that every
thinker requires a similar discernment, which combines
two truth-telling techniques that Foucault proposed:
Avowal and Parrhesia. In his essay, Frankfurt asserts
that truth and bullshit share similarities, with the lat-
ter ‘nutrients removed.” This analogy proves helpful
when contemplating thinking itself, as much of the
misinformation and deception we encounter is often
mistaken for truth. In this context, the urgent need lies
in truth-telling rather than merely focusing on critical
thinking.
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where the concept is extensively discussed. Neverthe-
less, its true meaning still needs to be discovered. This
has resulted in what Philosopher Sara Ahmed calls an
“overuse” of the concept (her case study is the concept
“diversity”), leading to a dilution of its value and ren-
dering discussions about it cliché.

Nonetheless, with the growing popularity of critical
thinking in academia, scholars and theorists encoun-
tered an evident challenge in terms of assessment. Its
elusive nature posed a predicament akin to the well-
known business adage, “If you can’t measure it, you
can’t manage it.” Pithers and Soden (2000) argue that
the lack of clarity regarding the nature of critical think-
ing has resulted in confusion regarding how to assess
effective thinking. Assessment and evaluation of critical
thinking should be more focused on a global scale (p.
239). In recent years, however, an expanding body of
literature has aimed to address this issue of vagueness
by not only providing widely accepted definitions or
clarifications of the concept but also presenting a range
of assessment, measurement, and evaluation tools that
transform the concept into a form of “mathematical
certainty.” This progression has paved the way for criti-
cal thinking to reinforce itself as a regime of truth.

The standardization of critical thinking has resulted
in the establishment of hierarchies among learners. The
notion of being a critical thinker implies possessing
advantageous abilities. However, these abilities often
amount to nothing more than good scores on assess-
ments that primarily test exam-taking skills rather than
a genuine mastery of thinking aptitudes. Supporting
this hypothesis, some scholars have found that a signif-
icant proportion of students show exceedingly small or
empirically nonexistent gains in critical thinking during
their first two years of college, despite 99 percent of
college faculty emphasizing the importance of develop-
ing students’ critical thinking abilities (Alum & Roska,
2011, p. 35).

A seminal contribution to defining and measuring
critical thinking is the work of Edward Glaser, whose
1941 dissertation at Teachers College and subsequent
development of the Watson-Glaser Critical Thinking
Appraisal have been widely utilized in various fields
such as law, finance, and psychology. However, the idea
of relying on a standardized test created eighty years
ago to evaluate our present thinking abilities, irrespec-
tive of any modifications it may have undergone, seems
absurd. Our improved performance on standardized
tests today may be attributed to our mastery of test-tak-
ing skills rather than enhanced thinking abilities. Fur-
thermore, the validity of the test itself is compromised
due to unclear and misleading instructions and scor-
ing errors that undermine its reliability. Consequently,
individuals with a deeper understanding of formal and
informal logic may actually receive lower scores on
this test (Possin, 2014, p. 393).
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Therefore, when educational reformers advocate
for integrating critical thinking into curricula with the
current assessment tools, they are demanding a com-
mitment or allegiance to a particular way of thinking,
regardless of its justifiability in truthfulness or prac-
tical utility. In this context, the notion of “truthiness”
(coined by Stephen Colbert to mockingly describe
self-declared truths without justification) becomes suf-
ficient and satisfactory.

The banality of measuring critical thinking lies in
the fact that it subjects learners to become objects of
truth. This process entails subjecting learners to con-
fessional metacognitive practices that compel them to
conform to the predetermined demands of the critical
thinking regime of truth, thereby expressing how they
arrive at their thoughts. Kuhn (1999) emphasizes the
significance of metacognitive skills as essential to criti-
cal thinking, as they involve self-awareness and knowl-
edge about one’s own thinking processes (p. 17). How-
ever, I find this assertion absurd, as our thoughts are
constantly active, and their non-linear nature makes it
impossible to trace their exact trajectory. While a learn-
er may present the steps of a mathematical proof on
paper, it does not necessarily reflect the genuine thought
process behind its written proof. In this context, the stu-
dent assumes the role of both subject and object in pro-
ducing knowledge under the critical thinking regime
of truth, reminiscent of what Foucault referred to as a
“transcendental-empirical doublet.”

A Way Forward

Mathew Lipman, an influential proponent of teaching
critical thinking to children, characterizes it as “applied
thinking.” However, this viewpoint diverges from phi-
losophy, which prioritizes “conceptual engineering”
and values thinking for its own sake without empha-
sizing practical applications. The inherent uselessness
of philosophy, as argued by Heidegger, is an integral
aspect of the discipline.

While it may seem like an exaggeration, the inven-
tion or popularization of critical thinking has led to a
hasty approach to pursuing epistemologically rigorous
truths that consider the genealogical aspects of knowl-
edge production. This does not imply that critical think-
ing lacks value, but the assumption that a formulaic
approach exists to enhance human thinking and clar-
ity is too good to be true. Embracing such a notion,
encompassing the regime of truth associated with crit-
ical thinking narrows the scope for seeking truth and
hampers open-minded thinking.

As an alternative suggestion for improved and unre-
strictive thinking, I propose the idea of “Bullshit-De-
ducting,” borrowing from Ernest Hemingway’s famous
quote: “The most essential gift for a good writer is a
built-in, shock-proof, shit-detector,” and Philosopher
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of a “regime of truth” within the realm of logic, where-
in the existence of this regime remains concealed or,
at the very least, obscured, as “the demonstration as
self-indexation of truth is accepted as having an abso-
lute power of constraint” (2016, p. 98).

Foucault’s perspective suggests that logic functions
as a game with defined rules, where players are com-
pelled to acknowledge the truth generated by the logi-
cal process. Within this logical framework, a “regime of
truth” operates, wherein the demonstration or proof of
truth serves as a self-indexation, acting as a conclusive
marker for the truth it asserts. Foucault’s subsequent
passage elucidates the fallacies inherent in thought pro-
cesses and the misapplications of reason and logic:

In all reasoning there is always this assertion
that consists in saying: if it is true, then I will
submit; it is true, therefore I submit; it is true,
therefore I am bound. But this “therefore” of the
“it is true, therefore I submit; it is true, therefore
I am bound,” is not a logical “therefore,” it can-
not rest on any self-evidence, nor is it univocal
moreover. If in a certain number of cases, in a
certain number of games of truth, like precisely
the logic of the sciences, this “therefore” goes
so much without saying that it is as if it is trans-
parent and we do not notice its presence, it nev-
ertheless remains the case that standing back a
bit, and when we take science as precisely an
historical phenomenon, the “it is true, therefore
I submit” becomes much more enigmatic, much
more obscure. This “therefore” that links the “it
is true” and the “I submit,” or which gives the
truth the right to say: you are forced to accept me
because I am the truth—in this “therefore,” this
“you are forced,” “you are obliged,” “you have to
submit,” in this “you have to” of the truth, there
is something that does not arise from the truth
itself in its structure and content. The “you have
to” internal to the truth, immanent to the mani-
festation of the truth, is a problem that science in
itself cannot justify and account for. I think this
“you have to” is a fundamental historical-cultur-
al problem. (2016, p. 97).

Moreover, Foucault posits the existence of an abso-
lute power of constraint within this regime of truth. The
logical demonstration obligates individuals engaged in
the game, compelling them to accept its conclusions
as undeniable truth. Logic, a system characterized by
structure and regulation, wields significant influence
over individuals by enforcing compliance with its rules
and accepting its truths.

Foucault’s examination of the interplay between
logic, truth, and power underscores the notion that logic
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functions as a game governed by rules and procedures
that oblige individuals to acknowledge the truths it gen-
erates. Consequently, it highlights the profound impact
of logic in shaping and limiting our understanding of
truth.

Expanding on Foucault’s analysis, teaching critical
thinking to students only sometimes cultivates genuine
critical thinking skills. Instead, it fosters a belief in their
possession of critical thinking abilities solely by vir-
tue of engaging in exercises, assessments, appraisals,
and other activities associated with the subject known
as Critical Thinking. Thus, demonstrating mastery in
critical thinking knowledge and skills serves as justifi-
cation for a particular mode of thinking. In contrast, the
underlying regime of truth within the critical thinking
framework becomes binding, imperceptible, unnoticed,
permeating the practice, and self-evident.

In his lectures mentioned above, Foucault argues
that science and other forms of knowledge operate as
a game of truth governed by specific rules. Within this
regime, truth can bind and constrain individuals precise-
ly because it is considered true. Foucault suggests that
science is merely one instance of a regime of truth, and
various other modes exist that bind individuals to the
manifestation of truth through different acts and forms
of association. While these alternative regimes may
share certain similarities with scientific regimes, such
as the relationship between alchemy and chemistry as
mentioned by Foucault, or in our case, the relationship
between Logic and Rhetoric with Critical Thinking,
they differ in terms of the acts through which truth is
established and the bonds formed between the subject
and the manifestation of truth. The distinction between
these regimes extends beyond rationality and lies in the
diverse ways truth is experienced and engaged in each
instance.

In any game of truth, specific sets of rules are cho-
sen while others are omitted. The issue at hand pertains
to our certainty that the selected rules will inevitably
lead to truth. Stated differently, what is the possibili-
ty that the rules disregarded are precisely the ones that
could lead to truth?

Assessing Thinking?

The proliferation of definitions associated with critical
thinking has given rise to a multitude of assessment
and measurement approaches, all of which contribute
to the inherent adaptability of the concept. As Haber
(2020) suggests, educators are equipped with resourc-
es to assess critical-thinking abilities; instead, they are
faced with diverse assessment methods, each rooted
in a distinct understanding of what it truly means to
possess critical-thinking skills (p. 150). Over the past
four decades, the abundance of resources and emphasis
on critical thinking has led to a paradoxical situation
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tioned from being an individual pursuit to a normative
enterprise, wherein those who do not adhere to correct
thinking must learn “how we think” (which is ironical-
ly the title of Dewey’s book, wherein the term “reflec-
tive thought” was coined, considered foundational to
today’s understanding of “critical thinking”). Other-
wise, they risk exclusion from the community of the
thinkers who think in “the right way.”

The inherent problem with the term “critical think-
ing” lies in its vagueness and the lack of consensus
regarding its definition. Paradoxically, a doctrine that
advocates for clarity finds itself enshrouded in ambi-
guity. Educators, the primary proponents of critical
thinking, must be more consistent when defining the
term. Nevertheless, to be charitable, they have reached
a general understanding that the concept entails vari-
ous mechanisms to assist students in evaluating the
value of ideas, opinions, or evidence before making
decisions or judgments (Ryan & Cooper, 2001, p.
277). The approaches proposed encompass identifying
biases, teaching philosophy, fostering “soft skills,” and
employing the Socratic method of questioning. The col-
lective understanding among scholars studying critical
thinking can be distilled into three fundamental catego-
ries: knowledge, encompassing elements such as logic,
language, and argumentation; skills, which involve the
practical application of the aforementioned elements
to real-world situations; and dispositions, comprising
personal attributes and behavioral characteristics that
reflect a sincere and ethical commitment to prioritize
and employ critical thinking abilities (Haber, 2020, p.
97).

This paper focuses on the problematic nature of the
first and third categories, namely knowledge and dis-
positions. These categories shift the focus away from
educational elements, such as subject matter, towards
unquestioned criteria regarding the nature of thinking
and personal attributes of the thinker. Consequently,
the imposition of critical thinking as an authoritative
regime of truth bears resemblance to a manifestation
of “biopower,” exerting control over the learner’s inner
self by dictating specific knowledge and truths to be
acquired, as well as demanding the mastery of certain
dispositions in order to learn how to think. Thus, it rep-
resents an encroachment on one’s character, person-
ality, and way of life. According to Cuypers and Haji
(2006, p. 725), the fundamental objective of education
for critical thinking is not only to teach young individ-
uals how to think critically but also, more comprehen-
sively, to cultivate them as critical thinkers. Therefore,
it is imperative for education to strive towards nurturing
“self-governing” critical thinkers among our children.

According to Hytten (2022), scholars referenced
by him assert that the concept of critical thinking sur-
passes mere possession of specific skills, encompassing
the embodiment of a distinct persona. These theorists
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discuss an “inner gaze” through which individuals
justify their beliefs by drawing inferences from other
beliefs, a process known as “inferring” in philosophical
terms. The aim is to attain truth regarding one’s beliefs,
assuming the existence of an objective truth (which in
itself requires justification). Evidently, this argument
follows a self-referential loop.

Applying Foucault’s discourse formation model,
which considers academic language, social relations,
the physical environment within educational institu-
tions, prevailing pedagogical practices, and authority
structures, reveals that meaning and truth are outcomes
of power relations embedded within such discourses.
Disturbingly, Harvey Seigel (1980) referred to crit-
ical thinking as a “regulative idea” (as underlined in
the original text). The paradox lies in the literature’s
emphasis on “self-regulation,” “self-governing,” and
“self-discipline,” which suggests a pseudo-independent
narrative imposed upon learners based on the govern-
mentality of the critical-thinking’s regime of truth.

Critical thinking aims to cultivate authentic criti-
cal thinkers who could be otherwise rebellious, defi-
ant, dissident, truth-seekers, or even considered “mad.”
By making critical thinking, the dominant paradigm of
thought, philosophy, and other rational systems exclude
the possibility of embracing madness or accommodat-
ing individuals who refuse to accept regimes of truth.
According to the Critical Thinker Academy, an authori-
tative source in the field, the ultimate objective of criti-
cal thinking is to produce “rational persuaders” (Haber,
2020, p. 135).

Present Day Enlightenment

Examining the critical thinking literature reveals a
parallel between promoting critical thinking and the
Enlightenment’s pursuit of championing reason. Crit-
ical thinking can be seen as rationality’s ‘educational
cognate,” involving the recognition of “the binding
power of universal and objective evaluative principles
in light of which reasons are to be assessed” (Cuypers
& Haji, 20006, p. 724).

The contemporary functionality of critical thinking
aligns with the historical objectives of reason and logic
during the Enlightenment. The mastery of reason and
logic was regarded as a lasting system that automatical-
ly rendered an individual rational. By submitting to the
dictates of logic, one was destined to uncover the truth.

In his College de France lectures titled “On the gov-
ernment of the living,” Foucault explores the nature of
logic, its relationship with truth, and the idea of sub-
mitting to truth. He contends that logic operates as a
game, a regulated procedure governed by specific rules
that compel participants to accept the emerging truth as
true. In these lectures, Foucault introduces the notion
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Background and Analysis

Critical thinking occupies an uncontested position
within contemporary educational scholarship. In a
provocative manner, a theologian articulated that “To
speak against critical thinking in today’s academy
is comparable to denying the divinity of Jesus in the
medieval church—it’s heterodox” (Sosler, 2020). I will
employ a critical theoretical framework to navigate the
potential answers to my guiding questions, focusing on
critique rather than criticism. The philosopher Michel
Foucault will be the primary source for my analysis
and critique. Several invaluable concepts originating
from Foucault’s discussions and formulations will be
employed to elucidate the implications of the predom-
inance of critical thinking in present-day educational
institutions.

The notion of “critical thinking” finds its origins
in the scholarly work of John Dewey, who referred
to it as “reflective thought.” Despite its philosophical
foundations, the teaching of Critical Thinking has yet
to be integrated into philosophy courses. A survey of
six widely utilized textbooks in contemporary introduc-
tory philosophy classes revealed a complete absence
of any mention of this concept. Moreover, it receives
scant attention within mainstream philosophical jour-
nals. However, philosophers of education have noticed
it, leading to its increased inclusion in anthologies and
companions on the philosophy of education, such as
those edited by Randall Curren.

The pervasiveness of critical thinking within edu-
cation has resulted in the reinterpretation of alternative
conceptions of thinking associated with education, such
as reasoning, in the works of pre-Dewey philosophers
to align with the notion of “critical thinking.” A prime
example is John Locke’s treatise “Some Thoughts Con-
cerning Education,” where Locke advocates for rea-
soning with children. However, proponents of critical
thinking have extrapolated his thesis to resonate with
contemporary understandings of critical thinking. This
resonance encompasses the connection between criti-
cal thinking skills and virtues, particularly those virtues
linked to intellectual humility or courage. Additional-
ly, Locke’s distinction between abstract thoughts and
opinions, as well as the emphasis on rationality over
impulsive emotions like “capriccio, passion, or fancy,»
aligns with the notion of avoiding emotional interfer-
ence in judgment, as emphasized by critical thinking
theorists (Yolton, 1971, p. 38). Similarly, Rousseau’s
suggestion in «<Emile» for adults to refrain from engag-
ing in «reason» with children has been interpreted as an
expression of anti-critical thinking sentiment through a
similar process of reinterpretation.

While some literature has critically examined the
concept of critical thinking, the most recent study on
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this subject dates back eleven years, highlighting the
necessity for a fresh and critical reevaluation of critical
thinking. However, that particular paper did not primar-
ily critique the concept itself but rather the associated
teaching practices, which the author deemed outdated
and needed development in light of recent advance-
ments in cognitive sciences (Mulnix, 2012, p. 464). My
motivation to scrutinize critical thinking differs from
Mulnix’s perspective. While he views critical thinking
as a solution that requires redesigning, my hypothesis
suggests that it may be a problem in need of replace-
ment. I maintain skepticism toward universal pana-
cea-like solutions that claim to address all problems.
Critical thinking appears to have been elevated to such
a status, as educationalists persistently emphasize its
importance across all subjects and age groups, ranging
from early childhood education through programs like
Philosophy for Children (P4C) to adult education via
platforms like MOOCs (Haber, 2020, p. 128).

Following the emergence of the “post-truth” nar-
rative in the aftermath of 2016, critical thinking has
attained a reinforced and elevated position as an urgent
objective for educational policy, curriculum design, and
teaching practices. In light of this surge and emphasis,
my critique aims to expose the theoretical and practical
oversights inherent in promoting critical teaching with-
in education. This development has rendered “critical
thinking” as what Foucault refers to as a “regime of
truth,” encompassing the production of specific knowl-
edge and the exertion of power over individuals’ modes
of thinking and being. According to Foucault (2016), a
regime of truth delineates individuals’ obligations con-
cerning the procedures through which truth is manifest-
ed (p. 93). Within the context of teaching critical think-
ing, I will endeavor to investigate the nature of these
obligations and their operational mechanisms.

Critical Thinking and Education

In contrast to the Enlightenment’s project, the critical
thinking “project” extends beyond the notion that indi-
vidual thinking can be improved merely by initiating
independent thought, as encapsulated by Kant’s exhor-
tation to “Dare to know.” The critical thinking project
takes on a broader scope, focusing on the educational
system. It involves the widespread integration of criti-
cal thinking techniques within the educational frame-
work. Following a Foucauldian analogy of building
“cog by cog,” educators and students become integral
components of a harmonious machinery operating with
a shared way of thinking. Ultimately, the objective of
this project is to cultivate critical thinkers who can, in
turn, educate others in critical thinking. This is why
education consultants and organizations, such as the
Foundation for Critical Thinking, are dedicated sole-
ly to this purpose. Thus, the act of thinking has transi-
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Critical Thinking as A Regime of Truth:
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Abstract

This paper problematizes the notion of critical thinking and critically examines its role in addressing misinformation
and disinformation in the post-truth era. It highlights the lack of consensus and vague definition of critical thinking
in education, questioning its effectiveness as a solution better philosophical thinking in education. The paper argues
that critical thinking has become a dominant regime of truth, exerting control over individuals’ modes of thinking and
being. Drawing parallels with the Enlightenment’s pursuit of reason, it suggests that critical thinking operates as a
game of truth with specific rules that bind individuals to its conclusions. The author raises concerns about the imposi-
tion of critical thinking as an authoritative regime and calls for a critical reevaluation of its role in education. The paper
also critiques standardized tests, for potentially inaccurately measuring true critical thinking abilities. It advocates for
a shift towards truth-telling

Keywords: critical thinking, regime of truth, post-truth era, truth-telling, philosophy of education.

Introduction educational experts propose cultivating critical think-
ing skills among students, advocating for adopting
pedagogies that prioritize critical thinking. However, 1
adopt a skeptical standpoint regarding the efficacy of
critical thinking as a solution for post-truth misinfor-
mation and disinformation. In this paper, my objective
is to question the notion of critical thinking by posing
the following key questions:

Misinformation and disinformation pose an immediate
threat to our philosophical engagement with thoughts
and events of our world. The prefixes “Mis-" and
“Dis-" denoting the notions of “badly” and “reversal,”
respectively, imply an inseparable association with
the vast accumulation of information that exists in the

public domain. This overwhelming amount of infor-
1. What factors have led to the widespread belief in

mation challenges its validity, undermines established
the indispensability of teaching critical thinking in

truths, and transcends the simplistic binary of right

ion?
and wrong. Consequently, a new phenomenon known education’
as Post-Truth has emerged, commonly understood as a 2. How has the excessive use of the concept of “critical
cynical manipulation of truth or an irrational adherence thinking” in educational contexts diluted its effec-

to so-called “alternative facts.” To address this issue, tiveness?



24 | SIS

the category of the “creed” of our certainties and in the
principle of intuitions, has once again emerged prom-
inently. It has moved from its ordinary position in our
eyes to be seen as innovative and even adventurous.
Indeed, we found that beyond Europe, there is a genu-
ine strangeness in it.

The concept of “the uniform” remains confusing. In
reality, one might believe it complements the universal
and realizes it. However, in actuality, it is the opposite,
or rather, I would say it deviates from it. This is because
the uniform is not related to intellect, like the universal,
but to production; it is merely the standard and pattern.
It does not arise from necessity but from convenience.
Doesn’t the uniform produce at the lowest cost? While
the universal “turns towards the unified,” where unifi-
cation is its optimal goal, the uniform is nothing more
than the repetition of the unified. It is “shaped” in an
identical manner and is not innovative.

However, this confusion becomes more dangerous
in these days we witness due to globalization, where the
same things multiply and spread worldwide. Because
we no longer see anything else and it dominates the
scene, we tend to believe in it and attribute universal
legitimacy to it, describing it as an initial necessity. In
reality, this is only about expanding the market, and its
justification is purely economic. Thanks to technologi-
cal and media means, there is a uniformity in lifestyles,
things, and goods, as well as in discourses and opin-
ions. This uniformity is now trending towards covering
the entire globe from all sides. However, all this does
not necessarily mean that these patterns belong to the
universal. Even if these patterns are found everywhere,
it’s not aseity.

If the universal relates to logic and the uniform
belongs to the economic realm, then the “common,”
on the other hand, has a political dimension: the com-
mon is what people share. The concept of the com-
mon is what the Greeks started with to conceptualize
the “city.” Unlike the uniform, the common is not the
similar. This distinction becomes highly significant as
we lean in these days, under the globalization-imposed
system of generalization, towards narrowing down the
common to the similar through “assimilation.” Howev-
er, this commonality of the similar is weak, especially
if it is genuinely similar. Therefore, to confront it, it is
essential to strengthen the common “that is not similar”:
this common is the unique one, the productive one. It
is the one that I can demand here. This is because this
common that is not similar is the only effective one.
As Barak says, “The common is real, and the similar is
fake.” He clarifies his idea when he comments on two
painters: “Trouillebert resembles Corot, but they have
nothing in common.” This is the fundamental point in
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our present days, regardless of the common standard by
which we measure the scale of the city, the nation, or
humanity. If we reinforce the common that is not reduc-
ible to the uniform, it alone makes the commonality of
this nation effective, as it already calls for sharing.

On the other side of this theoretical triangle, the
common does not determine, as the universal can. It is
given, on the one hand: this is the commonality of my
family or my “homeland,” something that comes to me
by birth. On the other hand, it decides and is precisely
the result of a choice: this is the commonality of a polit-
ical movement, an association, or a party, representing
a collective commitment. In this sense, this shared com-
monality gradually extends: I have a commonality with
my relatives, with those belonging to the same country,
with those who speak the same language, and even with
all people, as well as the entire animal kingdom — which
has become the focus of environmental advocates. The
reality is that the sharing of the common expands pro-
gressively in principle. However, this “common,” in
this case, is also mysterious. Because the boundary
defined within each sharing can turn into its opposite:
it can become a limit that excludes all others from this
commonality. It reveals that “what brings together” is
simultaneously the opposite of “what excludes.” When
it closes inwards, it pushes others outwards, turning the
shared into prejudice, into “sectarianism.”

Secondly: In the European Foundation of
Globalization — Has the Universal Concept
Become Outdated?

The concept of the universal finds itself in a challeng-
ing position these days, despite its strong support for
European culture throughout its evolution. It discovers
contradictions within itself when encountering other
cultures, realizing that it is a unique product of intel-
lectual productions. However, in addition to that, this
unique history that Europe stems from, when viewed
in its expansion, lacks an inherent necessity principle.
In fact, once we move beyond the pure philosophical
perspective and examine the formation of its idea with-
in the cultural evolution — the multitude — that Europe
later becomes, we will realize the extent to which this
universal trajectory belongs to a multi-element histo-
ry, if not a chaotic one. It originates from different and
sometimes conflicting levels, making it challenging
to see the internal connections. I will mention at least
three aspects: on the philosophical level (Greek), there
is the concept; on the legal level (Roman), there is cit-
izenship, and on the religious level (Christian), there
is salvation. What is the “necessary” relationship that
binds them together, and does this constitute a “histo-
ry”?Top of Form
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On the Universal, the Uniform, the Common and
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Firstly: The Universal, the Uniform, the
Common

To engage in this discussion, it is essential to clarify
the terms; otherwise, we will fall into confusion. First
and foremost, we have these three competing terms: the
universal, the uniform, and the common. We not only
risk mixing them but also must remove the ambiguity
that surrounds each term. At the top of this triangle is
“the universal” itself, which carries two distinct mean-
ings that must be distinguished — otherwise, we will
not understand its “rigor” and the challenges it poses
in society. There is a meaning that can be considered
weak, arising from observation and defined by experi-
ence: to the extent that we have observed it so far, we
see that it has always been this way. This is the general
meaning, and it does not create any problems or shock
anyone. However, the universal also has another strong
meaning; it is the meaning of pure or strict universality
— a meaning that in Europe has become a necessity in
thought: from the beginning, and before any confirma-
tion comes from experience, even without relying on
experience, we demand that this thing [whatever it may
be] “must” be so. It is not that this thing has been found
to be this way only until the present moment; rather,

it cannot be otherwise. This “universal” has become
not only universal but also necessary: a universality
that does not come from reality but from law (primari-
ly). It is not subject to comparison but is absolute. Not
expandable as much as it is of inherent necessity [a nec-
essary value in itself]. This universal, with its strong
and rigorous meaning, is what the Greeks founded the
possibility of the existence of knowledge upon. This is
the meaning that classical Europe invented, transferring
it to mathematics and physics (Newton) as the “laws of
cosmic nature,” which witnessed the success we know.

However, since then, we have undergone this grand
experiment. In fact, this is one of the decisive exper-
iments of our era: facing the necessity of this univer-
sality, the universality upon which European sciences
relied and classical ethics called for, we discover today,
through our encounters with other cultures, that it is
not universal in any sense. Instead, we found that it is
rather unique, contrary to what it is assumed to be, as it
pertains to the cultural history of Europe alone, at least
concerning its arrival at this point of necessity. Above
all, how does the term “universal” translate when we
step outside of Europe? We also discovered that this
claim to universality, which we confidently placed in
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his favor, or makes him happier, or because it is wise
or right according to someone else’s opinion. These are
valid grounds for objecting to him, arguing with him,
persuading him, or pitying him, but not for forcing or
punishing him when he engages in contrary behav-
ior.” In summary, the rich mosaic of identity can lead
to numerous benefits, foremost among them being the
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richness of diversity, fostering human flourishing, and
promoting cognitive humility, which undermines the
claims of authoritarianism. In the words of Chekhov,
with a slight modification, “There are large identities
and small identities, and everyone should dare to speak
out, each with the strength they possess.”
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in resolving conflicts arising from this diversity. At the
heart of coexistence is a commitment to the principle
that cultural differences are not a cause for division,
that racial distinction is not a justification for discrim-
ination, and that religious differences do not warrant
discord.

* According to Whitehead, those who coexist with
us should be close enough to understand us, distant
enough to capture our attention, and intriguing enough
to evoke our admiration. However, coexistence can be
condescending, where the self accepts the other but
denies their beliefs and lifestyle, seizing opportuni-
ties to persuade them to adopt its beliefs and conform
to its way of life. This type of coexistence is ethical-
ly questionable due to its tinge of distrust, patriarchal
tendencies, and opportunistic and treacherous behav-
iors. The condescending cohabitant believes that those
advocating for coexistence suffer from a distortion of
awareness and a moral decline, expressing pity for
them. They feel obliged to make them less deserving of
pity, reflecting paternalistic tendencies. They engage in
manipulation, waiting for opportunities to force them
to renounce what they deny, driven by opportunism and
betrayal. However, as we will discuss later, this type of
coexistence deserves consideration.

On the other hand, coexistence can be noble, where
the self accepts the other not because of their inabil-
ity to change their beliefs, as the issue of conversion
does not cross its mind at all, but because it recogniz-
es that the other’s right to their beliefs is no less than
its right to its own. The difference between these two
types of coexistence becomes more evident in the con-
text of how society deals with the rights of minorities.
If the majority feels that it grants rights to minorities
as a favor, as if it has the option not to do so, and is
not obliged to, then it practices condescending coexis-
tence. However, if the minority feels that the privileges
it enjoys are inherent rights, and the majority has no
agreed-upon principle of equality in the social contract
binding everyone to deny these rights, then there is a
noble mutual coexistence between the two.

Arrogant Coexistence with Those Who
Reject Coexistence

However, what about coexisting with groups that use
their cultural distinctiveness to justify human rights
violations? Shouldn’t there be a minimum standard
that establishes boundaries that no group is allowed
to exceed? A limit that deters violations and shields us
from the dangers of relativism? In fact, we do not lack
such a limit at the individual level in most societies that
value freedom and human rights preservation. Ultimate-
ly, the law confines those who transgress it to prisons,
even when they invoke their cultural distinctiveness.
On the level of nations, there are covenants and treaties
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that, due to their consensual legitimacy, can be con-
sidered as ethical common ground binding all nations
and peoples. We can rely on this human commonali-
ty to regulate the impulses of domination and posses-
sion. Suppression, oppression, torture, and discrimina-
tion are suspicious behaviors in any culture worthy of
being described as human, just as justice, benevolence,
advocating for truth, and promoting mercy are virtues
shared by various religions and customs.

Cultural differences and societal peculiarities do
not, in themselves, constitute a barrier to shared values.
Mutual communication between cultures is possible
because what makes the human being human, regard-
less of their capabilities, remains a common denom-
inator bridging these cultures. In the words of Isaiah
Berlin, if we did not have common values with others,
every civilization would close its doors on itself, and
understanding would become elusive to its own inhab-
itants.

Thus, emphasizing the affirmation of shared agree-
ments imposes a general constraint on the right to differ-
ence, and employing science and philosophy becomes
a means to gain more agreements. While recognizing
diversity in beliefs, often embedded in most societies,
represents the highest embodiment of the concept of
noble coexistence, the practice of coercive tolerance in
dealing with those who deviate from international laws
is suitable for preventing violations that threaten even
the most dominant societies. This is because no group
can endure for long unless it prohibits killing, rape,
torture, and kidnapping. A society that violates human
rights cannot heavily rely on its right to difference, as
the continued violation of these rights ultimately leads
to its demise, leaving no room for engagement with
others.

Conclusion

The challenge each of us faces in coexisting with oth-
ers corresponds to the extent of loyalty to the identities
to which we belong. It is contingent upon our ethical
stance towards the differences that distinguish us from
them. The more an individual emphasizes their attach-
ment to their identity, the harder it becomes for them
to peacefully coexist with those who have different
identities. The likelihood of rupturing the bonds with
others increases, making peaceful coexistence more
difficult. On the other hand, as Rawls affirms, when
people find themselves treated as free and equal, they,
in turn, treat others as free and equal, leading to the
development of a sense of justice and the spread of
social peace. Regardless, individuals have the choice
to embrace the identities they belong to. However, they
should not resort to violence to impose their affiliations
on others. As John Stuart Mill expresses in his text
embraced by advocates of tolerance: “No one should
be coerced into performing any action because it is in
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diversity, despite diversity being its essence. This mat-
ter is not without irony. Advocates of cultural identi-
ty frequently express their commitment to tolerance,
diversity, and pluralism. However, their culture often
betrays, seemingly, their loyalty. This is because iden-
tity, as an affiliation to a specific group, inherently
implies disassociation from those who do not belong to
that group. The reality of practicing such disassociation
is particularly evident in the use of the term “foreigner”
to describe the other, derived from “al-janib,” meaning
someone afflicted with impurity that requires purifica-
tion and cleansing. The question arises: If identity con-
fines the other in their realm and stigmatizes their oth-
erness, what ethical dimension can ground its culture?

Logically, within the context of identity, we speak
about the self in relation to two circles: the circle of
“we” and the circle of “the other.” Through the act of
identity, the self merges into the circle of “we” and
becomes isolated from the circle of “the other.” How-
ever, the circles of “we” and “the other” can expand or
contract depending on what the self chooses to align
with. There are two extreme scenarios. In the first, the
circle of “we” narrows to the point of exclusion, while
the circle of “the other” expands without restriction.
This resembles a condition where an individual suffers
from paranoia, imagining that everyone is a potential
threat. However, there are intellectual orientations,
free from psychological imbalances, that adopt such a
stance. Maxim Gorky expresses this by saying, “I came
into the world to oppose it,” and Hugh of Saint Victor
states, “The man who finds his homeland sweet is still
a tender beginner; he to whom every soil is as his native
one is already strong; but he is perfect to whom the
entire world is as a foreign land.”

In the second extreme scenario, the circle of “the
other” narrows to the point of exclusion, while the cir-
cle of “we” expands without restriction. According to
the hylozoistic tendency, everything in the universe is
part of the “we,” and there is no “other.” The differ-
ences that distinguish us from other beings are mere-
ly a natural outcome with no ethical implications.
Nature is one, and the entire universe, with its humans,
stones, animals, and plants, is undifferentiated. There
are no essential differences that warrant discrimina-
tion between its beings, necessitating alignment with
the totality. We should also consider the advocacy for
animal rights and environmental conservation as efforts
within this cosmic framework, ultimately striving for
alignment with all that transcends the human species.

However, the circle of “we” generally does not
narrow to the point of excluding anything, nor does it
expand to the extent of not narrowing at all. One can
measure a person’s commitment to the value of toler-
ance by observing the categories with which they show
a willingness to align. As these categories widen and
the readiness to align strengthens, the commitment to
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this value is reinforced. The broadest categories and
the most abundant willingness to align are found in
Humanism, where its adherents deny the existence of
differences sufficient to distinguish themselves from
other human beings. This perspective considers human-
ity as a whole to be their only identity, rejecting the
legitimacy of any hierarchy that ranks human identities.
For them, all identities, except humanity, are attempts
to usurp rights that should be preserved. Within this
framework, global trends, international aspirations, and
diplomatic agreements are seen as efforts towards fos-
tering common living at the level of the entire human
species.

There are also broader cases found among the gener-
al public, characterized by their diverse “others.” These
include spatial otherness (based on belonging to a spe-
cific geographical region, with national identity being
a clear example), temporal otherness (where the other
is someone unspoiled by civilization, either ancestors
untouched by modernity or contemporaries free from
the taint of backwardness), racial otherness (placing
one race above others), gender otherness (favoring one
social gender over another), political otherness (prac-
ticing partisan exclusion and political isolation), reli-
gious otherness (leading to jihadist wars and sectarian
conflicts, where individuals sacrifice their lives believ-
ing they fight in the name of heaven to uphold its word
on earth, convinced that their share of eternal bliss is
determined by the number of lives extinguished and the
amount of blood shed), and linguistic otherness (where
anyone who speaks a different language is considered
a stranger; Christopher Columbus expressed this senti-
ment when he wrote to one of the princes, “If it pleases
our Lord, I will take six Indians with me when I depart
so they can learn to speak” and Adonis said, “I am not
what I desire, and I am not what I don’t desire; I have
no history, no homeland, only this wandering among
the letters of the alphabet”). Naturally, these circles can
overlap and coexist within the same individual, and
they may change and evolve based on their experiences
and experiments.

Identity and Acceptance of the Other

Identity is a valuational concept, as an individual’s pos-
session of an identity implies adopting a system of prin-
ciples that dictates, according to a specific value hier-
archy, the behaviors they should follow when facing
moral dilemmas. Since the concept of identity refers
to the concept of the Other, it raises the issue of coex-
istence with the Other. The most crucial rights issue
that the identity of any human group raises is whether it
tends to exclude those who do not belong to it, forcing
them into the mold of their own identities.

Coexistence is a social situation where groups with
diverse cultural, ethnic, or religious characteristics
interact. However, it refrains from resorting to violence
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identity — the prevailing value system. Upon exam-
ining the faces of Libyans on the eve of February 17,
one might discover that the previous regime noticeably
influenced the formation of the Libyans’ value system
by intervening in the details of their lives, even affect-
ing aspects of their deaths. However, it only minimally
influenced the overall shaping of their identity. Despite
the fluctuating tendencies of that regime between Arab,
Islamic, and African identities, Libyans continued to
cling to their Libyan identity.

Some argue that the challenges faced by Libyans
in their lives are primarily attributed to inherent flaws
within them, suggesting that their failure to establish
a successful state is a chronic issue rather than a mere
historical coincidence. To support this viewpoint, they
may refer to a passage often attributed to the Andalusian
historian Al-Hasan Al-Wazzan in his book “Description
of Africa,” where he describes his travels in the north-
ern regions in the early sixteenth century. In this text,
he mentions: “Likewise the inhabitants of Libya live a
brutish kind of life; who neglecting all kinds of good
arts and sciences, do wholly apply their minds unto
theft and violence. Never as yet had they any religion,
any laws, or any good form of living; but always had,
and ever will have a most miserable and distressed life.
There cannot any treachery or villainy be invented so
damnable, which for lucres sake they dare not attempt.
They spend all their days either in most lewd practices,
or in hunting, or else in warfare: neither wore they any
shoes nor garments.”

Indeed, the noteworthy aspect of this text lies in
Al-Wazzan’s statement that the life of Libyans has
“always had, and ever will have a most miserable and
distressed life.” This implies that his observation goes
beyond a mere descriptive account of his desert trav-
els; it takes on a prescriptive stance. Al-Wazzan moves
beyond narrating the conditions of Libya’s inhabitants
and adds an eternal judgment, suggesting that they
will never experience conditions other than what he
described. Interpreted through a contemporary lens,
one might argue that Al-Wazzan is characterizing the
Libyan personality as an immutable, static trait, depict-
ing a mental structure resistant to change, and portray-
ing a historically predetermined value system that per-
petually leans towards aggression and backwardness.

Regardless of the accuracy of attributing this text
to Al-Wazzan, which I couldn’t verify in his book, it is
important to note that when Al-Wazzan speaks about
Libya, he refers to the inhabitants of the region that
“begins eastward from the borders of the oases and
extends westward to the ocean.” Although he describes
the Arabs inhabiting the deserts between the lands of
the Berbers and Egypt as “becoming some of the most
ruthless killers in the world, and any stranger who
falls into their hands is first stripped of everything he
may have, then sold to the Sicilians,” his writings lack
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explicit commitment to the inevitability of the behav-
ioral patterns he observes among the tribes he describes.

Regardless of Al-Wazzan’s stance, I would argue
that the behavioral patterns prevalent among Libyans,
like those found in any other population, are nothing
more than responses to political, historical, and social
conditions. They manifest as a form of adaptive defense,
rendering them transient traits and qualities susceptible
to change with shifts in these circumstances.

According to this perspective, I reject what could
be described as the theory of the Libyan curse, implicit
in the belief that Libyans are destined to lead misera-
ble lives indefinitely. To illustrate the shortcomings of
this theory, let’s imagine that the conditions our coun-
try is going through have befallen a neighboring nation.
If the neighboring country experiences widespread
armed conflict, lack of security forces, terrorist groups
controlling entire cities, absence of law enforcement,
unchecked drug trade, rampant currency forgery, and
money laundering — would it not suffer similarly? As
such comparisons highlight, peoples are not distin-
guished by their inherent characteristics; rather, their
political, social, and economic history, along with its
consequences, plays the decisive role in shaping the
behaviors and attitudes of individuals. Furthermore,
assuming that a nation’s curse explains the behaviors
and attitudes of its people tends to lead to a fatalistic
and pessimistic outlook. Those who believe in an inher-
ent flaw in the Libyan people are unlikely to partici-
pate in elections, endorse any constitution proposed for
a referendum, and will resign themselves to disorder,
chaos, and the inevitable destruction witnessed as an
inescapable fate.

Roots of Identity

Identity has diverse foundations, with the most promi-

nent being ethnic roots that discriminate among human
races, acknowledging human privilege as realized only
within a specific race. The evolutionary foundation
views identity as a defensive mechanism for survival, a
shared inclination among humans and any herd led by
its instincts to defend its territory. The cultural founda-
tion elevates the significance of the diversity of identi-
ties as crucial for the flourishing of the human species,
which thrives in diversity. The theological foundation
posits that religion is the origin of every identity, attrib-
uting differences in identities to deviation from divine
law. Some find meaning in their identity, and paradox-
ically, those who find meaning in something usually
express a willingness to die for it.

Circles of Identity

Cultural identity is often accused of its exclusionary
nature and its tendency to negate the legitimacy of
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In the case of personal identity, for example, we
question whether the individual who has aged and now
walks with three legs and a cane is the same child who
used to toddle on four limbs, with hands and knees. In
the realm of the identity of solid material things, such
as ships, we may inquire whether the traveler on a sea
voyage, who returns with a ship that has had all its parts
replaced — its deck, sails, and masts — has brought back
the same ship. If that is the case, then has the ship-
wright who crafted the vessel from the discarded pieces
and fashioned it into a ship also returned with the same
ship?

In comparison to this, we need to inquire in the case
of national identity: who aligns with whom? Is it judged
that the nation is the homeland, or is it judged that the
citizen is the nation? Both alternatives are excluded; the
first is true but says nothing, and the second is incorrect
because the citizen differs from their homeland, pre-
venting complete alignment. It becomes clear that what
we mean when discussing national identity is the sense
of belonging to a homeland that members of a group
share, driven by common factors that unite them. An
individual experiencing such a feeling is not identical
with a nation but identifies with a nation, meaning they
feel an affinity, find themselves within it, and experi-
ence a sense of estrangement when distanced from
it. According to this, the concept of national identity
refers to what can be described as patriotic passion that
a citizen harbors for their homeland. Ultimately, it is a
sense of belonging to a group due to shared characteris-
tics, what is known as the components of identity.

When we realize that in the context of researching
national identity, we are dealing with subjective feel-
ings and emotions, we will appreciate the magnitude
of the task at hand. Monitoring emotions is inherently
challenging, and interpreting and attempting to change
them are equally complex endeavors. Moreover, emo-
tions are not under the control of their experiencers;
someone who feels a sense of belonging to a home-
land, region, or tribe cannot simply choose not to feel
that way. The crucial aspect in matters of identity is not
which entity one feels connected to, but rather what
one does with that sense of belonging. No one doubts
Abdel Nasser’s Arab affiliations, but what did he do
with them? Similarly, the most ardent supporters of a
sports club may prove to be a disaster for it despite their
strong sense of belonging.

So, the goal is not to diminish the importance of
national identity by reducing it to mere passionate emo-
tion but rather to bring about a change in the focus. The
proposed shift is towards the prevailing value system
— that package of values, behavioral patterns, mental
attitudes, psychological inclinations, and dominant cul-
tures that distinguish a specific people in a particular
historical period. The reason why researching the pre-
vailing value system is crucial is that it goes beyond
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uncovering the sentiments and feelings citizens harbor
towards their homeland. It extends to revealing the atti-
tudes and positions that govern their actions in various
aspects of life. For instance, the stances of a particular
population on values such as knowledge, work, toler-
ance, equality, and openness, along with their com-
mitment to transparency, responsibility, objectivity,
competitiveness, and hierarchy, might be more effec-
tive than their nationalistic emotions in indicating their
readiness for national reconciliation and their participa-
tion in nation-building.

However, by focusing on the prevailing value sys-
tem, we are not fundamentally separating ourselves
from national identity. This system is an integral part of
it, constituting one of its prominent components, and it
is the one that shapes the contours of national character.

From another perspective, individuals are not ques-
tioned about their feelings and opinions, but rather sole-
ly about their manner of responding to them. There is
no blame for feeling anger, hatred, aversion, or bias, as
long as we refrain from translating these emotions into
hostile behaviors. Acceptance of others is not a require-
ment if it implies feeling a sense of affinity or sympa-
thizing with their positions. Instead, what is necessary
is to exhibit behavior as if we accept them, refraining
from translating our rejection or aversion into actions
that might harm them.

The components of identity, in general, are mere-
ly sensed in national feelings — the positions towards
which national emotions are directed, prompting a
sense of belonging to a particular group. It is notewor-
thy here that there are two approaches to these compo-
nents: one is retrospective, glorifying the past, and the
other is progressive, assigning the current generation
the task of crafting its identity.

Usually, components of national identity, such as
language and religion, are characterized by a dominant
local nature. For instance, the linguistic component is
embodied in the Libyan dialect, and the relationship
with Standard Arabic is not particularly emphasized; in
fact, some may criticize those who attempt to speak it.

There is another distinction related to the concept
of national identity and the component of the prevail-
ing value system that depends on the role played by the
state in society. Some libertarian states intervene mini-
mally in the details of their citizens’ lives, emphasizing
individuality, freedom, and independence. In contrast,
other more authoritarian states intervene extensively,
delving into the minutest details of their citizens’ lives.
It appears that in the former case, the state contributes
to shaping national identity in a general sense by pro-
moting a sense of belonging to the homeland as a suit-
able ground for exercising civil and political freedoms.
In the latter case, state policies often have a significant
impact on shaping a specific component of national
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National Identity and National Personality

Nagib Elhassadi

Benghazi University

The identity is the fingerprint of the soul, a droplet from
its dew, and a spark from its radiance. One who loses
their identity is akin to a celestial body deviating from
its course, lacking a destination to embrace and no orbit
to revolve within. So, what is identity? Is it an existence
or essence? Is it a static characteristic, or a dynamic
process influenced by the passage of time? Do human
identities rank and differentiate, or are they equal, with
no superiority of one over the other? Do embryos pos-
sess identity since their inception within the darkness of
wombs, condemning their aborter for the crime of mur-
der? Or do identities have age and mental prerequisites,
denying those who don’t fulfill them their right to life?
Does one lose their identity when afflicted by a severe
illness that robs them of consciousness, justifying their
merciful killing? Is it solely within the prerogative of
the giver of life to revoke the gift of life? Do animals
have identities that entitle them to rights, or are rights
exclusive to human beings? Is being a minority an
identity, or is “minority” a statistical term that merely
signifies a potential source of problems? Is science an
identity, or is it the identity of those who transcend all
identities? How does awareness contribute to shaping
identity, and how does it, in turn, contribute to shaping
awareness? Is identity inclination and temptation, or is

it inherently subject to objective foundation? Can it be
diagnosed in a neutral language without employing the
language of advocacy, the rhetoric of origins, and the
guardianship of beliefs? These are some of the ques-
tions that philosophy raises in the context of identity,
and I aspire to answer a fraction of them, for the space
and my knowledge are limited in collecting them.

Identity, linguistically and logically, is a relation-
ship between two entities expressed through the use
of the equality sign “="; this is what makes identity
judgments formulable in the shape of equations. The
two sides of the identity equation either name the same
thing, making the judgment true, or they name two
different things, rendering the judgment false. Hence,
the question raised by the judgment of any identity is
whether its two sides represent two facets of a single

entity.

According to Quine, everything has an identi-
ty, which is determined by the set of properties that
uniquely define it and differentiate it from everything
else. Therefore, I object to the notion of something hav-
ing no identity, as it merely signifies that the speaker is
unaware of the properties specific to it.
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constantly changing circumstances. But it is also local-
ized because of the impact of climate and landscape.
Transculturation, especially when understood in terms
of the porosity of cultures, is not a policy. It describes a
historical process that escapes any attempt to control it,
even if the process itself is impacted by legal systems,
material economic systems, and power differentials."!

Resistance to the idea of transculturality so under-
stood will come from various sources and will impact
many debates. That includes the constant controversy
over cultural appropriation. This issue is too complex to
address adequately, but too serious to ignore. There are
contexts in which cries of cultural appropriation often
seem overblown: one thinks, for example, of different
cuisines and flavoring. However, in other contexts cul-
tural appropriation amounts to cultural exploitation, as
when a musical form is in effect stolen from those who
have kept it alive and nurtured it. But the problem is not
with the appropriation as such, so long as it is organic,
because, if one still can speak in terms of culture, and
you have heard my reservations about doing so, one is
owned by a culture more than one owns it. Neverthe-
less, the problem described as one of cultural appropri-
ation lies rather with the power differentials determin-
ing any such encounter and the long-standing problem
of exoticization remains.

11 This is evident in the notion of transcultural statehood. See
for example, Gauri Parasher, “Between Saree and Skirt: Legal
Transculturality in Eighteenth-Century Pondicherry] in The
Dimensions of Transcultural Statehood, eds. Christina Brauner and
Antje Fliichter, Comparativ. Zeitschrift fiir Globalgeschichte und
Vergleichende Gesellschaftsforschung, 2014 ,5 ,24, pp, 77-56.
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At the start of this talk I posed three questions.
Let me close by rehearsing the answers you have already
heard. Under the label transculturation I have endorsed
arelational account of cultural formation that derives in
large part from the work of Ortiz insofar as it conceives
cultural exchange across multiple diverse cultures as a
dynamic, intermeshing historical process that must be
approached not at the level of ideas or customs only, but
also in terms of the economic, ecological, and materi-
al conditions governing any given society at any given
time. The term transculturation is to be preferred to the
term acculturation because it does not conceive of cul-
tural formation as a process of assimilation to a culture
that is posited as privileged on account of the power
that accrues to it and is to be preferred to the term mul-
ticulturalism because it conceives of cultures as porous.
Finally, transculturality is receiving more attention now
from philosophers, first, because what seemed to be a
phenomenon found primarily in certain locations, such
as Cuba, is now visible everywhere because of the new
ways in which cultures travel through the media. And,
secondly, because academic philosophy is belatedly
becoming less insular in the sense of less dominated by
a narrow conversation emanating from the older uni-
versities of Northern Europe and North America. This
meeting here in Riyadh is a fine example of what is
possible when philosophy travels and what is opened
up when philosophy understands itself not in terms
of acculturation but in terms of its own potential for
porosity.
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how a society is determined by its history but also by
the determinative natural features such as those related
to location including climate and landscape.

Attempts to think about cultural differences in a lib-
eratory way have often incorporated into them terms
that derive from biological inheritance that threaten
to reinscribe in them a reference to racial inheritance
which then has to be qualified. One sees this most
clearly in Edouard Glissant’s embrace of metissage
and creolization. One also hears about cultural hybrid-
ity. Ortiz was not immune from this tendency. While
introducing the idea of transculturation he explained
how “the result of every union of cultures is similar to
that of the reproductive process between individuals”
the offspring always has something of both parents, but
is always different from each of them (103).3 At very
least this oversimplifies the complexity at work. It is to
counter that tendency and in order to present an account
of the interaction between cultures that better fits the
contemporary conditions that I advocate understand-
ing transculturality and its displacement of the idea
of cultural purity not in terms of inheritance, which
its implicit reference to racial purity, but in terms of
porosity.

I am not using the term porosity in its scientific
sense, but more in the way that has come to be used
by certain contemporary cultural theorists who are
drawing on the usage of the term porosity by Walter
Benjamin and Asja Lacis in their short 1925 essay sim-
ply titled “Naples.” They took the porosity of the stone
from which much of Naples is built and extended it to
describe improvisation in the way building and action
interpenetrate each other.’ The essay attracted a great
deal of attention, beginning with a response by Ernst
Bloch, but it must be understood that they were writing
more to elucidate how the Northern European experi-
enced Naples than anything else. It was rather a remark
by the cultural critic Iain Chambers that encouraged me
to adopt the phrase “porosity of cultures.” In an essay
on Naples he observed that the idea of porosity could
be extended to include its historical and cultural forma-
tion. “Porous matter absorbs whatever it encounters; it
soaks up external elements while maintaining its initial
form. It embodies and incorporates foreign elements
and external pressures.”!”

The tendency of every city, every region, every
nation, every race to try to impress on itself a homog-

8 For some other examples from Ortiz’s work, see Robin D. Moore,
“Fernando Ortiz. Ideology and Praxis of the Founder of Afro-
Cuban Studies,” in Fernando Ortiz on Music, Philadelphia: Temple
University Press, 20XX, pp. -1xx at 18.

9 Walter Benjamin and Asja Lacis, “Naples” in Walter Benjamin,
Selected Writings. Volume 1926-1913 ,1, ed. Marcus Bullock and
Michael W. Jennings, Cambridge: MA; Harvard University Press,
19XX, pp. 21-414 at 416.

10 Tain Chambers, Mediterranean Crossings. The Politics of an
Interrupted Modernity, Duke University Press, 2008, p. 81I.
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enous understanding of itself is not surprising, but it
needs to be combined with an acknowledgement that
the effort is doomed to failure. For transculturalism,
cultures do not bear an essence. They are fundamen-
tally dynamic, relational and without fixed identity.
Identities are historical products constantly changing,
just as languages are, for example. Transculturality is a
never-ending constant process.

To be sure, it is the work of a scholar in the tradition
of Fernando Ortiz to identify the various components.
But for the inhabitants themselves it is sufficient simply
to live amidst the rival narratives and experience the con-
flicts as something to be constantly renegotiated. (Ortiz
does not present transculturality as a harmonious exer-
cise. Far from it. Referencing Las Casas’s “Destruction
of the Indies,” he recognized that in Cuba it gave rise
to “terrible clashes” (99).) Some cultures pick up influ-
ences from the outside as easily as a sponge absorbs
water. Some other cultures are, to extend the metaphor,
decidedly waterproof by comparison. It is like the way
people seem to pick up the colloquialisms or gestures
of the people that they encounter without even being
aware of it. And in today’s world, because the exposure
to others is so accessible and so impossible to resist,
if every porosity was a feature of only a few cultures
that hardly seems to be the case today. The strategy the
Japanese once practiced of trying to remain sheltered
from those outside of their borders is no longer avail-
able in the modern world. In any event, a porosity that
seemed exceptional to Northern European intellectuals
who were perhaps blind to the history they inherited by
such artificial constructions as the West now seems like
an inevitable constant of how culture stays alive.

The porosity of cultures is not necessarily some-
thing positive especially given the fact that we must
often look to the history of violence to see what pre-
dominates in any place and at any time. Nevertheless,
the tensions and conflicts that may arise from its multi-
ple origins are also not necessarily negative. From the
perspective Ortiz developed, there is no such thing as a
pure culture: cultures are, like people, relational. They
have no meaning in isolaton. Indeed, I would want to
go further. I would argue that if we are going to make
space for this term transculturality it is to insist that
cultures not only demonstrate complexities and varia-
tions within themselves, but they are necessarily con-
flicted internally, and that this should not be understood
as something bad or destabilizing. I am not confin-
ing myself here about the conflict that historians and
sociologists attempt to document when they describe
a culture as gaining its identity in its relation to what
is foreign to it. I am talking about how if there is any
meaning to what we might call cultures it is that each
culture exists only in this internal strife with itself.
Cultures today allow for homogenization less than
ever. The strife is primarily temporal. It concerns the
departure or maintenance of certain of its features in
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But why it is important to understand the historical
process in ways better than that offered by those two
models is something I want now to turn to. To do so, I
need to explore the importance our society gives to the
idea of culture. And let me say here that I have over the
years grown increasingly suspicious of the word cul-
ture and its cognates, not least because, as Kroeber and
Kluckhohn documented over seventy years ago, it has
so many different senses it is often hard to know what
is meant by it.?

That said, or much of the twentieth century and
into our own times, the distinction between nature and
culture has performed a highly ideological function.
The idea is that nature is given, whereas culture can
be acquired and changed. This edict governs debates in
many highly contested areas of debate, but for reasons
that will become clear I will focus on the idea of race.
Or, more precisely, the governing framework for com-
batting racism. Although the distinction between nature
and something that approximates culture is widespread
throughout the Western philosophical tradition, the dis-
tinction has not been treated as absolute until recently.
That is to say, it has been thought possible for them to be
a transition between them. This is marked by Aristotle’s
understanding of habits as a kind of second nature. One
sees it also, for example in the idea of the inheritance
of acquired characteristics proposed by Jean-Baptiste
Lamarck early in the nineteenth century. Indeed, one
might have thought that as Darwin’s evolutionary the-
ory grabbed hold, the difference between nature and
culture would have become more even troubled than
it already was. But in fact the opposite happened and
it did so in response to Northern Europe’s obsession
about race. The term race had gained a new curren-
cy through the use Immanuel Kant put it to in order
to highlight what he regarded as permanent divisions
between four different human kinds, race had come to
be about the correlation of physical characteristics and
what they called moral, or what we might call cultur-
al characteristics. So, for example, to Kant, if one saw
someone with Black skin one knew that they were lazy
and, according to him, much more about their limita-
tions. But what was remarkable about his account of
race is that it was not based on appearances. Indeed,
one could not trust appearances. Someone’s skin color
understood as a racial characteristic was not the skin
color one could see because that could have been influ-
ences by climate or other conditions. Racial character-
istics were exclusively those that were hereditary. That
was central to his innovation and it puzzled his contem-
poraries.

But it was on the basis of this distinction between the
natural and the cultural that Franz Boas and his school
of anthropologists formulated their strategy to oppose

5 See Kroeber, A.L. and C. Kluckhohn (1952). Culture: A Critical
Review of Concepts and Definitions. Cambridge, Massachusetts:
Peabody Museum.
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racism that was subsequently adopted by UNESCO. If
race was to be understood to be exclusively a biological
category, then race was not a reliable indicator of moral
or cultural characteristics. And discrimination against
someone because of the hand nature had assigned to
them was wrong because it was not something they had
chosen or could be held responsible for. But as Frantz
Fanon pointed out in 1956 in his essay “Racism and
Culture” this left intact what he called “cultural rac-
ism.” Fanon’s argument was that the focus on under-
standing race as primarily a biological category and
contesting it on the grounds that biology no longer had
any use for the concept of race understood in this pre-
cise way was diverting attention from the real problem,
which he argued had shifted to culture. Fanon thought
of cultural racism as something relatively new, and in
precisely the form in which it emerged it was new, but,
of course, racism even prior to the invention of a spe-
cifically biological idea of race, such as one finds in
Kant, was always primarily directed not to physical but
to moral or cultural characteristics that one attributed
to a certain group of people. Islamophobia is a form of
cultural racism.

This is why I am insisting so strongly on the fourth
point that I attributed to Ortiz and which he incorporat-
ed into his specific idea of transculturality, its material
element because it helped to restore the tie between
nature and culture. This is apparent in the very first
chapter of Cuban Counterpoint in his account of the
very different ways in which tobacco and sugar were
cultivated and thus the very different forms of existence
that the cultivation of these two natural products called
for. Otherwise said, the culture produced by the cultiva-
tion of tobacco, which was highly skilled and time-con-
suming was very different from that which arose in the
context of the culture of sugar plantations. This brings
culture back to its roots. As Hannah Arendt reminded us
in “The Crisis in Culture”, the word culture is Roman
in origin and derives from the verb colere, meaning
“to cultivate, to dwell, take care, to tend and preserve”
and thus it is primarily concerned with the intercourse
between humans and nature in such a way as to make
nature fit for human habitation.® She explained it was
not until Cicero that the word came to be used meta-
phorically to refer to the spirit and the mind.” Ortiz is
by no means unique in investigating culture in terms
that challenge the widespread tendency to highlight
ideas rather than customs and institutions, but when we
think about the relation of cultures to values, we should
focus much more on the values that a society embodies
in its customs, laws, and institutions than those it pays
lip service to. And transculturality as Ortiz develops it,
asks us to look at the conditions that impact customs,
laws, and institutions which would include not only

6 Hannah Arendt, “The Crisis in Culture; Its Social and Political
Significance” in Between Past and Future, pp. 226-197 at 12-211.
7 Cicero, Tusculan Disputations, I, 13.
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transculturality because he believed that Melville
Herskovits’s term acculturation that was gaining in
popularity was incapable of capturing “the extremely
complex transmutations of culture” that had taken place
in Cuba’s history (98). Acculturation is a linear process
whereby one culture loses out as assimilation to anoth-
er more dominant culture takes place. Transcultura-
tion, by contrast, questioned the role played by power,
control, and inequality in this process and any implicit
reference to a supposed hierarchy of cultures in such a
process. It is no coincidence that part of the function of
the word was to identify resources that would resist the
Americanization of Cuba, resources that he found in its
history and especially in the Afro-Cuban population.’

This model of acculturation reflected one powerful
strand of European thinking from the late eighteenth
century onwards. One can think, for example, of the
introduction of the word civilization by the Marquis de
Mirabeau 1757, its adoption by the Scottish philoso-
phers beginning with Adam Ferguson, and the crimes
that were committed in its name as colonizers used it
with its implied reference to hierarchy of cultures to
justify slavery, forced conversions, and the removal of
indigenous peoples from their land. The word civili-
zation never caught on in the same way in Germany,
but one finds echoes of the same process in Immanuel
Kant’s promotion of cosmopolitanism in his 1784 essay
“Idea for a Universal History with a Cosmopolitan
Aim” in which he declared that to believe that nature in
the sense of providence was justified it was imperative
to understand history in such a way that “our part of the
world” would give laws to all the others. Ortiz’s recog-
nition of the value of Afro-Cuban culture and especial-
ly its musical forms that he scrupulously documented
in numerous essays would not allow him to see Cuba
from this perspective, even if he still sometimes, espe-
cially in some early essays, used the word civilization
in a problematic way that seemed to put it in conflict
with the valuation he wanted to place on Afro-Cuban
culture.

Kant’s promotion of cosmopolitanism can be
understood as his response to the first volume of Johann
Gottfried Herder’s Ideas for the Philosophy of the His-
tory of Mankind. According to Herder, the loss of a
people and its culture amounted to a loss to humani-
ty at large. He can thus be understood as an opponent
of acculturation, as I have just described it, and his
account served as the inspiration in the late twentieth
century for many of the advocates of multicultural-
ism. But, and this is my second point, Ortiz does not
advocate multiculturalism any more than he advocates

2 Catherine  Davies, “Fernando  Ortiz’s  Transculturation:
the Postcolonial Intellectual and the Politics of Cultural
Representation,” in Postcolonial Perspectives on Latin American
and Lusophone Cultures, ed. Robin Fiddian, Liverpool: Liverpool
University Press, 168-141 ,2000 at 142 and 149.
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acculturation.? When Ortiz declared that “the real histo-
ry of Cuba is the history of its intermeshed transcultur-
alism” he meant thereby that it exhibited what he called
“a new syncretism of cultures” (98).

What this account highlights — and this is my third
related point about how Ortiz departs from ingrained
ways of thought - is the distorted view of history that
emerges if one starts out with the assumption about the
purity of cultures. That assumption leads to political
programs whereby political parties seek, for example, to
restrict immigration in order to protect a cultural identi-
ty as if that was a noble aim in and of itself. One sees it,
for example, in Britain where I was born and spent the
first half of my life. What could be more syncretic than
British culture? What possibly could be meant by the
purity of British culture when the very idea of Britain
even in its most simple articulation emerges from the
coming together of the English, Scottish, Welsh, and
Irish? Britain has been further enriched by immigration
from its former colonies. The task is to look beyond the
idea of cultural purity without resorting to a notion of
impurity, which remains stuck in the same orbit.*

This leads me to a fourth point that emerges most
clearly from Cuban Counterpoint where Ortiz intro-
duced the term transculturality. His account was not
primarily located in some ethereal realm, still less con-
fined to one, By offering his account of how, for exam-
ple, tobacco that had a primarily religious meaning for
the indigenous population of the Americas, was adopt-
ed by the Black slaves for whom it had no religious
meaning (197), before the Europeans who were much
more conflicted by its use that was only resolved, to
the extent that it was, when the economic advantages,
especially for governments who saw taxes on tobacco
as a source of revenue (230), became clear to them ,
thereby giving this cultivated plant an altogether differ-
ent meaning again. By focusing on the history of tobac-
co and sugar and their different meanings across time
in one place but within different communities Ortiz
was able to bring culture back to the materiality that
conditions social existence from which it is sometimes
abstracted. The history of cultures is at times impacted
by policy and by what is thought to be for the better, but
it is certainly not determined by them. Transculturality
describes the process in its complexity and depth rather
than setting up norms to guide the process.

If Ortiz departed from cosmopolitanism it was not
because he was against the search for universal values
and if he departed from multiculturalism it was not
because he was against the preservation of cultures.

3 For a different attempt to differentiate transculturality
form Herderian multiculturalism, see Wolfgang Welsch,
“Transculturality: The Puzzling Form of Cultures Today;” Spaces of
Culture. City - Nation — World, Eds, Mike Featherstone and Scott
Lash, London: Sage, 213-194 ,1999 at 95-194.

4 Guy Scarpetta, Limpurité Paris: Seuil, 1989, p. 26. Quoted in
Cuccioletta,
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Transculturality and the Porosity of Cultures

Robert Bernasconi

Pennsylvania State University

What are we talking about when we reference trans-
culturality? And why is this term that was introduced
more than sixty years ago only now receiving attention
from philosophers? What is it that this term was intro-
duced to say that was not being said by other terms,
such as acculturation and multiculturalism? I insist on
this last question because it sometimes seems that the
word transculturality is being used as a synonym for
one or other of these two words, which would render
its introduction redundant. One sometimes hears talk of
transcultural values, as if one was on the look out for
shared values that were putatively universal, and thus
values we could impose on others when they depart
from them. One also sometimes reads about transcul-
tural dialogue, a phrase that highlights the benefits of
communicating with cultures that hold different values
from one’s own in a climate where each set of values
is respected. The first phrase emphasizes sameness, the
second highlights difference. But, however, valuable
each of these processes might be in their place, neither
retains the impulse that led to the introduction of the
word transculturality in all its distinctiveness.

The terms transculturation and transculturality
were coined by Fernando Ortiz, the Cuban anthro-
pologist. They first found their way into print in his
1940 study Cuban Counterpoint: Tobacco and Sugar.
Although Ortiz spent some six pages there explicitly
trying to establish the value of the concept of transcul-

turation for writing the history of Cuba and although he
refined it subsequently in some essays, he was not much
concerned to promote it more generally. His interest
was in Cuba and what he described was a process of
successive waves of immigration there that led not to
one culture eradicating the others: they continuously
intermesh in such a way that none are left the same.
This ongoing dynamic process could readily be doc-
umented in the Cuban context because of the multiple
elements that interacted over a relatively short space of
time. He supplied this list: “Ciboney, Taino, Spaniard,
Jew, English, French, Anglo-American, Negro, Yuca-
tee, Chinese and Creole” (99). But, of course, each of
these themselves needs to be understood to have been
formed transculturally.

I am returning to Ortiz’s neologism transcultural-
ity because although he framed it as a response to his
contemporaries, it also serves in ways that he might not
recognize as a way to leave behind the debates that have
preoccupied philosophers of history in Europe from the
late eighteenth century to our own times.! A first aspect
of this is clearly visible in the way he introduced

1 Ortiz was not always as resolute as he might have been in divorcing
himself from these longstanding debates. At one point he seemed
to suggest that transculturation encompasses the process of
deculturation and acculturation, which seems to leave intact
the very process he was questioning (p. 98). At other points his
departure from multiculturalism sometimes seems incomplete,
something which is marked when he occasionally slips into talking
about distinct cultures as if they had a clear identity in and of
themselves.
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Editor’s letter
By: Editorial Director

We are pleased to present to you the fourth issue of the
Saudi Journal of Philosophical Studies, SJPS, which is
dedicated to publishing a selection of the papers pre-
sented at the Third Riyadh International Conference of
Philosophy, held under the title “Trans Cultural Values
and Ethical Challenges in the Communicative Age.”
The conference was held from December 7 to 9, 2023,
in Riyadh, Saudi Arabia, organized by the Saudi Minis-
try of Culture represented by the Literature, Publishing
and Translation Commission, with the participation of
a group of philosophers and thinkers from around the
world.

This issue aims to shed light on the most import-
ant ideas and discussions raised during the conference,
which focused on its main theme and the sub-themes
derived from it.

The issue includes a variety of papers that discuss
different aspects of the topic, ranging from critical
thinking as a system of truth, to the problems of cul-
tural relativism, the nature of unknown identity, moral
ambiguity, human forms of post-ethical questions, a
new research logic for anthropology, regionalization
studies, quantum ethical technology, as well as issues
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of identity, diaspora, and tolerance, and the social sys-
tem and violence in social networks. The conference
management was keen to translate these papers from
Arabic to English and vice versa to benefit all research-
ers interested in the field.

We hope that this issue will contribute to enrich-
ing the discussion on cross-cultural values and ethical
challenges in the communicative age, and to provide
readers with an insightful look at the most important
contemporary philosophical ideas and trends.

We would like to thank the Saudi Ministry of Cul-
ture represented by Literature, Publishing and Trans-
lation Commission for their support and cooperation
in issuing this issue, as well as all the researchers who
contributed their valuable research.

Finally, we hope that this issue will constitute a
qualitative addition to the Saudi Journal of Philosoph-
ical Studies, and we invite you to read the selected
papers and benefit from the ideas and discussions they
raise.

Prof. Badr Eldein Mostafa

Editorial Director
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